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25. Blue Tile mosque, Nasarpur, District Hyderabad. 

26. Shah Mehmood Gilani mosque, Nasarpur, District Hyderabad. 

27. Pirzada mosque, Nasarpur, District Hyderabad. 



 

PREFACE 

Sindh, where the advent of Islam took place in early 8th century A.D. as a result of its conquest 

by the Arab forces led by Muhammad bin Qasim is known as ‘Babul Islam’ (Gateway to Islam). 

After the Arab rule was over, Sindh was ruled in succession by various muslim dynasties as 

detailed in Chapter-II, till it was occupied by the British forces in 1843. 

 

The mosques constructed during the period under study represent various architectural styles. 

Such a vast architectural heritage of varied nature spreading over the length and breadth of the 

province has neither been well documented nor properly studied by bringing-out its significant 

features. It will, however, be relevant to mention about the work done on this aspect by two 

scholars. The first by Dr. Ahmad Nabi Khan, who in his book ‘Development of Mosque 

Architecture in Pakistan’ (Lok Virsa, Islamabad, 1991) has provided short notes on the mosques 

at Banbhore, Mansurah, Bodhesar, Dabgir and Shah Jahani mosque, Thatta. The second by Mr. 

S.H.A.S. Bukhari, who has given description of some ten mosques in his book on ‘Kalhora 

Period Architecture (Sindh Archives, Karachi, 2006). 

 

In October, 2009, while acknowledging the receipt of my book ‘Pakistan: Its Ancient Hindu 

Temples and Shrines’ published by the National Institute of Historical & Cultural Research, 

Islamabad, Dr. N.A. Baloch had advised me to bring-out a companion book on the mosques, 

particularly those in Sindh. He offered to place at my disposal some data pertaining to the 

mosques in Sindh, collected by the learned scholar some years back. 

 

In June, 2010, Dr. Baloch sent me a list of some twenty-eight mosques in Sindh as well as 

photographs of four mosques. I myself was also feeling the desirability of bringing-out a book on 

the evolution and development of Mosque Architecture in Sindh. Such a book, if published, can 

serve as a ‘Supplement’ to my earlier four books on various facets of Muslim Architecture of 

Pakistan excluding the Mosque Architecture. I, therefore, made-up my mind to undertake such a 

venture. 

 

The concentration of historical mosques is at Thatta, Nasarpur, Khuda Abad (both old and new), 

Sukkur and Rohri. Some mosques of architectural significance are located in and around 

Hyderabad, Tando Allah Yar, Jacobabad, Larkana, Dadu, Tando Mohammad Khan etc. I had to 

undertake several field trips to study all these mosques. The outcome of my studies is contained 

in ten Chapters of this book. In Chapter-I, the evolution and development of mosque architecture 

in Sindh has been elaborated. The result of the survey of mosques in Sindh conducted by the 

author is summarized in Chapter-II. A brief description of mosques, which are not extant or are 
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in a dilapidated condition has been given in this chapter. However, description of those mosques, 

which are in a good state of preservation has been given in the respective chapters. The province 

of Sindh has got the unique distinction of having early Muslim period mosques on its soil. The 

detail of such mosques is contained in Chapter-III. The description of the mosques, which are of 

historical importance located in (a) Bakhar, Rohri and Sukkur and (b) Thatta and its environs is 

given in Chapters-IV and V respectively. The particulars of such mosques constructed in a 

remarkable style of architecture and are of exceptional beauty is contained in Chapter-VI. 

Chapter-VII and VIII deal with some prominent mosques constructed during the rule of Kalhoras 

and Talpur Mirs. In Chapter-IX, the description of some important mosques located at Nasarpur, 

Tando Mohammad Khan, Matiari etc. has been given. What is the significance of minarets and 

domes in mosque architecture? This aspect has been discussed in Chapter-X. During the colonial 

period as well as the post-Independence period, some new trends in the construction technology 

have emerged, which have given a new face to the mosque architecture. These have briefly been 

mentioned in Chapter-X as well. The book is illustrated with the aid of 148 colour and 117 black 

& white photographs. The book also contains plans of 27 mosques. 

 

I shall be failing in my duties, if I do not thank all those who provided me some useful 

information about the mosques in Sindh. Prof. Ghulam Mohammad Lakho, University of Sindh, 

Jamshoro assisted me in various ways. He introduced to me Qazi Maqsood Ahmad, the author of 

‘Tarikh-e-Matiari’. Qazi Sahib, in turn, briefed me about the mosques in Matiari. S. Fida Husain 

Shah, Journalist was kind enough to accompany me to various mosques in Matiari and apprised 

me of their historical significance. Prof. Barkat Abro Karimee welcomed the Survey Team at 

Nasarpur and briefed it on the spot about the salient features of each and every mosque. Mr. 

Zulfiqar Ali Kalhoro provided me useful information about the mosques in Warah Taluqa. Mufti 

Abdul Latif, Jam-e-Farooqia, Shah Faisal Colony deciphered the Persian inscriptions in the Jam-

e-masjid Matiari and rendered their translation in urdu. Mr. Mohammad Azhar Khan took great 

pains in typing the manuscript of the book. I express my gratitude to all of them for their help in 

the compilation of this book. 

 

My family members greatly contributed towards the successful completion of this project. Mr. 

Javaid Shaikh, my son, who during his official posting at Hyderabad, with the help of his 

colleagues namely Mr. Mohammad Ali Thabbo, Mr. Ghulam Mustafa Palh, Mr. Rana Khurshid 

Ahmad, Mr. M. Akbar, Mr. Rashid Rajput and Mr. Sain Bux, working at different places in 

Sindh greatly facilitated my field trips. My eldest son Engr. Sh. Parvaiz Akhter prepared the lay-

out plans of almost all the mosques and also took photographs of certain mosques. Mr. Tanveer 

Akhter Shaikh, my youngest son, who is a Graphic Artist, prepared C.Ds. of the illustrations 

through computer scanning. Due to weakness, I often required physical support in the pursuit of 

my field studies. This facility was provided by Mubashar Hasan Sheikh and Shaharyar Hasan 
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Sheikh, my grand sons, who used to accompany me during my field trips. Mr. Muhammad 

Bachal care taker of my personal library held in many ways. May Allah shower His blessings on 

all of them. 

 

It is expected that with the publication of this book the over-all evolution and development of 

mosque architecture can be well understood. One can also visualize, while going through the 

illustrations that in certain cases, the blending of indigenous and Central Asian architectural 

traditions, has emerged in a vibrant style of construction. The studies have also shown that some 

mosques are constructed in ‘Exposed or naked brick’ style of architecture. The beauty of this 

style is that the brick serves dual purpose i.e. construction as well as decoration. Once the 

building is complete, it itself serves the aspect of decoration. No further decoration is required. It 

is for the first time that the Persian inscriptions in some mosques carved on stone slabs or 

inscribed on glazed tiles have been published. The Persian inscriptions, apart from the verses 

from Holy Quran and sayings of the Holy Prophet ملسو هيلع هللا ىلص, also contain pearls of wisdom and 

eulogistic verses. The study of the inscriptions, has revealed that some rulers both from Kalhora 

and Talpur Mirs dynasties not only constructed new mosques, but also arranged for the repairs of 

old mosques. According to local traditions, some pious ladies from these dynasties took part in 

the noble cause of building new mosques at several places. 

 

Some of the mosques are in a dilapidated condition and are likely to be collapsed at any time. 

Physically these mosques will not eventually be in existence, but their illustrations in this book 

will always be there for the benefit of research scholars. 

 

My special thanks are due to Syed Umar Hayat, Office Incharge, National Institute of Historical 

and Cultural Research, Centre of Excellence, Quaid-i-Azam University Islamabad, for having 

approved the publication of this book under the aegis of his Institute. The publication of the book 

by such a prestigious Institute is indeed a great honour for me. Finally, I shall be failing in my 

duty, if I do not mention the name of Mr. Muhammad Munir Khawar, Publication Officer of the 

Institute. He not only supervised the printing of the book, but also ensured its proper layout with 

an attractive get-up. 

 

 

 

Karachi, 14 February 2014  (Sh. Khurshid Hasan) 



 

FOREWARD 

 

Needless to say that Mosques have great importance in the world generally and in Pakistan 

especially. In our homeland these religious institutions have been playing a special role in the 

Social, Political and Cultural life of the society. In this part of the globe like other parts of the 

Muslim world evolution of the mosque architecture has been a remarkable phenomenon since the 

advent of Islam. In this respect the province of Sindh has a pioneering role in founding one of the 

oldest mosque architectures. Nevertheless, in the efforts of doing justice with the history of 

Pakistan, the evaluation of mosque culture and architecture all over the country is a genuine 

requirement, but as the province of Sindh being the Babul Islam (Pathway of Islam), possessing 

special significance. Hence, evolution and development of mosque architecture in Sindh seems 

to be a priority. The National Institute of Historical and Cultural Research, which is responsible 

for undertaking coordinated research and development efforts in the domain of history and 

culture of Pakistan, is continuously making efforts to bring forth authentic research-based 

publications to rejuvenate the historical memory of the nation. Obviously, we hope to undertake 

such activity with respect to other provinces and regions of Pakistan in future. 

 

As a matter of fact, undertaking research in the domain of architecture, the name of Sheikh 

Khurshid Hassan is well known. Our Institute has already published three of his books titled 

Historical Forts in Pakistan, Pakistan: Its Ancient Hindu Temples & Shrines and Religious 

Architecture of Gandhara-Pakistan Buddhist Stupas and Monasteries. All the aforementioned 

books have attracted much attention of the scholars and readers. Even in this age of flooded 

software/technology, the books are being well read in Pakistan as well as abroad and readers’ 

demand is increasing continuously. Likewise it is hoped that the present book “Evolution and 

Development of Mosque Architecture in Sindh” will also play a great role in answering the 

questions pertaining to the history and culture of Pakistan with particular reference to 

architecture/religious architecture in Pakistan generally and in Sindh particularly. We have tried 

our best to make this book error free but even then if some mistakes are still found in the work, 

we hope, those will be intimated to us to avoid such lapses in future. 
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Finally, it is hoped that this work will play a great role in highlighting the relevant history and 

culture of Pakistan especially of the province of Sindh and will promote better understanding of 

our history and culture. Availing this opportunity I must pay my gratitudes and thanks to all the 

employees of the NIHCR for their valuable contribution in making the dream of publication of 

this work into a reality. But the prolong, sincere and tireless efforts of Mr. Muhammad Munir 

Khawar cannot be overemphasized. At the same time the research staff of the institute especially 

Dr. Farah Gul Baqai, Dr. Sajid Mahmood Awan, Dr. Himayatullah, Dr. Altafullah, Dr. Rahat 

Zubair, Mr. Muhammad Hassan, Ms. Iffat Humayun and Mr. Noor Jamal deserves many thanks 

for their timely and scholarly advices during the process of publication. Mr. Muhammad Saleem, 

Sub-Editor and Rao Tahir, Sub Editor did a lot in making the book possibly error-free. The 

contribution of Proof Reader Mr. Saghar Abbas also deserves thanks for his input. The composer 

Mr. Khalid Mahmood and designer Zahid Imran did a lot in their respective domain. At the same 

time the copy holders also deserves appreciation for their efforts. The book could not have been 

in its final shape without the dedicated and tireless efforts of the Binders, Mr. Muhammad Ilyas 

and Mr. Muhammad Akram. 

 

 

Islamabad              Syed Umar Hayat 

30 December 2016             Officer Incharge 



 
CHAPTER- I 

 
EVOLUTION AND DEVELOPMENT OF MOSQUE ARCHITECTURE IN SINDH 

 
Salat (Prayer) is one of the fundamental pillars 
of the Islamic faith. According to the sayings 
of the Holy Prophet ملسو هيلع هللا ىلص the whole earth was 
created for the faithful as a masjid and a place 
of purity. So whosoever amongst the faithful 
desirous of offering prayers, he can do so 
anywhere. However in order to protect the 
faithful from the wheatheric effects, a proper 
building was required to serve as a place of 
worship. 
 
The first gathering place for congregational 
prayers in Islam was the house of the Holy 
Prophet ملسو هيلع هللا ىلص at Medina. It consisted of a 
square courtyard with two rooms (later 
increased to nine to accommodate his wives) 
in the south-east. For the comforts of the 
faithful, a portico (zulla) made of palm-trunks 
and branches was built on the north side of the 
courtyard, together with a smaller one, which 
provided shelter to the visitors, who 
sometimes spent the night there (Creswell 
1969, Vol.I:6-12). From this modest 
beginning, the basic iconography of the 
mosque was developed. Although the style of 
mosque architecture varied from region to 
region, the image of archetype remained un-
changed. The earlier mosques built in Central 
Arab lands at Kufa, Basra, Fustat etc. were 
modelled on the same pattern. Admittedly, the 
concept of a courtyard and a sanctuary, which 
essentially consisted of a hypostyle hall, has 
survived even to this day. 
 
Over the years, the basic elements of a 
mosque such as (a) mehrab, (b) minbar, (c) 
maqsura (d) dikka, (e) portal, (f) minaret etc. 
were gradually evolved and developed 
(Hasan, Sh. Khurshid 2001:9-21). So far 

minaret is concerned, its role, in an age when 
broadcasting the adhan (call to prayers) via 
loudspeakers has become the norm, no more 
remained functional, but rather symbolic.  
 
In terms of the Holy Quran (9:17-18), the 
construction of a mosque is considered to be 
an act of piety. Besides, according to the 
sayings of the Holy Prophet ملسو هيلع هللا ىلص “He who 
builds a mosque for Allah, Allah will build for 
him a similar house in paradise.” This enjoins 
religious merit in the building of a mosque 
and more than that, lays emphasis on a life 
beyond. The mosques were mostly built by the 
royalty and nobility. However, even the 
common people did not lag behind and 
constructed mosques collectively.  
 
In order to fully understand the genius of 
mosque architecture in Sindh, various stages 
of its evolution and development in the sub-
continent will have to be examined. Although 
the advent of Islam took place in Sindh in 8th 
century A.D., its supremacy in the Indo-
Pakistan sub-continent was established in 11th, 
12th and 13th centuries A.D., first in Lahore, 
then in Delhi and subsequently in other areas 
in the north. A mosque’s architecture can be 
divided into three distinctive styles. The first 
is the Imperial style centered around Delhi, 
which remained prevalent from the close of 
the twelfth century to the middle of 16th 
century A.D. Thereafter, second style known 
as Imperial Mughal gained ascendancy. It 
mostly flourished in the Imperial capitals at 
Delhi, Agra and also at Fatehpur Sikri. The 
third style emerged in the provinces which had 
broken away from the central authority of 
Delhi. The Provincial style beautifully 
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combined both the Imperial and vernacular 
architectural traditions. 
 
The Sultans of Delhi and Mughals were 
originally the inhabitants of Central Asia and 
its adjoining regions. The establishment of 
Muslim rule in the sub-continent brought in its 
train a number of new techniques, schemes 
and methods both structural and ornamental. 
However, keeping in view the climatic 
conditions and nature of the building material, 
a mosque’s architecture was, devised in such a 
way that it should be commodious, airy, shady 
and cool. The purpose in view was achieved 
by providing open courtyards and domed 
roofs. The domes not only added grace to the 
structure, but served as a device to roof the 
ceilings. 
 
The building of the Quwwatal Islam mosque 
in Delhi during the years 1191-96 A.D. marks 
the beginning of mosque architecture. In plan 
(Asher 1995:2, Plate-1) it is an open 
quadrangle enclosed on four sides by 
colonnades or arcaded cloisters, the one on the 
western side forming the prayer chamber hall. 
The local craftsmen being not well versed 
with the arcuate style of architecture, the 
entire building with its walls, pillars, 
architraves, ceilings etc. was constructed on 
trabeate principles of construction. The domes 
over the mehrab and entrance bays are 
corbelled vaults of lantern ceilings, plastered 
over on the exterior to create a pleasing 
profile. In order to give an Islamic look to the 
building, an arched screen was constructed 
covering the whole front of the prayer hall. 
This screen, the most impressive part of the 
mosque, consisted of a lofty central arch with 
two lesser arches on each side. During the 
reign of Sultan Iltutmish (1211-36 A.D.), the 
area of the mosque was more than doubled by 
carrying-out extensions of the prayer-hall and 
the screen. In the new construction, the style 

looks more Islamic in character and design. 
 
During the Tughlaq era (1320-1411 A.D.), the 
Begumpur Friday mosque (c.1343 A.D.) of 
Muhammad Tughlaq (1325-51 A.D.) in 
Jahanpanah is considered to be of special 
merit (Nath 1978:56, Fig.28). It has a standard 
hypostyle plan, but is unique in that the four 
iwan Persian plan occurs here for the first time 
in the subcontinent, an iwan and dome were 
placed in the middle of each of the arcades 
enclosing the courtyard. The arcades are 
protected by long stone eaves (chhajjas). The 
façade of the prayer hall, iwan, framed by a 
pair of non-functional three-storeyed engaged 
minarets as well as the royal maqsura chamber 
appended to the north-west side, are its 
notable features (Perween Hasan 1994:164). 
 
During the reign of Sultan Firuz Tughlaq 
(1351 A.D.), three distinct types of mosque 
plans were developed. Namely (i) two-
storeyed plinth mosque (ii) the cross-axial 
mosque and (iii) simple prayer-halls. All are 
made of rubble masonry and have plastered 
surfaces, battered walls and piers and low 
domes. Lintels were placed above the opening 
of the four centered arches. Firuz Shah’s 
mosque in the citadel of Firuzabad (c.1354 
A.D.), now in a ruined state, is a two storeyed 
plinth mosque. It is a single quadruple mosque 
which had cloisters on three sides and 
sanctuary on the west (Nath 1978:67, Fig.33). 
Khirki mosque in Jahanpanah is of cross-axial 
type. Raised on a high plinth of vaulted cells, 
it has on three sides, a projecting domed 
gateway flanked by tapering engaged 
minarets. Cross-axial domed corridors divide 
the space into four, each quadrant enclosing a 
square court. As seen from the roof, the 
composition of open spaces alternating with 
clusters of domes and flat ceiling area is 
unique in Sultanate architecture (Perveen 
Hasan, 1994:14 and the Plan). The Kalan 
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mosque at Nizamuddin also fall under this 
category (Nath 1978:68, Fig.35). This form of 
mosque architecture could not, however, 
become popular since it did not conform to the 
usual open courtyard and cloister style. (Desai 
1970:11) 
 
Another form of mosque architecture was 
developed during the Lodhi period (1451-
1526 A.D.). In essence it is a sanctuary 
without any paraphernalia. Its façade is 
composed of five broad arches, the central one 
being the largest. It projects forward the 
wings. Side arches are smaller while the 
arches at extreme ends are still smaller though 
proportionally greater in height than in 
breadth. The central arch has got four receding 
planes while the arches of wings have two. 
The wings are protected above by eaves 
(chhajja). The super-structure consists of three 
domes and pinnacles which crown the conical 
bastions at the rear of the corners. Instead of 
squinches, corbelled pendentives have been 
used in the phase of transition, they have 
ornamental niches in plaster giving the 
illusion of stalactite. The sides have oriel 
windows, one on each side. The notable 
example of five chambered mosque is that of 
Moth-ki-Masjid built during the reign of 
Sultan Sikandar Lodhi (1489-1517 A.D.) 
(Nath, 1978, Fig.56, Plate-CXLIV). The Qila-
i-Kuhna mosque, Delhi built by Sher Shah 
Suri (c.1540) was also shaped in this very 
form (Hurlimann 1965:Plate-25). Not only is 
the over-all appearance of this mosque’s 
façade important for the future development 
of Mughal architecture, but also many details 
found there influence in subsequent mosque 
buildings. (Asher 1995:12, Plate-5) 
 
In addition, a typical form of mosque 
architecture was also evolved during the 
Lodhi period as three arched façade. Normally 
such mosques do not have gateway, minarets, 

dalan or even an enclosure. Several mosques 
representing this style were constructed in and 
around Delhi including the Nili masjid at 
Hauz Khas (Nath, 1982, Vol.I:231, Plate-
CLV). Being stereotyped and conventional, it 
lacks majestic view. It is only after the advent 
of the Mughal rule that the mosque 
architecture got an impetus and blossomed 
into an architecture of matchless beauty, 
splendour and grandeur.  
 
Emperor Babur had laid the foundation of the 
Mughal Empire in 1526 A.D. He was 
succeeded by his son Humayun in 1530 A.D., 
but he had to take refuge in Persia, after he 
was defeated by Sher Shah Suri at the battle of 
Chausa in 1539 A.D. Both these Mughal 
Emperors, due to obvious reasons, could not 
contribute much in the domain of Mosque 
architecture. Some mosques which were 
constructed by Emperor Babur at Panipat, 
Ayodha, Agra, Rohtas etc. were somewhat 
modelled on the preceding style of Lodhies, 
although the mosque at Panipat incorporates 
certain elements as contained in Bibi Khanum 
mosque built by Timur at Samarqand. (Asher, 
1995:27-28). 
 
Emperor Humayun, who was forced into exile 
in Persia by Sher Shah Suri in 1540 A.D., 
could only stage a come-back in 1555 A.D. 
Two mosques constructed during his reign 
include Kachpura mosque at Agra and another 
at Fatehabad town. The Kachpura mosque has 
a large peshtaq; a legacy of Central Asia. The 
architectural style of the later is almost shaped 
on preceding Lodi’s pattern, although it did 
reflect some Central Asian ingredients (Hasan, 
Sh. Khurshid 2001:106). 
 
Emperor Akbar (1556-1605) is credited with 
the construction of a most splendid mosque 
“Jam-e-masjid, Fatehpur Sikri” (Asher 
1995:Plate-24). Its interior is marked by a 
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high central peshtaq flanked on either side by 
multiple arched entrances. The peshtaq is set 
in Timurid architectural style. The recessed 
portico above the arched entrance is vaulted. 
The super-structure, instead of domes, is 
bedecked by chhatries. The central dome, 
being of elongated type, is crowned by amalka 
and kalasa finial. Side-wings flank the central 
bay. Each consists of trabeated bays and a 
double aisled verandah. The pillars of side 
wings are surmounted by brackets. The 
mosque is a unique blend of indigenous and 
Timurid building techniques. 
 
Emperor Jahangir (1605-27 A.D.) succeeded 
his father Emperor Akbar. The architectural 
style practiced in his reign is almost similar to 
that of Akbar period. Best known for his 
construction of Taj Mahal, Shah Jahan (1628-
58 A.D.) was the greatest patron of Mughal 
architecture. It was during his reign that the 
Mughal architecture attained its apogee. It 
requires volumes to describe the numerous 
mosques constructed during his reign. It will 
be relevant to mention about the Jam-e-
masjid, Delhi and Wazir Khan mosque, 
Lahore.  
 
Jam-e-masjid, Delhi is raised on a high plinth 
(Hurlimann, 1965:Plate-61) and with its 
surrounding arcades open at the sides linked 
by gateways and kiosks. The prayer hall 
marked by multiple entrance arches advances 
into the main courtyard and is independent 
from the surrounding arcades. Three bulbous 
white marble domes crown the mosque and 
towering minarets flank the south and north-
east sides. 
 
Wazir Khan’s mosque at Lahore, a single 
aisled five-bayed mosque was constructed in 
1634-35 (Nadiem, 2006:Plate at p.62-64). It is 
elevated on a plinth and entered through a 
high portal on the east. Its significant feature 

is the high arched galleries surrounding the 
mosque’s deep central courtyard – recall 
features of Iranian four-iwan mosques. Four 
towering octagonal minarets, one in each 
corner of the interior courtyard dominate the 
building. The mosque is brick constructed and 
faced with tiles depicting floral sprays, 
arabesques and calligraphic panels, all 
executed in glazed and inlaid tiles. The prayer 
chamber’s interior as well as the central 
peshtaq’s recessed arch bear stalactite 
vaulting.  
 
The Mughal architecture suffered a set-back 
during Aurangzeb’s time (1650-1707 A.D.). 
There are however, a few notable monuments 
of this period including the Badshahi mosque, 
Lahore (1673-4 A.D.). It is of consdiderable 
architectural merit (Nadiem, 2006:Plate at 
p.102). Elevated on a high platform and 
approached by a flight of steps, it echoes the 
Friday mosque at Fatehpur Sikri, Agra, but is 
on a grander scale. The gateway is two 
storeyed with a central arch. A tall tapering 
minaret with projecting platform marks each 
corner of the courtyard, while octagonal 
turrets with kiosks from the prayer hall almost 
look like a free-standing structure. The three 
domes covered with white marble are raised 
on cylindrical drum and constricted at the 
necks. There are rectangular bays between the 
domes. The sand-stone of the buildings and 
the minarets contrasts strikingly with the 
white marble used on the domes and cupolas 
for inlaid decoration. 
 
To sum-up the Mughal Architecture from the 
mid-seventeenth to the eighteenth century 
marks the most mature form of the mosque 
architecture. It has not only assimilated the 
Timurid and Persian styles, but also the 
indigenous elements. The mosques usually 
contained multiple bays, monumental 
peshtaqs, merlons, projecting eaves, squinches 
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and muqarnas in the zone of transition. Four 
centered arches set in well defined rectangular 
frames and above all the bulbous or onion 
shaped domes crowning the prayer chambers 
and the towering minarets dominate the 
skyline. The Mosque architecture thus has a 
universality of its own, by which it can be 
easily recognized. All the mosques are 
oriented in an east-west direction with Qibla 
on the west. 
 
As regards evolution and development of 
mosque architecture in Sindh, we will first of 
all, have to find-out as to how this region 
came into the fold of the Islamic brotherhood 
and as a consequence thereof, the region was 
ruled by various Muslim dynasties till it was 
taken over by the British Government in 1843. 
It may be mentioned that the Arab forces led 
by Mohammad bin Qasim had occupied the 
harbour town of Debal by defeating in 711 
A.D., the Hindu ruler Raja Dahir. The Arab 
forces gradually conquered the entire territory 
of Sindh. Sindh was, therefore, the only region 
in the sub-continent where the advent of Islam 
first took place in early 8th century A.D. It is 
because of this fact that Sindh is called as 
‘Bab-ul-Islam’ (Gateway of Islam). The Arab 
rule in Sindh continued to remain in force 
under Umayyads and Abbasids until 854 A.D., 
when a local Habbari dynasty of Arab descent 
usurped the power. Sindh remained under its 
fold till 1010 A.D., when the last Habbari 
ruler died at Mansurah. Khafif who seemed to 
be the founder of Soomra dynasty became the 
next ruler of Sindh (Panhwar 1983:207). The 
Soomra dynasty was replaced by another local 
dynasty Sammas in 1333 A.D., who ruled 
over Sindh till 1520 A.D. This dynasty had 
intimate relations with the Sultans of Gujrat. 
During the Soomra’s rule Jalal Al-din 
Khwarazm Shah, who was being pursued by 
the Mongols came to Sindh. His sojourn here 
was for about two years (1221-1223 A.D.). 

Apart from other places, he also stayed at 
Debal, where he reportedly built a mosque 
(Boyle 1981:124-125). During the rule of 
Soomras and Summas, the Sultans of Delhi, 
belonging to Slave, Khilji and Tughlaq 
dynasties had their ascendancy over the local 
rulers, particularly those in upper Sindh. A 
glance over the subsequent history of Sindh 
will reveal that after the Sammas rule various 
dynasties such as Arghuns (1520-1555 A.D.), 
Tarkhans (1555-93 A.D.) and Mughals (1593-
1739 A.D.), having their roots in Central Asia, 
had ruled over Sindh.  
 
The external influence filtering through 
various sources in Sindh vis-à-vis its 
interaction with the neighbouring regions and 
the Imperial capital at Delhi spanning a few 
centuries greatly contributed towards the 
evolution and development of mosque 
architecture in Sindh, based on arcuate 
principles of construction. The nature and 
extent of the external influences mostly 
emanating from Central Asia and Iran are 
discernable in the mosque architecture of 
Sindh. Besides, the Muslim builders took full 
advantage of the indigenous style of 
construction and by assimilating its various 
traits produced a sum total of all, giving them 
its own meaning, colour and texture. Further 
the Muslim artistic genius transformed a 
number of indigenous elements having a 
structural meaning into purely decorative 
devices, after modifying them to suit their 
taste and requirement. They subsequently 
played an important role in vast ornamental 
composition (Hasan, Sh. Khurshid, 2001:186-
87). 
 
Finally, the study of the mosques, as surveyed 
by the author has revealed that with the 
exception of those constructed during the 
early Muslim period having hypostyle plan, 
most of the mosques are triple domed with a 
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prominent central portal in the prayer 
chamber. There is an entrance in the East, 
usually in the form of a vestibule. The solitary 
example of a four Iwan mosque based on the 
Persian traditions is that of Shah Jahani 
mosque in Thatta. There are certain mosques, 
which have their own individual style of 
construction. For instance, the Bodhesar 
mosque in Tharparkar portrays certain 
elements of Jain temple architecture. In some 
mosques, there is only one minaret like the 
“Yak Minar masjid” at Matiari. It enjoys a 
commanding position. Some mosques like the 
Pir Jeelani mosque in Khairpur district are 
crowned by as many as 13 domes. Certain 
mosques in Sindh have got their own 
individuality and speciality. Some of the 
special features are as follows:- 
 

- Prior to the introduction of electrical 
loud-speakers, the adhan used to be 
given either by standing on the roof-
top of a mosque or from the minaret. 
The sermon of the Imam was hardly 
audible to the faithful except those 
who were sitting or standing in the 
nearby rows. In order, to over-come 
this difficulty, a novel device was 
introduced in Shah Jahani mosque in 
Thatta. In this mosque, the concept of 
domed iwans was introduced. The 
western side is three bay deep on either 
side of the central mehrab chamber 
while the iwans on the north, south and 
east are only two bays deep. Each bay 
is covered by a low dome. The 
proportion of the long aisles and the 
height of the domed ceiling has been 
arranged in such a way that the echo of 
the Adhan or sermons of the Imam 
from the central mehrab can be heard 
from the different bays of the mosque. 
 

- The mosque, built by Jam Tamachi, a 

Samma ruler, contains an unusual 
feature. There is a single longitudinal 
hall divided into three bays by two 
laternal arches of soaring height. This 
feature is not to be seen in any other 
mosque in Sindh. 
 

- One of the unique feature of 
architecture in Sindh is of domestic 
nature. A normal feature of houses in 
lower Sindh is the ‘mangh’ or wind 
catcher set in the flat roof of the house 
facing the wind direction in the 
summer providing natural air-
conditioning of homes by filtering the 
air through this roof of tunnel (Khuhro, 
1987:XIV). This device has been 
provided in some of the mosques in 
Sindh. 
 

- The Sindhi artists excel in the art of 
stone carvings. The skills of the stone 
masons, who have carved the Buddhist 
stupas are among the finest in the sub-
continent (Lohuizen, 1987:43-57). The 
bas-relief carvings in the Samma 
tombs (13-14th century A.D.) are also 
quite attractive. The solitary example 
of carvings of Quranic verses in the 
Shah Jahani mosque at Thatta can 
indeed be compared to those in the 
mosque of Cordova (Spain). 
 

The Islamic decoration covers buildings like a 
mantle. The elements of decoration include 
mainly calligraphy geometry and foliation. 
However, the ornamentation of mosques in 
Sindh is mostly done through glazed tiles. 
This mode for decoration is inspired by the 
Timurid school of Herat in particular and gave 
the buildings a glittering look. Tile work was 
used on broad and simple brick surfaces with 
very little moulding, so permitting the 
maximum area to be covered. Made by local 
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potters, the tiles were blue, white and 
occasionally purple and yellow. They were 
used to create geometric, floral or calligraphic 
bands and were also cut into small pieces to 
create mosaic patterns. 
 
After the downfall of the Mughals, Sindh was 
ruled in succession by Kalhoras (1700-1782 
A.D.) and Talpur Mirs (1783-1843 A.D.). The 
mosques constructed during their rule were 
generally of classical triple domed mosques. 
These are resplendent with multi-colour 
glazed tiles depicting floral motifs. In the 
ensuing chapters, descriptive details of 
mosques right from the early Muslim period 
down to the Talpur period have been given. 



 



 
CHAPTER – II 

 
SURVEY OF HISTORICAL MOSQUES IN SINDH 

 
I. Early Muslim Period 
With the advent of Islam in 8th century A.D. in 
Sindh, as a result of the victory over Raja 
Dahir by the Arab forces led by Mohammad 
bin Qasim, a great ideological change took 
place. The salat (prayer) being one of the 
fundamental pillars of Islam, the first priority 
was, therefore, given to the construction of 
mosques, although according to the saying of 
Holy Prophet ملسو هيلع هللا ىلص the whole earth was created 
for the faithful as a masjid and a place of 
purity. So whosever amongst the faithful 
desirous of offering prayers, he can do so 
anywhere. In view of the unsettled conditions 
in the beginning, the muslims had obviously 
performed their congregational prayers in an 
open ground. 
 
According to Arab historians, earlier mosques 
were built at Debal, Nirunkot, Alore, Siwistan, 
Multan etc. The excavations at Banbhore, 
which is considered to be the probable harbour 
town of Debal, have laid bare the structural 
remains of a mosque (Chapter-III). There is a 
dilapidated building known to be a mosque at 
Alore, Taluqa Rohri, District Sukkur (Plates 1 
& 2), constructed by Mohammad bin Qasim. 
The mosque, built with burnt bricks and its 
interior having been covered with lime plaster, 
appears to be the construction of late Mughal 
period. According to its plan, the mosque 
contains an arched entrance and a prayer 
chamber, most likely covered by triple domes. 
This plan does not match with the early 
Muslim period mosques discovered at 
Banbhore and Mansurah. The chief 
characteristics of these mosques were that 
they had a prayer chamber fronted by an open 
courtyard. The prayer chamber, covered by 

wooden planks was erected with the aid of a 
series of wooden columns resting on stone or 
brick-built rectangular bases. The present 
structure of the mosque at Alore might have 
been constructed on the ground of an earlier 
mosque, built by Mohammad bin Qasim. The 
archaeologist’s spade can only reveal the real 
truth. 
 
The Arab rulers had constructed a number of 
new cities in Sindh. Mahfooza was 
constructed on the eastern bank of river Indus, 
under the orders of Hakkam bin Awana al-
Kalbi in 732-33 A.D. To commemorate the 
victory over Brahmanabad, Umar bin Abdul 
Aziz had constructed Mansurah. This city had 
ultimately attained the status of a capital. 
Another city of strategic importance having 
the name of Bayda was founded by Imran 
Barmaky. Bania was built by the Habbarid 
rulers of Mansurah as their official residence 
(Pathan 1978:209, 217 & 246). All these 
cities, which are now in ruins, must have had 
prayer mosques like the city of Mansurah, 
where archaeological excavations had 
unfolded the structural remains of a grand 
mosque (Chapter-III). 
 
/The archaeological survey conducted on a 
limited scale in the deltaic region of Sindh has 
led to the discovery of a fort and two mosques 
in Chak No.1, Deh Khairani, Taluqa Mirpur 
Sakro, District Thatta. The first one, identified 
as Jam-e-Masjid is close to the fort on its 
south. It is of rectangular shape and covers an 
area of about 25000 square feet. Its mehrab, 
convex in shape, is visible on the western 
wall. A baked clay brick of enormous size was 
discovered from the northern side of the 
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mosque. It contains plaited Kufic inscriptions 
studded with arabesque ornamentation. It 
appears to be a part of a large band used 
somewhere in the middle of a wall. 
 
The other mosque, smaller in size, is located 
some 3000 feet away in the north-west 
direction of the Jam-e-Masjid. It is rectangular 
in shape and covers an area of about 4200 
feet. Like the Jam-e-Masjid, it has also a 
mehrab convex in shape, in the western wall. 
(Ibrahim, Asma and Lashari, Kaleem 1993:1-
44) 
 
Several years back, aerial survey of some 
parts of the coastal region of Sindh was 
conducted. It had spotted several settlements 
lying sub-merged in sea-water. Recently, a 
French archaeologist has claimed to have 
located an early Muslim period settlement at 
Damrilah in the coastal area of Sindh. 
Remains of a mosque with two pieces of 
inscriptions in Kufic script have been found. 
Digging of the ancient settlement is, however, 
not possible as it is submerged in sea water 
(Tribune, Karachi, 15th March, 2012), 
Systematic survey and excavations at some 
potential sites are likely to unfold remains of 
early muslim settlements and the mosques. 
 
II. Pre-Mughal 
(a) Soomrah 
After the decline of the Habbari dynasty, the 
Arab Kingdom of Sindh disintegrated into two 
smaller independent States of Mansurah and 
Multan. During this period, Fatimids of Egypt 
extended their influence in Sindh through 
Ismaili ‘dais’. This influence was eliminated 
by Sultan Mahmud of Ghazna and his 
successors in the early 11th century A.D. 
During the Ghaznavid period, a local tribe 
known as Sumras attained power and ruled 
over Sindh as the Protégé of Ghaznavids, 
Ghories and Sultan Iltumish in 12-13 century 

A.D. The Sumras managed to maintain their 
autonomous position until the forces of 
Alauddin Khilji crushed their power in the 
beginning of 14th century A.D. Their rule 
lasted from 1011 to 1351 A.D. (Panhawar 
2003:38). The building remains of Sumra 
period are, however, not extant. 
 
Jalal al-Din Khwarizmshah, who after his 
defeat by the Mongols, was still being chased 
by the later. He after ransacking several cities 
in Punjab advanced towards the famous sea-
port of Debal. The Soomrah ruler at that time 
was Sinan al-Din Chanesar, who escaped his 
capture by fleeing in a boat towards sea. Jalal 
al-Din pitched his camp near Debal, where he 
is reported to have constructed a mosque. 
Khawrizmshah almost spent two years (1221-
1223) in Sindh. (Boyle based on Juvaini and 
Nasawi 1981:124-25) 
 
During the course of excavations at Banbhore; 
the probable site of Debal, no remains of a 
mosque built by Jalal al-Din have been 
unearthed. There is, however, a mosque 
known as Thambari wari (Thamba Waro) 
located a few kilometers north of Lahri 
Bunder, which Cousens, relying upon Carter, 
has considered to be a mosque built by Jalal 
al-Din. According to Cousens, the mosque 
was built from the materials of a Hindu 
temple. Besides, he contends that 
Mohammadans chiselled out the images from 
the niches in the pillars (Cousens 1975:126, 
Fig.19). Similar views were also expressed by 
Cousens that the tomb of Jam Nizamuddin 
Nindo, a Soomrah ruler, was also built from 
the spoils of a Hindu temple. Cousens had not 
personally visited these edifices and had relied 
upon the observation made by someone else. 
We should keep in mind that the indigenous 
techniques of construction were very much 
manifest in the Soomrah architecture. The 
pillars of Thamba Waro mosque show great 



Survey of Historical Mosques in Sindh 11

resemblance with the pillars of Hammad 
Jamali madrasah, Makli Hill, Thatta (Hasan, 
Sh. Khurshid 2001:69). Dr. Baloch, as is 
mentioned in Chapter-IV expressed the view 
that Jalal al-Din had constructed a Friday 
mosque at Pir Patho. The mosque according to 
local tradition is known as Mohammad bin 
Qasim’s mosque. 
 
(b) Sammas 
The political vaccum created by the fall of the 
Sumras, was filled by another local Rajput 
tribe, under the leadership of their chief Unar 
bin Banbhina. The Sammas ruled over Sindh 
from 1335 A.D. to 1520 A.D., after which 
their last ruler Jam Firoz was defeated by 
Shah Beg Arghun. 
 
The most beautiful mosque built during the 
Samma period is at Makli Hill, Thatta, close 
to the tomb of Jam Nizamuddin Nindo. 
According to a tradition, Jam Tamachi, son of 
Jam Unar, when released from Delhi, 
probably after the death of Sultan Firoz 
Tughlaq in 1388 A.D., built this mosque 
alongwith the Khanqah of Shaikh Hammad 
Jamali (Thattavi 1971:827-85). The salient 
features of this mosque are contained in 
Chapter-IV. The other mosque of pre-
eminence which is in ruinous condition is 
located in Kalankot Fort. It is situated about 8 
kilometers north of Makli Hill near the old 
bank of river Indus on a road leading to Pir 
Patho. Its salient features are contained in 
Chapter-IV. 
 
A number of scholars have indicated that the 
foundation of a new city of Thatta had taken 
place during the reign of Samma ruler Jam 
Nizamuddin Nindo (1460-1508 A.D.). It is 
likely that the Samma city of Thatta lay to the 
north-western part of the present town, which 
is now an agricultural area. Some of the ruins 
lie underneath the present construction. The 

city must have contained some mosques, 
which are no more extant (Dani 1982:10). Mir 
Ali Sher Qani has mentioned about two 
mosques pertaining to Samma period namely 
Masjid Wali Niamet and Masjid Saffa. It 
means that both these mosques were in 
existence till 1181 A.H. / 1767 A.D., when 
Tuhfat al-Kiram was compiled by Qani 
(Rashdi 2006:84-85). According to a local 
tradition, the mosque of Syed Abdul Qadir 
Jeelani located between Gambat and Khairpur 
Mirs was built in 736 A.H. / 1335 A.D. dating 
back to Samma period. Its style of 
construction, however, belies this supposition. 
The description of the mosque has been given 
in Chapter-VI. Sultan Mahmood Begra, the 
ruler of Gujrat, who was the contemporary of 
Samma rulers of Sindh, had constructed a 
mosque at Bodhesar, District Tharparkar. Its 
description is given in Chapter-VI. 
 
(c) Arghuns 
Arghun’s rule over Sindh was for a short 
period ranging from 1520 to 1554 A.D., when 
Mirza Isa Khan Tarkhan-I took-over the reins 
of the Government. He was infact the founder 
of Tarkhan dynasty in Sindh. 
 
Amongst the mosques built during the Arghan 
rule, the most notable was Jam-e-Farrukh. 
According to the Persian inscription, the 
mosque was built by Mir Farrukh Arghun in 
938 A.H. / 1532 A.D. Its salient features are 
given in Chapter-IV. The mosque was in 
existence at the time of the compilation of 
Tuhfat al-Kiram by Qani in 1181 A.H / 1767 
A.D. and Tuhfatal Tahirin by Shaikh Azam in 
1190 A.H. / 1776 A.D. It was located in 
Mohalla Bhai Khan. During the reign of Isa 
Khan Tarkhan I, the Portuguese from Goa 
invaded the city of Thatta in 963 A.H. / 1556 
A.D. This mosque had also come under their 
attack. Many faithful, who had come to offer 
Friday congregational prayers, received 
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martyrdom at their cruel hands. (Rashdi 
2006:85-87) 
 
The other mosques constructed during the 
Arghun period include Mirkin Masjid, Masjid 
Bazar Amir Baig and Masjid Mohalla Agaria. 
In the later two mosques, faithful had also 
received martyrdom during the murderous 
attack by the Portuguses in 963 A.H. / 1556 
A.D. All these mosques were reportedly in 
existence till the end of the 12th century A.H. / 
1784 A.D. (Rashdi 2006:88) 
 
Tarikh-e-Masumi has mentioned about the 
existence of a mosque at Babarlu, a village 8 
kilometers north of Rohri, where Emperor 
Humayun had encamped after he was defeated 
by Sher Shah Suri at the battle of Chaunsa in 
1540 A.D. Sindh at that time was being ruled 
by Mirza Shah Hasan Arghun. The Arghuns 
had laid-out a charbagh at Babarlu and also 
constructed some buildings there. Emperor 
Humayun was immensely delighted with the 
garden as well as with the buildings. The 
ladies of the haram were allotted apartments 
inside the garden, while the royal pavilion was 
set-up by the side of the mosque. The Emperor 
went to the mosque on one of the Fridays and 
led the Juma prayers in that mosque (Bakhari 
2002:233-34). Due to passage of time and 
vagaries of nature, there is no trace of such 
buildings and the garden at Babarlu except the 
modern building of a mosque (Plate-3). This 
mosque is reported to have been built on the 
earlier remains of a mosque belonging to 
Emperor Aurangzeb era. 
 
During his sojourn of about two or three years 
in Sindh, Emperor Humayun also stayed at 
Jun (a town some 120 kilometers south-west 
of Umerkot and 80 kilometers north-east of 
Thatta). The town, being situated on the bank 
of river Indus, occupied an eminent position 
among all the towns of Sindh for its numerous 

gardens and streams and the quality of its 
fruits. A little distance from Jun, the Arghuns 
and Tarkhans had built gardens for 
comfortable living. This place was known as 
Fatehbagh. In order to facilitate the exit of 
Emperor Humayun and his entourage, Bairam 
Khan came all alone from Gujrat in April 
1543 A.D. He was successful with his 
negotiations with Mirza Shah Hasan Arghun. 
Shah Hasan not only provided logistic 
facilities enabling Emperor Humayun to leave 
for Qandhar, but also constructed a bridge 
over the river at Jun. The Emperor, composed 
the chronogram of the treaty and the 
construction of a bridge. ‘Sirat-i-Mustaqeem’ 
which took place in 950 A.H. / 1543-4 
(Bakhari 2002:247). The land of Jun has also 
been described as Gul Zarin i.e. rose of the 
earth or land of flowers. (Khan, Ansar Zahid 
1977:506 based on Maathir-i-Rahimi Vol.I 
p.557) 
 
The Federal Department of Archaeology had 
conducted, sometime back, archaeological 
excavations at Jun (Sharif, Mohammad 
1989:121-135). The structural remains of a 
mosque were noticed in the middle of the site. 
An arched entrance to the mosque was still 
found to be intact (Plate-4). 
 
At Fatehbagh, Rashdi had noticed the 
structural remains of the old town, which were 
spread-out over a large area. These included 
the building remains of a mosque (Plate-5). Its 
walls were adorned with glazed tiles. (Thattavi 
1971: Notes p.549-554). 
 
(d) Tarkhans 
The Tarkhans held sway over Sindh as 
independent Rulers till 1593 A.D. when 
Emperor Akbar annexed Sindh to the Mughal 
empire. The Tarkhans, however, continued to 
serve the Mughals as Governors upto 1612 
A.D.  
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The Tarkhans like Arghuns hailed from 
Central Asia. They introduced new techniques 
in building constructions based on Timurid 
taste. A great building activity was witnessed 
during their rule at Makli Hill, Thatta, which 
mostly related to the construction of 
mausoleums.  
 
Among the mosques, the Dabgir mosque at 
Thatta built in 1558 A.D. by Khusrau Khan 
Charkas, a Tarkhan noble, deserves special 
mention (Chapter-IV). 
 
III. Mughals 
The Mughals continued to exercise their 
control over Sindh till the death of Emperor 
Aurangzeb. Thereafter, Kalhoras established 
their rule in Sindh. They, however, transferred 
the seat of their Government from Thatta, 
which was left to its own fate. 
 
The mosques were built by the Mughals, at a 
number of places in Sindh. The concentration 
of mosques was, however, in Rohri / Sukkur.  
 
In Sukkur and Rohri, mosques were 
constructed during the reign of Emperors 
Akbar, Shah Jahan and Aurangzeb. Mir 
Muhammad Masum al-Bakhari (1538-1606 
A.D.), who was one of the nobles of Emperor 
Akbar and a great personality of his times, 
also built some mosques in Sukkur. A separate 
Chapter-V has been devoted for the mosques 
built from time to time in Rohri and Sukkur. A 
mosque known as Khizri mosque was built at 
Thatta by Nawab Abdul Razzaq Muzaffar 
Khan in 1022 A.H. / 1613 A.D. during the 
reign of Emperor Jehangir (Chapter-IV). 
Emperor Shah Jahan built several mosques in 
Sindh. Worth-mentioning are the mosques 
built close to the dargah of Hazrat Lal 
Shahbaz Qalandar, Sehwan and Jam-e-Masjid 
Thatta. The old mosque at Sehwan has now 
been re-constructed giving it a new look 

(Plates-I, II & III). Prof. Shafi has provided 
the text of an eye copy of the Persian 
inscription on a stone commemorating the 
construction of a mosque at the dargah of 
Hazrat Lal Shahbaz Qalandar (Shafi 1970:41). 
It reads as follows: 

 

English Translation 
In the reign of Shah Jahan, the world 

was like a paradise.  
Deendar Khan had constructed the 

mosque in the place of audience of the 
celebrated saint Shahbaz (Lal Shahbaz 
Qalandar) 

Reason said that the year of its 
foundation is “Baitul Ateeq” (Holy Kaba) 

(Its numerical value works-out to 
1043 A.H. / 1633 A.D.) 
 
The stone slab containing the Persian 
inscription is, however, not traceable. As 
regards the Jam-e-Masjid at Thatta, its 
description has been given in Chapter-IV. 
Emperor Aurangzeb has reportedly built a 
mosque at Kandhara in Taluka Rohri. It is in 
ruinous condition (Plates-6 & 7). 
 
IV. Post Mughals 
(a) Kalhoras 
The Mughals were succeeded by Kalhoras, 
who ruled over Sindh for almost one hundred 
years. Their first ruler in strict sense of the 
term was Mian Naseer Mohammad, who 
assumed power in certain parts of upper Sindh 
in 1092 A.H. / 1681 A.D. The Kalhora’s rule 
over Sindh virtually came to an end in 1784 
A.D., when their last ruler was defeated by 
Mir Fateh Ali Khan Talpur. The Kalhoras 
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during the course of their rule in Sindh made 
eleven cities as their capitals or headquarters. 
(Lakho 1997:308 and Mehar, Vol.II 
1958:1086). The prominent capital cities 
include Garhi, district Dadu, Khudabad (old) 
district Dadu, Khudabad (New) near Hala and 
Hyderabad. According to the contemporary 
sources, the mosques were built by Kalhora 
rulers at Garhi, Khudabad (old) and 
Hyderabad. The mosques were certainly built 
by them at other capital cities, but these are 
not extant. The mosques were built at several 
other places by members of the ruling 
dynasty, local chieftens, philanthropists etc. 
 
Mai Jaman, who was the wife of Mian Nur 
Mohammad Kalhora (r.1753-1719 A.D.) was 
a pious lady. Her generosity knew no bounds. 
She not only got constructed a number of inns 
and wells for the benefit of general public, but 
also several mosques in and around her native 
place in Sanghar district. Worth-mentioning 
are the mosques at Chuteyarun, mosque at Sui 
Kandhar in Tando Adam Taluqa, mosque in 
Bhopi Beelo in Khipro Taluqa, mosque in 
Tilah Shah in Jam Nawaz Ali Taluqa etc. 
 
Description of some principal mosques 
constructed during the Kalhora period has 
been provided in Chapter-VII.  
 
(b) Talpurs 
The Talpur Mirs ruled over Sindh for nearly 
60 years from 1784 to 1843 A.D. The founder 
of the dynasty Mir Fateh Ali Khan, after 
consolidating his position, considered it 
advisable, for the sake of unity and 
harmonious relations among the Talpur 
Chiefs, to divide the country into three distinct 
regions. Each to be ruled by separate branch 
of family based at Hyderabad, Khairpur and 
Mirpur Khas. Mir Fateh Ali Khan, Chief of 
the Hyderabad Branch, exercised his authority 
with the assistance of his three brothers. This 

system of Government became known as 
Government of Chauyari. The Mirs of 
Khairpur and Mirpur Khas were the off-
springs of Mir Chakar Khan and Mir Manak 
respectively. They had got full autonomy in 
their respective regions. However, central 
authority was vested in the ‘Chauyari’ based 
at Hyderabad. 
 
In the beginning, Khudabad (new) near Hala 
was the capital of Talpur Mirs. But later on it 
was shifted to Hyderabad. After the rule of 
first Chauyari was over, the Talpurs, due to 
internal strife and machinations of the British, 
lost their grip over Sindh. Their fate was 
finally sealed by the British at the battles of 
Miani and Dabba in 1843 A.D. 
 
During their short rule of 60 years, the Talpurs 
in order to secure country’s border against 
foreign aggression, gave priority to the 
construction of forts at strategic points. They 
also constructed few mosques at several 
places. The contribution made by Mai 
Khairan, the mother of Mir Fateh Ali Khan, in 
this regard, is quite significant. The Talpur 
rulers also undertook repairs of certain 
mosques. In Chapter-VIII, the description of 
mosque built during the Talpur rule has been 
given. 
 
Nasarpur and Matiari are important towns of 
Sindh, where a number of mosques were 
constructed in their historic past. Description 
of principal historical mosques located in 
these towns is contained in Chapter-IX. 
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Plate 3 
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Plate 5 

 

Plate 6
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Plate 7
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COLOUR PLATES 

 

Plate - I 

 

Plate - II
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Plate - III 



 
CHAPTER - III 

 
EARLY MUSLIM PERIOD MOSQUES 

 
1. Grand Mosque at Banbhore. 
The site of Banbhore is situated on the 
northern bank of the Gharo Greek, about 64 
kilometres east of Karachi on the national 
highway leading to Hyderabad. While Dr. 
Baloch considers it as the most probable site 
of Debal (Baloch 1952:49), Dr. Ghafur has 
identified it with the famous port town of 
Debal, which fell to the young Arab General 
Mohammad bin Qasim in 712 A.D. (Ghafur 
1966:75-76) 
 
The Federal Department of Archaeology, 
under the direction of Dr. F.A. Khan, 
conducted large scale excavations at Banbhore 
from 1958 to 1965 and exposed extensive 
remains of various types of buildings. Besides, 
a considerable number of antiquities were also 
obtained. The detailed excavation report has 
not so far been published except an illustrated 
brochure highlighting the salient features of 
the exposed excavated remains. It has been 
concluded by the excavator that the detailed 
study of epigraphical material and other 
cultural objects has firmly established the 
identification of the site with Debal (Khan 
1976:7-52). But some scholar like Pathan and 
Fatimi have got their reservations about the 
indentification of Banbhore with Debal. 
(Pathan 1978:356 and Fatimi 1987:104) 
 
The remains so far unearthed include a large 
fortified harbour town, an outer-city habitation 
as well as an industrial area and an artificial 
lake. An imposing fortification wall 
strengthened with semi-circular bastions at 
equi-distance and pierced with three gate-
ways i.e. eastern gateway, north-eastern 
corner gateway and southern gateway present 

an impressive view of the early muslim 
settlement (Plate-8). 
 
In addition, structural remains of a mosque 
(Plate-IV) in Central Sector of the excavated 
area have also been exposed. The description 
of the mosque as updated by Ashfaque 
(Ashfaque 1969:187-199) is given below:- 
 
“The mosque is on hypostyle plan (Plan-1) 
and measures 128 feet east-west and 122 feet 
north-south. It is enclosed with a 
comparatively well-preserved boundary wall 
of solid stone masonry, 3 ½ to 4 ¾ feet wide. 
Finely dressed stone blocks were used in the 
construction of the walls. The main prayer 
chamber measuring 113 feet long and 34 feet 
wide has been provided in the west. Large 
blocks of stones lie fixed in the floor in three 
rows extending longitudinally and parallel to 
the qibla wall. These stone blocks were 
probably the pedestals of some 33 wooden 
pillars, which supported the flat roof. The 
assumption is based on the fact that remains of 
decayed wood were found in some of the 
sockets of the stone blocks. Some of the stone 
bases show interesting carved ornamentation. 
A number of such carved stone blocks were 
found re-used in different parts of the mosque 
walls as well as in other structures. They seem 
to have come from some pre-muslim 
buildings. On the basis of the traces of 
masonry foundations, it can be inferred that 
there were covered cloisters and corridors in 
east, north and south sides, with roof resting 
on double rows of wooden pillars erected on 
stone bases. The cloisters were converted into 
a series of Hujras numbering 20 in all. Their 
size, on an average, measures 11 feet by 9 
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feet. 
 
A rectangular space, surrounded on three sides 
by these cloisters and the prayer chamber on 
the western side serves as the courtyard. It is 
paved with baked bricks and measures 75 
north-south and 58 feet east-west. The 
excavator has stated (Khan 1976:27) that no 
mehrab was traceable in the western wall 
which was found in broken and damaged 
condition. Most probably the mehrab was 
indicated simply by cutting a vertical niche in 
the inner side of the wall. A slab of stone, 
distinct from the pedestals stone of the pillars, 
or the yellowish limestone blocks of the 
masonry was found lying a few feet from the 
base of the qibla wall inside the prayer 
chamber. The stone occupies precisely the 
position of the probable mehrab. It is 2 ½ feet 
in length and 2 feet in breadth, with collateral 
corners cut off to give it roughly a semi 
circular shape. Perhaps this slab of stone was 
fixed to the vertical niche to mark its top and 
it fell down sometime when the wall was 
crumbling to pieces. 
 
A lime-plastered ablution platform inside the 
mosque near its eastern corner was noticed. It 
appears to have been used in the last period as 
a store room for the earthern-ware oil lamps; a 
heap of which were still found to be lying on 
the floor, at the time of excavations. A solidly 
constructed large stone drain near the platform 
was apparently meant for ablution purposes as 
well as for draining-out the rain water from 
the open courtyard. A number of fragmentary 
ablution pots were recovered from this drain. 
 
The mosque had two main entrances on the 
eastern and northern sides and one minor 
entrance on the western side connected with a 
small descending stair-case outside. The 
eastern entrance appears to have been the 
principal one, but it is in a bad state of 

preservation. It is 5 ½ feet wide and was 
provided with an entrance porch and a flight 
of three steps. The northern entrance is 
comparatively better preserved. It was 
originally 7 feet wide and was also provided 
with a flight of steps. In the later period, it 
breadth was reduced to 3 ½ feet. On the 
interior side of this gate, there are clear traces 
of wooden door frame and threshold with iron 
nails fixed in position on pieces of decayed 
wood. Several carved stones with kufic 
inscriptions (undated) and many stones with 
beautifully worked relief decoration in the 
sun-flower pattern and in different kinds of 
lotus designs were lying scattered over the 
doorway. Their presence confirms that the 
portal standing in its original form was quite 
an impressive feature of the mosque.” 
The Arab historians like al-Baladhuri have 
confirmed that Mohammad bin Qasim had 
built some mosques in Sindh including the one 
at Debal. Besides, Muhammad bin Qasim had 
rehabilitated some 4000 Arab citizens there 
(al-Baladhuri 1902:443). In order to determine 
the date of the mosque exposed as a result of 
archaeological excavations, we will have to 
examine the epigraphical evidence recovered 
from Banbhore in the form of 14 kufic 
inscriptions. Two kufic inscriptions are of 
historical importance while the rest contain 
verses from Holy Quran. The Arabic text of 
the first inscription (Plate-9) vis-à-vis its 
English translation is a under: 
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English Translation 
“In the name of Allah the most 

Gracious, the most Merciful. This is among 
those which has been ordered to be completed 
by Amir Harun b. Muhammad, Maula Amir 
al- Muminin, may Allah make him glorious 
through the agency of Ali b. Isa Maula Amir 
al – Muminin, may Allah make him illustrious 
in the year 239 A.H. / 883 A.D.” (Ghafur 
1966:77). 
 
The inscription provides information about a 
construction at the site by the order of Amir 
Harun b. Muhammad which was executed by 
Ali b. Isa. The nature of construction has, 
however, not been defined (Ghafur 1966:79-
81). Ghafur has linked this event with an 
historical fact. According to him, all the Arab 
historians record that at the time of the 
invasion by Mohammad bin Qasim, the city of 
Debal had an imposing temple, surmounted by 
a huge red flag. Badly damaged during the 
war, the temple lay in ruins for a long time. 
Al-Baladhuri states that the Abbasid Caliph 
Mustasim Billah (218-228 A.H. / 833-842 
A.D.) appointed Anbasa b. Ishaq al Dhabbi as 
Governor of Sindh. During the course of 
extensive repairs, he demolished the upper 
part of the ruined temple and converted its 
lower portion into a prison. The dressed stone 
pieces, obtained from the demolition of the 
upper part were used in the repairs of other 
structures in the city. When Caliph Wasiq 
Billah succeeded to the throne in 228-233 
A.H. / 847 A.D., he let the Governor of Sindh 
continue the works started at Debal. After his 
death in 233 A.H. / 847 A.D., Al-Mutawakkil 
became the Caliph who ruled till 247 A.H. / 
861 A.D. He replaced most of the Governors 
appointed by his predecessor. In consequence, 
Anbasa bin Ishaq relinquished his post before 
the conversion of the temple was complete. 
The new Caliph appointed Harun bin 
Muhammad as the Governor of Sindh. The 

new Governor completed the remaining works 
commenced by his predecessor, before he was 
murdered in a revolt in 240 A.H. / 845 A.D. 
(al-Baladhuri 1902:442).  
The Arabic text and English translation of the 
second inscription (Plate-10) is as under:- 

 

English Translation 
“In the name of Allah the most 

Gracious, the most Merciful. There is no God, 
but Allah alone and verily Muhammad is His 
Messenger and Servant. He only inhabits the 
mosques of those who believes in Allah, who 
offer prayers and pay Zakat and fear none but 
Allah; so it may be that they are the followers 
of the right path. This is what Amir 
Muhammad bin (Abdullah) has ordered about 
its erection in ‘Dhul’ Qadah? in the year 294 
A.H. / 906 A.D. (Ghafur 1966: 81-82)”. 

 
According to the inscription, the mosque was 
restored in 294 A.H. / 906 A.D. by Amir 
Mohammad bin Abdullah. Ghafur has 
identified him with the same Muhammad bin 
Abdullah who was the son of Abdullah bin 
Umar Abdul Aziz, the founder of Habbari 
dynasty in Sindh (Ghafur 1966:84). It may be 
worth-mentioning that Umar Abdul Aziz by 
exploiting the political situation in the 
Caliphate got himself appointed by Caliph 
Mutawakkil as the de-facto Governor of 
Sindh. Subsequently, he became an 
independent ruler of Sindh. He was succeeded 
by his son Abdullah in 270 A.H. / 883 A.D. 
During his Governorship the port city of 
Debal experienced a terrible earthquake in 280 
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A.H. / 894 A.D. (Yaqubi 1956, Vol.III:177). 
Ghafur has concluded that the mosque was 
restored after fourteen years of the devastation 
wrought by the earth-quake. 
 
By analyzing the above facts, it will be 
observed that the Hindu temple remained in 
ruined condition till it was converted into a 
prison in 240 A.H. / 845 A.D. vide text of the 
first inscription and the relevant historical 
facts associated with it. The mosque was 
restored in 294 A.H. / 906 A.D. vide second 
inscription.  
 
Ghafur relying upon the excavator has stated 
that the dated inscriptions, referred to above 
have recorded two building periods of the 
mosque. Though the Umayyad period 
inscription regarding the construction of the 
mosque could not be traced yet its Umayyad 
period’s origin is proved beyond doubt on the 
stratigraphical basis. He has pointed-out that it 
was not customary in the early Arab period to 
leave behind epigraphical records for each 
building. Secondly, the destruction wrought 
on the eve of succession of the Umayyads by 
Abbasids should also be kept in view (Ghafur 
1966:90). Ashfaque has also expressed similar 
views (Ashfaque 1969:201-204). Another 
scholar has, however, not agreed to the 
conclusion made by these scholars, after 
studying the stratigraphy of the excavated 
remains. According to him, the mosque which 
came into existence in 10th century A.D., 
neither represents the one built by Muhammad 
bin Qasim after the settlement of the Muslims 
in Debal nor it can be deemed the oldest 
mosque of the Indo-Pakistan sub-continent 
(Khan, M. Ishtiaque 2002:1-6). 
 
The conclusion drawn by the excavator, 
Ghafur and Ashfaque that the foundation of 
the existing mosque was laid in the Umayyad 
period runs counter to the evidence provided 

by the first inscription and the historical facts 
associated therewith. According to it, the 
Hindu temple was converted into a prison. It 
means that the site on which the Hindu temple 
was erected was quite different from the one 
containing the remains of the mosque. This is 
borne-out by the fact that the stone slab 
containing the text of the first inscription was 
found from the mosque area, where it was 
used as a base as one of the wooden columns 
in the south-western corner of the courtyard 
(Ashfaque 1969:195). There is a need to 
expose the remains of the Hindu temple which 
was later on converted into a prison. The 
remains of the Hindu temple could possibly be 
found in the western part of the citadel from 
where two votive Siva lingams were 
recovered during the course of excavations. 
(Khan 1976:14) 
 
The mosque, whose foundation, based on the 
stratigraphical studies, goes back to Umayyad 
period like other buildings was greatly 
damaged as a result of the severe earthquake 
in 280 A.H. /894 A.D. It was repaired vide 
second inscription in 294 A.H / 906 A.D. The 
inscription undoubtedly relates to the mosque 
as it contains verse No.18 of Surah 9 (Tauba) 
of Holy Quran showering Allah’s blessings 
upon those who maintain / build the mosques. 
The evidence brought to light as a result of 
excavations has proved that the site of 
Banbhore represents the port town of Debal, 
but there are still some ‘ifs and buts’. In order 
to remove the misgivings, there is a need not 
only to conduct further excavations at 
Banbhore, but also to make field 
investigations at some potential early muslim 
sites in the deltaic region of Sindh. 
 
2. Mosque at Mansurah, Distt. Sanghar. 
The ruins of Mansurah, the first capital of 
early Muslims in Sindh which flourished 
between 8th – 13th centuries A.D., are situated 
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some 19 kilometers south-east of Shahdadpur 
in Sanghar District. The city, according to Al-
Baladhuri, was founded between 110 A.H. / 
728 A.D. and 120 A.H. / 732 A.D. by Amar 
bin Muhammad bin Qasim during the time of 
Hakim bin Awnah Kalbi, who was the 
Umayyad Governor (Futuh al-Buldan 
1902:448). The Arab geographers like 
Baladhuri, Yaqubi, Kudamah, Khurdadhbah, 
Astakhri, Ibn Hauwqal and Muquadsi have 
narrated Mansurah city at length and left a 
detailed account regarding its location, lay-out 
and architectural features. The last Arab 
traveller, al-Muquadsi (Ahsan al-Taqasim 
1906:479) who visited Sindh during the Arab 
rule (probably 375 A.H. / 985 A.D.) has given 
the impression of his tour in the following 
words:- 
 

“Al-Mansurah, the city of Sindh, is the 
metropolis of the region. The city was 
built on the model of Damascus and its 
buildings are made of mud and straw. 
The mosque of Al-Mansurah was an 
exception to this as it was built of 
stone and plaster on the model of the 
principal mosque of Oman. The city 
has four gates: - Bab al-Bahr, Bab 
Sindan, Bab Multan and Bab Turan 
______” 

 
Maulana Qazi Athar Mubarakpuri relying on 
al-Muqudsi has mentioned that the Jam-e-
masjid was located in the centre of the bazaar. 
Its pillars are made of teakwood. 
(Mubarakpuri 1989:127) 
 
The present ruins are, spread over a vast over 
area measuring about 9000’x4500’ and rise to 
a maximum height of 35’ from the 
surrounding fields (Farooq 1986:4). The early 
muslim settlement is now a heap of burnt 
bricks. The city was protected by a defence 
wall built of burnt bricks, laid-out with mud 

and mud brick core. The fortification wall was 
pierced with a series of semi-circular bastions, 
like the one at Banbhore, which was built with 
stones. 
 
A.F. Belasis, a civil servant, who carried-out 
un-conventional digging in 1854 termed it as 
“Pompeii of Sindh”. (Illustrated London, 
News, 21st February, 1857). He was followed 
by Henry Cousens and then by others such as 
Richerdson, Cunningham and General Haig. 
On the basis of imperfect and restricted 
digging, they were of the view that the city of 
Mansurah was built on the remains of 
Brahmanabad (Cousens 1975:48-71). Henry 
Cousens, however, claims to have uncovered 
remains of three small mosques, which had 
arched recesses in the western wall sunk 
deeply into the thickness and that back was 
projected at the back of the walls (Cousens 
1908-09:79). He could not, however, 
determine the period of construction of these 
mosques. 
 
In order to solve the mystery about the origin 
of Mansurah, the Department of Archaeology, 
under the direction of Dr. F.A. Khan, the then 
Director of Archaeology, initiated in 1966 a 
long term programme spreading over 14 
season of work. The 13th season of work was 
initiated in 1986 after an interruption of about 
seven years by the present writer, when he 
was serving as Director General of 
Archaeology. At his request, Dr. F.A. Khan, 
who first started the excavations in 1961, 
agreed to direct the field operations. The 
subsequent 14th season of work was conducted 
by Dr. Muhammad Sharif. Except for the 13th 
season of excavations (Farooq 1986:3-35), no 
detailed report of earlier excavations, except a 
summary in Pakistan Archaeology No.5 & 7, 
has ever been published. 
 
The deep diggings carried out upto the water-



Evolution and Development of Mosque Architecture in Sindh 26

table have disapproved the assertion of the 
earlier Excavators that Mansurah is stood on 
the remains of Barahmanabad. The 
stratigraphical study and the associated 
artifacts have indicated that Mansurah was 
built on a vacant and flat land. 
 
Apart from the structural remains, such as one 
of the four gates described by Arab Historians, 
a part of city was studded with bastions (Plate-
11), broad thoroughfares, residential-cum-
commercial complexes, the excavations have 
laid bare the plan of a hypostyle mosque 
almost in the middle of the eastern section of 
the city facing an old river channel (Plan-2). 
The mosque is rectangular on plan and 
measures 150 ft north-south and 250ft east-
west. It is surrounded by a boundary wall 
having a thickness of about 6 ½ ft. Its once 
covered prayer chamber measures 150 ft. by 
72 ft. the mosque has got an open courtyard 
measuring 100 ft by 150 ft, flanked by 
cloisters on either side (Plate-12). The mehrab 
in the centre of the western wall is in the 
shape of a deeply recessed arch. It is 5’-5” 
wide and 4’-9” wide. Along with this recessed 
arch was created on the south, another 
recessed arch, which is smaller in size (Plate-
13). The prayer chamber consists of 13 aisles 
each of which has five rows of columns with 
twelve pillars in each row. The wooden beams 
and rafters of flat roof rested on brick based 
wooden columns. The wooden tie beams at 
the roof level which took the thrust of the roof 
have since been distingrated. 
 
As stated above, the flat timber roof lay on 
wooden columns which were fixed on brick 
pillars tied with each other by massive brick 
tie-links. This ingenious engineering device 
held tight together the columns, which carried 
the heavy load of the roof. The tie-links are 2 
½’ in width and their link measures 6’ to 6 ½’ 
long. Large scale digging inside the prayer 

chamber has revealed that the column bases 
along with their links were laid on the readily 
existing early period structural remains, 
wherever found convenient. The pillars are 
placed variously. Six sizeable entrances each 
on northern and southern sides with flights of 
steps provided access to the interior. The main 
entrance, which was undoubtedly on the 
eastern side has not yet been unearthed. No 
epigraphical evidence has been found which 
could help in dating the mosque. Obviously 
the mosque was built when the city of 
Mansurah was founded between 110 and 120 
A.H. /728 and 737 A.D. The archaeological 
diggings have established that the mosque has 
got atleast three building periods.  
 

As regards another recessed arch erected on 
the south along with main mehrab, on one 
view is that it may represent the Maqsurah 
(Khan, Ahmed Nabi 1990:56). Maqsurah is 
some sort of a protective barrier surrounding 
the minber. According to Ibn-e-Khaldun, the 
first to use the maqsurah was Caliph 
Muawayia, after a Khirijite had stabbed him. 
According to Maqrizi Hazrat Usman, the third 
Caliph, after the assassination of Hazrat Umar, 
the second Caliph, got a maqsurah constructed 
as a precautionary measure. It was a mud 
brick construction and was provided with 
windows. There are several other instances 
about the construction of maqsurah in Masjid-
e-Nabvi and other mosques in Basra, Kufa, 
Kairouan etc. The second mehrab in the 
mosque at Mansurah cannot, therefore, be 
termed as a maqsurah (Hasan, Sh. Khurshid 
2001:19-20). In several mosques, which are 
large in size, more than one mehrab has been 
provided, so as to facilitate the faithful 
standing in the first row to position themselves 
in exact direction of Qibla. 
 

There are some other points which need 



Early Muslim Period Mosques 27

elaboration:-  
(a) With the discovery of so called door 
knockers, it has been established that 
Habbarid dynasty had its hold over Mansurah 
(r.855A.D.-1026A.D.). The four door 
knockers were found stored during the 14th 
season of work in one of the buildings located 
in the south of the mosque. They were made 
of bronze. The outer circular disc of each is 
about 56 centimeters in diameter and is 
inscribed in floriated Kufic, on which head of 
a grotesque demon like figure in relief is filled 
with six rivets. A six looped circular handle in 
solid bronze is fixed through the chin of the 
figures (Plates-14-17). The text of the 
inscriptions consists of Bismillah, the 
Kalemah or verses from the Holy Quran and / 
or the name of Abd Allah bin Umar, who was 
the second Habbarid ruler. He ruled over 
Sindh until 270 A.H./882 A.D. as would 
appear from the Arab accounts (Pathan 
1978:236). It has been surmised that these 
door knockers were fixed on the partially 
exposed building of Dar al-Imara located in 
the neighbourhood of the mosque on its north-
west side (Hussain, Ishrat 1989:296 and Khan, 
Ahmed Nabi 1990:58). It is, however, ironical 
that the door knockers containing forbidden 
figural representation were allowed to be fixed 
on the so called building of Dar al-Imara 
located in close proximity to the mosque. The 
other view, which is more plausible, is that the 
size and weight of each door knocker would 
suggest that these were intended to be fixed on 
ships to ward off evil spirits during the sea 
journey. (Mughal, M.Rafique 1992:274, note 
8) 
 
(b) the second point concerns the ‘Muezzana’ 
reported to has been constructed during the 
last building phase of the mosque, outside its 
south eastern corner (Khan, Ahmad Nabi 
1991:24). The ‘thul’ on the eastern side of the 
ruins has mistakenly been taken as a 

‘Muezzana’. The earlier excavators had made, 
in this regard, indepth field investigations. 
Their studies have revealed that the general 
plan of the ruins as disclosed by their 
excavations and the presence of carved bricks 
which are usually found decorating the 
Buddhist stupas in Sindh, the ‘thul’ (Plate-18) 
represents the remains of a stupa. During the 
rule of the Kalhoras so much (of the tower) 
remained that the reigning Prince ordered the 
demolition of the steps leading to its top, for 
the purpose of frustrating the designs of 
robbers, who used the tower as a place of 
observation, from which to watch travellers as 
a preliminary to plundering them (Cousens 
1975:57-58). A large portion of tower is still 
standing. The observations made by the earlier 
Excavators were found to be correct when 
during the 13th season of work, carved bricks 
were unearthed, in the presence of the present 
writer, when some diggings were made in one 
side of the tower. The ‘thul’ might have been 
used as a watch tower and certainly not as a 
‘Muezzana’. The concrete evidence is still 
lacking to prove the view that the ‘Muezzana’ 
was constructed during the last building phase 
of the mosque. The position is likely to 
become clear when further excavations are 
carried out to unfold the unexposed area of the 
mosque. 
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COLOUR PLATE 
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CHAPTER – IV  

 
HISTORICAL MOSQUES AT THATTA AND IN ITS ENVIRONS 

 
Thatta or Thattah, which developed from a 
thatti or thatta, a Sindhi name for a small 
settlement on the river bank (correctly Tata-
stha in Sanskrit meaning “river side situate”) 
has been an important mediavel city locally 
known as Nagar-Thatta (Dani 1982:5 and 
Baloch 1982:200-202). For more than four 
hundred years from 14th to 18th centuries, it 
was the seat of Government commencing 
from the rule of Sammas covering a period of 
nearly 200 years from 1333 to 1520 A.D. The 
Sammas were succeeded by Arghuns (1520-
1555 A.D.), who were later on replaced by 
Tarkhans (1555-1593). The Tarkhans 
continued to rule as an independent rulers, but 
finally gave way to the Mughals, when 
Emperor Akbar annexed Sindh to his empire 
in 1593 A.D. The Mughals exercised their full 
sovereignty over Sindh until 1739 A.D. 
 
The city, as it stood in 1699 A.D. is described 
by Alexander Hamilton thus: “Thatta is a 
large, densely populated and a very rich city 
about 3 miles long and one and a half mile 
broad. The king’s gardens are in a pretty 
condition and are well stored with excellent 
fruits and flowers, particularly the most 
delicious pomegranates that I never tasted. 
There were 400 educational institutions where 
students from all over Asia learnt philosophy, 
politics and different branches of speculative 
sciences in addition to theology. Soon 
thereafter decay set in the city. There has been 
a drought for the previous three years which 
caused severe plague to effect the town and 
circumjacent country to such a degree that in 
the city only 80,000 died of it that 
manufactured cotton and silk and above one 
half of the city was deserted and left empty.” 

(Dani 1982:6) 
 
The decline and decay of Thatta began in 
1739 A.D., when the province was ceded to 
Nadir Shah of Iran by Mughal Emperor 
Muhammad Shah of Delhi. Before leaving for 
Persia, Nadir Shah in his turn entrusted the 
administration to Mian Nur Mohammad 
Kalhora. He abandoned Thatta to its fate, 
preferring to rule Sindh from Khudabad, a 
small town-ship. Pottinger in 1809 A.D. found 
Thatta to be a vast uninhabited area, its 
population having been reduced to merely 
20,000 (Pottinger 1976:352). By the early 
forties of the 19th century, its glory had 
completely disappeared. (Burns 1974:128-29 
and Eastwick 1973:20). 
 
Yet, while all evidence of the economic 
prosperity and cultural achievements with 
which the one time capital of Sindh abounded 
has since long disappeared. This place and 
especially the necropolis of Makli presents an 
impressive array of various monumental 
buildings, such as tombs, mosques, 
madrassahs etc., designed in several 
architectural styles. (Hasan, Sh. Khurshid 
2001:68-105) 
Since this study is confined to historical 
mosques, we will, therefore, only deal with 
such mosques which are located at Makli Hill 
and Thatta city. At Makli Hill, there is an old 
mosque close to the tomb of Jam Nizamuddin 
Nindo. It was built by Jam Tamachi, a Samma 
ruler (14th century A.D.). To the north-east of 
the tomb of Shaikh Jia, there is a mosque of 
Miran Shah, which appears to be of late 
Mughal period. 
In the city of Thatta, apart from Dabgir 
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Mosque built by Khusrau Khan Charkas, a 
Tarkhan Noble, and Shah Jahani mosque, 
other mosques have been listed by Rashdi 
(Rashdi 2006:84-108). These include Masjid 
Wali Nimat, Jami Farrukh, Mirkin Masjid, 
Masjid Bazar Amir Beg, Masjid Mohalla 
Agaria, Masjid Khizri, Amir Khani Mosque, 
Hifzullah Khani Mosque, Mohalla Tundsar 
Mosque, Mulla Malukshah Wari Mosque, Mir 
Abdul Alwari Mosque, Mohalla Misgar Wali 
Mosque, Masjid Laki, Masjid Islampur, Qamri 
Masjid, Mian Thari Mosque, Haji Mohammad 
Qasim Mosque, Makhdum Abul Qasim 
Naqashbandi Mosque, Makhdum Muhammad 
and Moin Mosque. Only a few of these 
mosques are now standing. Description of 
some of the important mosques in Makli, 
Thatta and its environs is given hereunder:- 
 
A. Makli Hill, Thatta 
1. Jam Tamachi’s mosque, Makli Hill, 
Thatta. 
The mosque is located towards the northern 
end of Makli necropolis, in close proximity to 
the tomb of Jam Nizamuddin Nindo. The 
mosque was built by one of the Samma rulers 
namely Ruknuddin Shah Jam Tamachi, who is 
known in Sindhi history more for his romance 
with Nuri, a simple fisher maid. According to 
contemporary sources, Jam Tamachi, due to 
his strained relations with his uncle Jam Unar, 
was taken to the Imperial Court at Delhi by 
Sultan Firoz Tughlaq. His mother was a great 
devotee of Sheikh Hammad Jamali and used 
to sweep his cell. She asked him time and 
again to pray for her son’s release. One day 
probably in 788 A.H. / 1386 A.D., the saint 
answered positively in a Sindhi verse and 
indeed Jam Tamachi returned shortly 
afterwards to take over the reins of the 
Government. Grateful to the saint, Jam 
Tamachi built a Khanqah for him and then a 
mosque in 793 A.H. / 1391 A.D. (Thattavi 
1971:81-82 and Note 109. Also see Thattavi, 

Abdul Qadir 1967:51-54). 
 
The mosque, which is a brick-built building is 
oblong in shape measuring 64’x29’ (Plate-V(a 
& b)). Its massive walls, which are somewhat 
tapering are resting on a stone built 
foundation. The entire structure is lime 
plastered both externally and internally. There 
are three arched shaped entrances on north, 
south and east. 
 
There are no minarates nor there is any 
‘Muezzana’. However, at its south-east corner, 
there is a rectangular projection from where a 
staircase ascends to the rooftop, enabling the 
muezzan to chant the ‘azan’ i.e. the call for 
prayers. Originally, there was a courtyard on 
the east of the mosque. Subsequently, it was 
used as a burial place of Sheikh Hammad 
Jamali. The mehrab, which is in the form of an 
arched niche has been provided in the central 
bay of the western wall, within a rectangular 
frame. Mehrabs were also provided in the side 
bays, now closed. 
 
The prayer hall is a parallelogram, divided 
into three bays by two lateral arches, which 
are soaring to a height of nearly 28’. The 
prayer chamber measures internally 24’-6” in 
the south (Lari 1997:461). The corner 
squinches, supported by pendentive stalactites, 
confirm that the central bay was crowned by a 
dome, while the two rectangular bays were 
spanned by vaults. It is now a roofless 
structure. 
 
The surface decoration on brick built 
buildings in Samma period consists of lime 
stucco mouldings in attractive patterns. Above 
the top of the arched entrances on south, north 
and east of the mosque, there are alcoves 
containing honeycombed stalactites. The 
mehrab is topped by a window. On its both 
sides, there are series of over-lapping 
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stalactites contained in alcoves making a 
honeycombed pattern. The underside of the 
lateral arches has also been decorated with 
similar motifs.  
 
The architectural features of the mosque are of 
unusual character, which are not to be found 
in any other mosque in the region. The 
external appearance of Sheikh Jia’s tomb at 
Makli Hill (Early 16th century A.D.) has, 
however, got some similarities with the old 
mosque. Its exceedingly high walls, like the 
old mosque, are also battered. (Hasan, Sh. 
Khurshid 2001:94)  
 
2. Mosque of Miran Shah, Makli Hill, 
Thatta 
To the north-east of Shaikh Jia’s tomb, there is 
an unusual type of white plastered brick 
building. It contains the mosque (Plate-19) on 
the west and a walled courtyard full of graves 
on the entrance. The mosque internally 
measures 15’-7” and 8’-5” and contains three 
arched entrances on the east. The mehrab is in 
the shape of an arched niche (Plate-20). The 
battlemented parapet at the middle entrance is 
higher than the side wings. The mosque is 
covered by a chauchala roof (four segmented 
vault) with two broken finials on its top 
(Plate-21). This type of roof is slightly 
different from the type known in Bengal. In 
the instant example the parapet is not curved 
as in the deltaic land of Bengal. Apparently 
this type of roof is not related to one prevalent 
in Bengal. It may be a variation of the vault 
erected in late Mughal period (Dani 
1982:186). The only decorative element is a 
latticed window on either side of the mehrab 
projection in the western wall (Plate-21). 
 
B. Thatta 
1. Jam-e-Farrukh, Thatta 
One of the most beautiful mosques that was 
constructed during the Arghun rule in Sindh 

was Jam-e-Farrukh. It was constructed by Mir 
Farrukh Arghun, a General and Courtier of 
Mirza Shah Beg and Shah Hasan. In Tuhfat-
ul-Kiram, there is a mention about the 
construction of this mosque. Relevant portion 
of the text in Persian is reproduced below: 

 

English Translation 
“Mir Farrukh Arghun, who was one of 

the celebrated courtiers of Mirza Beg and 
Shah Hasan, was famous for his valour and 
wisdom. Among the buildings he erected was 
a splendid Jami Mosque called ‘Jami Buzurg-
i-Farrukh’. The mosque was rebuilt during the 
days of Shah Jahan. The present structure also 
contains some portion of earlier construction.” 
 
The construction of the mosque is confirmed 
by inscriptional evidence. There are three 
pieces of yellow sand-stone measuring 6’-
4”x2’-1”, 8’-8”x2’ and 6’x2’, which are 
carved in exquisite nastaliq. The space around 
the text has been decorated with beautiful 
floral patterns. The text of inscriptions (Plate-
22) as deciphered by Dr. M.A. Ghafoor 
(Ghafoor 1962:277-87) is as under: 

 

 

English Translation 
“In the reign of the just King, who was 
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endowed with the affiable disposition of 
Hasan and the meritorious demeanour of 
Husain that the grey steed of the revolving 
sky, notwithstanding its refractoriness, 
became submissive to him. 
 

The foundation of the ‘Masjid-i-Jami’ 
was laid down by a handsome personage, the 
general abundance of whose liberality keeps 
the populace of the world happy and cheerful. 
 

In the awful heat of the day of 
Resurrection, nothing would be of any help 
there except these virtuous deeds. It is the 
reason that the words ‘Panah-i-Farrukhi’ 
furnishes the date of its completion”. 
 
The phrase ‘Panah-i-Farrukhi’ gives the date 
of construction as 938 A.H. / 1532 A.D. In 
Tuhfatul Kiram, some details have also been 
given about the location of the mosque and 
names of the Imams appointed from time to 
time. The mosque was located in Mohalla 
Bhai Jan. Its first Imam was Syed Mahmood 
Bukhari of Gujrat. The mosque was in 
existence till 1190 A.H. / 1776 A.D. During 
the reign of Isa Khan Tarkhan I, Thatta was 
ransacked in 963 A.H. / 1555 A.D. by the 
Portugueses. As a result of the murderous 
attack, many faithful, who were offering Juma 
prayers in this mosque, had received 
martyrdom. (Rashdi 2006:85-87). The mosque 
does not exist now. 
 
2. Dabgir Mosque, Thatta 
The Dabgir mosque is located outside the 
Thatta city on its eastern side (Plates VI-VIII). 
It was situated in Mohalla Dabgiran (correctly 
Dabber – Giran meaning “Wooden Box 
Makers”. It is older than Shah Jahani mosque 
(1644 A.D.). The mosque was stated to be 
constructed by Khusrau Khan Charkas, who 
claimed his descent from Chingiz Khan. In all 
probability, he might have been a Georgian 

slave (Siddiqi, 1972:195-96, Foot Note.6). His 
services were acquired by Isa Khan Tarkhan I 
who was the founder of Tarkhan dynasty in 
Sindh (1555-1592 A.D.). He survived the 
tyrannical rule of Isa Khan Tarkhan's 
successor namely Mirza Baqi Beg Tarkhan 
(died 1585), but enjoyed the full confidence of 
subsequent ruler Mirza Jani Beg (Thattavi, 
Mir Ali Sher Qani:1971:216). 
 
Khusrau was apparently a pious and generous 
man. He constructed some 300 public 
buildings such as mosques, mausolea, bridges, 
inns, etc. as an act of expiation for having 
looked once though unintentionally at a 
woman who took bath in the adjacent 
compound. Instead of tearing out his eyes, as 
he intended first, he erected numerous 
buildings for the public welfare (Thattavi, Mir 
Ali Sher Qani 1971:214-215). Unfortunately, 
barely any remnants of his constructions seem 
to exist to-day, except Satcharni at Makli Hill, 
Thatta supposedly as his own resting place 
(Hasan, Sh. Khurshid 2001:96-97) and Dabgir 
mosque, Thatta. 
 
The mosque is an oblong structure measuring 
internally 82 ft. 11 inches from south to north 
and 38 ft. 4 ½ inches from east to west. The 
courtyard in front of the eastern side measures 
96 ft. 7 inches in length and 61 ft. in width 
(Plan-3). The present ground level of the 
courtyard as well as of the prayer chamber 
was raised higher in 1910 to save it from the 
ravages of Indus river floods. There is an 
inscription on its mehrab, which reads as 
follows: 

The year 997 A.H. / 1558 A.D. is probably the 
date of construction of the mosque. The 
mosque is built of bricks on stone foundation. 
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It is a triple domed mosque. The central dome 
is larger than the side ones having an 
octagonal drum. The side domes, resting on 
squinches, have circular drums. The entry into 
the prayer chamber is through arched 
openings on the east. A staircase at either end 
leads to the roof. The central opening is the 
widest, while the two side / entrances open 
under high alcove arches. On the exterior, 
sunken panels between the entrance arches 
have glazed tile decoration, featuring a lively 
design and stylized Chinese motifs clearly 
copied from Timurid originals. The interior is 
divided into three bays by lateral arches. The 
central bay - the largest holds the stone faced 
mehrab as well as the carved stones minbar. 
The rectangular frame of the mehrab is 
continued upwards and ends in a section 
covered with glazed tiles. Window openings 
on either side of the mehrab are an un-usual 
feature of the interior. The spandrels and 
soffits of the interior arches are also filled 
with glazed tile decoration. The parapet is still 
intact. It shows cut brick work, the joints of 
which are lined with deep blue enamel. 
(Hasan, Sh. Khurshid 2002:121-122). Due to 
ill-planned conservation, the original tiles 
covering the eastern façade of the mosque has 
been replaced by sub-standard ones. It has 
spoiled its original ornamentation. 
 
The mosque remained in use for many 
centuries. It was here that famous Naqshbandi 
preacher and scholar Makhdum Muhammad 
Hashim (died 1175 A.H. / 1761 A.D.) used to 
preach the Friday sermon; he was successed 
by his son Abad al-Latif and his grandson 
Ibrahim Mauladina. (Thattavi, Mir Ali Sher 
Qani 1971:216) 
 
3. Khizri Mosque, Thatta 
Khizri mosque (Plate-23) was constructed as 
per inscription on its mehrab by Nawab 
Muzaffar Khan Mamuri in 1022 A.H. / 1613 

A.D. He remained Governor of Thatta, during 
the reign of Mughal Emperor Jahangir, from 
1025 A.H. / 1616 A.D. to 1029 A.H. / 1619 
A.D. The mosque is located in Shahi bazaar, 
Thatta. However, according to Tuhfat-ul-
Kiram, it was located in Gada bazaar (Thattavi 
1971:314, Note-I). 
 
The mosque, which is rectangular on plan, is 
built of bricks and decorated with glazed tiles. 
A domed vestibule, on the south-east corner, 
provides access to the mosque, from the Shahi 
bazar. The façade of the mosque on its east is 
tall. The central portion is projected higher 
than those on its each side. In view of the 
unusual height of the façade, the three domes, 
which crown the prayer chambers, are hidden 
from the public view. 
 
The entrance to the square prayer chamber 
(53’ each side) is opening under higher 
alcoves, the central one is higher than the side 
ones. Each entrance is enclosed in a 
rectangular frame. The prominent feature of 
the arches is that they have got in their lower 
part six nook-shafts of yellow lime-stone. The 
central arch has got another distinctive feature. 
It contains two additional nook-shafts. The 
embellishment of the spandrels of the arches 
has been done with glazed tiles depicting 
floral motifs.  
 
The prayer chamber has been divided into 
three bays by means of lateral arches. The 
central square bay is larger than those on its 
each side. The central bay has been converted 
into an octagon by means of a series of corner 
pendentives. The octagon has further been 
transformed into a circular base for the dome 
by a further series of pendentives. The 
pendentives have been beautified by placing 
them above the stalactites. The central mehrab 
is in the shape of semi-octagonal frame. It is 
crowned by a half dome. Its ceiling contains 
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honey-combed designs. To facilitate the flow 
of air in the prayer chamber, three air-shorts 
have been provided in the main mehrab. 
Similar provision has been made in the side 
mehrabs flanking the main mehrab. 
 
Due to additions and alterations carried-out 
over the years, the original fabric of the façade 
has under-gone a great change. It is only by 
having a look at the interior of the mosque that 
one can have some glimpses of its past 
splendour. According to Dani, this type of 
mosque is typical of the Mughal period in this 
region (Dani 1982:186-87). 
 
4. Jam-e-Masjid, Thatta 
Jam-e-Masjid (Also known as Shah Jahani 
mosque) was built under the orders of Mughal 
Emperor Shah Jahan, as a gesture of gratitude 
towards the citizens of Thatta on account of 
their hospitability extended to him when on 
account of strained relations with his father 
(Emperor Jahangir), he had to take refuge in 
that city in 1625 A.D. 
The construction of the mosque, as per Persian 
inscriptions was started in 1045 A.H. / 1644 
A.D. by Nawab Abul Baqa Amir Khan. 
According to another inscription, the 
construction was completed in 1057 A.H. / 
1647 A.D., while the eastern part of the 
mosque and its gateway were added in 1068 
A.H. / 1658 A.D. The text of the Persian 
inscriptions with their translation in English is 
as under:- 

Persian Inscriptions 

 

 

English Translation 
“The king of the world Shah Jahan 

constructed the magnificent mosque of Thatta. 
In the shade of its lofty dome, the cupolas of 
sky obtain repose. The shadow of Allah i.e. 
Shah Jahan, got this house of Allah (mosque) 
constructed for the sake of divinely blessings, 
By the command of Shah Jahan, the floor of 
the mosque was laid-out for the comfort of the 
followers of Holy Prophet ملسو هيلع هللا ىلص Mir Jalal, who 
is related to Rizvi, got this floor laid-out. The 
floor, due to the brightness of the stones, is 
serving the world like an illuminating sun, For 
its year of construction, Reason said (Pleasing 
and delightful floor). Its numerical value 

works out to 1068 A.H. / 
1657 A.D.” 

Persian Inscriptions 

 

 

English Translation 
(Southern Iwan) 

“The heavenly eye has not seen such a 
fine mosque, 

The angles have descended to see its 
majestic view, 

When enquired from reason as to its 
year of construction, 

It said with the twinkling of eyes 

“ ” (Repository of grace / liberality).  
(Its numerical value gives the date as 1054 
A.H. / 1644 A.D.)” 
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“When at the command of the lord of 
constellation, Shah Jahan, 

The foundation of the great mosque 
was laid down, 

The invisible voice said that its year of 
construction can be found in  

“ ” (The mosque is so 
graceful as that of Masjid-e-Aqsa) 
(Its numerical value comes to 1057 A.H. 
/ 1647 A.D.) 
 
Since its construction repairs to the mosque 
were carried-out from time to time. The first 
repairs were carried-out during the reign of 
Emperor Aurangzeb in 1104 A.H. / 1692 A.D. 
The second repairs were undertaken in 1227 
A.H. / 1812 A.D. by Mir Murad Ali Khan, the 
Talpur ruler of Sindh. Repairs were also 
carried-out during the British rule in 1855 and 
again in 1894 A.D. It was, however, in 1970 
that thorough repairs were carried-out by the 
Provincial Auqaf Department. Some face-
lifting measures were also undertaken, which 
further enhanced the beauty of the mosque. 
The surrounding area on its east was cleared 
off the debris and a garden on chaharbagh 
style was laid-out. A new compound wall was 
also added pierced with a triple arched 
entrance into the garden. 
 
The massive brick structure of the mosque 
follows the orthodox plan and has an 
elongated courtyard (164’x97’) like the Wazir 
Khan mosque, Lahore. The entire area 
covered by the mosque, however, works-out 

to 305’x170’. The largest side being east to 
west (Plan-4). The super-structure is raised on 
the plinth of yellow sand-stone as a safeguard 
against the ill effects of salinity. The prayer 
chamber on the west is balanced by another 
chamber of the similar size. On the north and 
south two aisled galleries open by means of 
arcade on the courtyard. It is infact a four 
iwan mosque with their peshtaq (portals) 
facing the courtyard. This feature has got its 
roots in the Timurid architecture particularly 
in the buildings at Samarkand. The Persian 
influence can also be attributed as four iwan 
mosques with peshtaq also exist especially at 
Isfehan dating back to Safvid period. The 
western prayer chamber is three bays deep and 
its main dome is completely hidden by the tall 
peshtaq. The entrance chamber on east is two 
bays deep and is surmounted by two domes, 
which are comparatively of smaller size. The 
main dome of the prayer chamber and half 
domes of the iwans are supported on a series 
of inter-secting arches forming squinches nets. 
This is another Timurid's innovation that was 
assimilated in the Mughal architecture (Plates 
IX-XVII). 
 
The two aisled galleries on north and south, 
which are two bays deep are covered by a 
series of small domes, 45 on each side. The 
total number of 93 domes (including three 
principle domes on prayer and entrance 
chambers) cover the entire roof. These are the 
cause of remarkable echo which enable the 
faithful assembled in every nook and corner of 
the mosque to hear the recitation as well the 
sermons of the Imam. Like the Dabgir 
mosque, the Shah Jahani mosque does not 
contain any minar.  
 
The arched central mehrab is contained within 
a series of frames – rectangular, arched and 
then rectangular. On either side of the mehrab, 
there is a double arched window opening 
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under deep alcoves. These latticed windows 
not only provide light in the prayer chamber, 
but also make it airy. The mehrab has got a 
peculiar honeycomb vaulting. 
 
It requires volumes to describe the richness of 
the decorative features executed through the 
use of glittering tiles, depicting endless 
varieties of motifs formed through 
combination of designs. The two main 
chambers in particular are entirely covered 
with them. The most striking decorative motif 
is the star motif. The stars combine to make-
up floral patterns and when they are arranged 
in circles around a central round motif 
generally representing sun-flower, they 
actually represent a starry sky with all the 
stars moving around and around the sun. This 
according to Dani is a new conception 
borrowed from the Imperial Mughals though 
ultimately it could be traced to the 
astronomical ideas developed in Central Asia 
by scientist like Ulugh Beg (Dani 1982:197). 
Besides, the star motif as well as blooming 
flowers have so beautifully been depicted by 
enclosing them in different geometric forms. 
 
The parts of surface which have not been 
covered by tiles have striking brick-work with 
mortar painting of horizontal joints in a light 
colour. Among the colour used in the tiles, it 
is the blue on a white and rarely yellow or 
purple background that dominates. Certain 
architectural devices, which primarily form 
part of the structural elements, also contribute 
to the beautification of the mosque. These 
include inter-laced arches, stalactites, honey-
comb squinches, stone-nook shafts etc. The 
principle domes are topped by finials 
springing out from the lotus flower base. 
 
To conclude the mosque has been constructed 
in true style of Mughal architecture, although 
some structural components contained in the 

earlier mausoleum of Tarkhan ruling dynasty 
at Makli Hill, Thatta, have also been used in 
the construction of the mosque building. 
 
5. Amir Mohammad Khan’s Mosque, 
Thatta. 
Abul Baqa Amir Khan, during the reign of 
Mughal Emperor Shah Jahan remained 
Governor of Thatta twice. His first term was 
from 1039 to 1041 A.H., while the second one 
from 1052 to 1057 A.H. In his first term, 
according to Ali Sher Qani (Thattavi 
1971:325-26, Note-3), he built a mosque in 
1039 A.H. / 1629 A.D., in Mohalla Bhai Khan 
in the middle of Chauk Abdul Ghani and 
Malik Man (Plate-XVIII). This fact is proved 
by a series of Persian inscriptions as 
mentioned below:- 

 

English Translation 
“I was searching for the year of its 

construction,  

Reason said it is “ ” (The 
second Holy Kaaba). 

(Its numerical value comes to 1039 
A.H., corresponding to 1629 A.D.)” 

 

 

English Translation 
“The foundation of paradise like 
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mosque was laid down, 
By Amir Khan (like) illuminating sun 

endowed with good fortune and prosperity, 
His qualities of generosity had reached 

their extremity / apogee,  
Its year of construction was declared to 

be “ ” (completion) 
(Its numerical value works-out to be 

1040 A.H. / 1630 A.D.)” 
 
The mosque, built in burnt bricks, is square on 
plan both externally (23’-6”) and internally 
(16’-3”). The eastern side has got three 
recessed rectangular panels. The entrance door 
in the shape of an arched rectangle, has been 
provided in the central panel, which is higher 
than the panels on its each side. The door has 
a carved stone door jamb and a lintel. The 
exterior walls are somewhat tapering. They 
are finished with cut and rubbed bricks facing. 
A string course runs all around the parapet. 
The top is crowned by a bulbous dome erected 
on a high drum which is embellished with 
glazed tiles. The dome itself is lime plastered. 
Its finial is springing out from the petals of an 
inverted lotus. 
 
The interior decoration is dominated by the 
colourful motif in Imperial Mughal style. The 
glazed tiles portray varying blooming flower 
plants, fruit vases and guldastas on separate 
panels. However, due to subsequent repairs, 
the interior decoration has lost much of its 
splendour.  
The dome has been raised with the aid of the 
corner squinches, which change the square 
into an octagon. The ceiling has herring-bone 
design and the apex is bedecked with a rosette.  
 
C. Kalankot, Thatta 
Mosque, Kalankot Fort, Thatta. 
Kalan Kot fort is located about 5 miles north 
of Makli Hill, Thatta, near the old bank of 
river Indus, on a road leading to Pir Patho. 

The fort is known by various names such as 
Tughlaqabad, Thakurabad etc. ‘Kalan’ is 
infact the corruption of Kalyan, which is a 
Sanskrit word, meaning recreation, security 
and prosperity. One view is that Kalan Kot 
was named after one Raja Kala (Thattavi, 
1994:67). Panhwar’s argues that the name 
may possibly have come from Kali Devi’s 
shrine situated in a cave at Makli Hill, Thatta 
(1983:388). Hindu origin of the fort has, 
however, been ruled-out by Dani, because the 
type of brick masonry and the round towers 
used in the fort reveal its Muslim origin 
(1982:30). According to Tarikh-e-Tahiri, it 
was named as Tughrabad (Nisyani: 1964:317), 
which was converted into Thakurabad by 
Raverty (Siddiqi, 1972:46). As per Makli 
Nama, the fort was named as Tughlaqabad, as 
it was got repaired and enlarged by Jam 
Tughlaq; a Samma ruler (Thattavi, 1994:678). 
At one time the fort was called Tughrilabad, 
after the name of a Mughal noble, who also 
had got it repaired. He lies buried in a tomb 
pavilion at Makli Hill, Thatta (Thattavi, 
1994:679 and Dani 1982:128). The fort can 
rightly be termed as ‘Kalan’ as in Persian, it 
means big or large. This is rightly so, as the 
fort is about a mile and a quarter in 
circumference. It was filled with a natural 
moat filled with water, which gave it a strong 
defensive position (Cousens, 1975:122). 
 
The fort is oblong in shape. Its walls are 14 ¼ 
feet thick, with a core of mud and rubble and 
faced with burnt bricks of square shape laid in 
mud mortar. The fortification wall facing the 
river side contains round bastions. Entrance to 
the fort is through two gateways provided in 
the southern wall. The fort is divided into 
various sectors by means of brick partition 
walls. The fort is now in a ruinous condition 
(Hasan, Sh. Khurshid, 2005:87). The fort has 
got a chequered history. It has witnessed many 
upheavals during the rule of Arghuns, 
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Tarkhans and Mughals (Thattavi 1994:679-
684). 
 
In the north-western side of the fort, there is 
an enclosure measuring 250’x165’ in which a 
brick built mosque is located (plate-XIX a & 
b). In front of the mosque on the eastern side 
of the enclosure, there is a brick-lined 
rectangular tank measuring 96’x87’, which 
served as an ablution tank. It is 14 feet deep. 
The sanctuary consisted of three bays i.e. one 
each on its northern and southern sides. In 
between them, there is a central bay, which 
was crowned by a dome. The side bays as well 
as the dome on the central bay collapsed long 
ago. Access to the central bay is provided 
through an arched entrance in the east. The 
pointed arch is two centered. In front of the 
central bay there was originally a vestibule, 
which no more exists. The dome was raised 
through the aid of corner squinches above the 
cornice level. 
 
The interior of the prayer chamber upto the 
dado level, is profusely decorated with glazed 
tiles containing floral and geometrical motifs. 
The mehrab is of semi-octagonal shape. Its 
upper part is carved by a semi-dome 
containing honeycomb patterns in its interior, 
executed on lime plaster. The pulpit, made of 
buff sand stone, is highly ornate. It contains 
five steps. The first step of the pulpit is 
bedecked with a moon-stone motif depicting a 
rosette. This motif was quite popular during 
the Samma period and is found depicted on 
several tombs including those of Jam 
Nizamuddin Nindo, Darya Khan, Hamsheer of 
Fateh Khan, Quas-ar-Sultani etc. It is a pre-
muslim motif; a symbolic representation of 
the stages on the Buddhist path towards 
nirvana (Salvation). (Hasan, Sh. Khurshid 
2001:75). 
 
The mosque apparently belongs to Samma 

period (1335-1520 A.D.), but additions and 
alterations were continued to be made, as the 
evidence show, right upto the Mughal period. 
This has altogether changed the original fabric 
of the structure. Dani has, however, dated the 
mosque as belonging to Arghuns period 
(1520-1555 A.D.), because of the two 
centered pointed arch of the entrance. 
According to him, this sort of arch, originated 
in Qandhar, was used in the Arghun period. 
(Dani, 1982:32) 
 
D. Pir Patho 
Mohammad bin Qasim Mosque, Pir Patho. 
Pir Patho is located some 24 kilometers from 
Thatta. It is the resting place of a celebrated 
saint Shaikh Husain Daibli, popularly known 
as Pir Patho. The place is connected by two 
metalled road; one emanates from Makli 
passing the Steel Mill Complex and the village 
of Ghulamullah while the other from the town 
of Thatta, taking off from the Badin-Sajawal 
road, a little beyond Dabgir Mosque. There 
was a firm belief of the local rulers that due to 
the blessings of the saint, Sultan Mohammad 
Tughlaq and Firuz Tughlaq could not sub-due 
them. The famous couplet of the saint 
according to Afif (By the blessings of Pir 
Patho, One died and another disappeared), 
refers to Mohammad Tughlaq who died near 
Sonda (Dist. Thatta) and Firuz Tughlaq who 
was defeated and fled away to Gujrat. (Afif, 
Tarikh-e-Firuz Shahi quoted by Dr. N.A. 
Baloch. (Sindhi Boli Ji Tarikh 1962) 
 
The mosque at Pir Patho is known as the 
mosque of Mohammad bin Qasim, the first 
Arab general who conquered Sindh by 
defeating the forces of Raja Dahir in 712 A.D. 
There is no inscriptional evidence to show as 
to when the mosque was constructed. Relying 
upon Tarikh-i-Jahan Gusha, Dr. Baloch has 
stated that Sultan Jalal al-Din Khwarizmshah 
during his stay in Sindh (1223-24 A.D.) had 
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built a Friday mosque at Pir Ar (now generally 
known as Pir Patho) (Baloch, N.A. 2003:139-
40). Its architectural style, however, places it 
in late 17th century A.D. The area covered by 
the mosque measures 180’ east-west and 162’ 
north-south. Close examination of two 
mosques (Plate-24) shows that the mosque on 
the northern mosque was built first. It contains 
three arched entrances. The central entrance 
which opens under a higher arch, is bigger 
than the side ones. The mosque is crowned by 
three domes, which are raised on octagonal 
drum. The zone of transition has been created 
by corner squinches. The central dome is 
larger than those on its either side.  
 
The southern mosque has got similar 
architectural plan as that of the northern one. 
The zone of transition has, however, been 
created through the aid of pendentives instead 
of squinches as in the mosque on the northern 
side. Both the mosques have been joined 
together. At the meeting point of the two 
mosques, there is a stair-case on the east, 
which provides access to the roof-top. The 
mehrabs of the mosques have projections at 
the back of the western wall contained in a 
rectangular frame. 
 
On the north-eastern corner of the mosque, 
there is a round tapering tower (muezzana) 
constructed in bricks covered with lime plaster 
(Plate-25). The height of the tower is 50’ with 
a 72’ circumference at the base. The tower is 
composed of two storeys. Its lower storey 
contains an arched opening through which one 
can enter the tower. The staircase provides 
access both to the first and second storey. The 
second storey has also got an arched opening. 
Beneath its arched opening there is a balcony, 
supported on wooden brackets. It contains 
beautiful carvings in the form of string course 
motif. The tower is surmounted by a conical 
canopy topped by a simple finial. The tower 

is, however, in a dilapidated condition. 
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BLACK & WHITE PLATES 

 

Plate 19 

 

Plate 20 
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COLOUR PLATES 

 

Plate – V (a) 

 

Plate – V (b) 
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Plate – VI 

 

Plate – VII 
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Plate – VIII 

 

 

Plate - IX (a) 
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Plate – IX (b) 

 

Plate – X 
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Plate – XI 

 

Plate – XII 
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Plate – XIII 

 

Plate – XIV 
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Plate – XV 

 

Plate – XVI 
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Plate – XVII (a) 

 

Plate – XVII (b) 
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Plate – XVIII 

 

Plate – XIX (a)
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Plate – XIX (b) 



 
CHAPTER – V 

 
HISTORICAL MOSQUES IN BAKHAR, ROHRI AND SUKKUR 

 
The towns of Bakhar, Rohri and Sukkur lie in 
close proximity to one another, being 
separated only by the two channels of Indus. It 
is said that during the time of the Arab 
conquest of Sindh, the Indus flowed past 
Alore, but it changed its course at a later date 
and after many changes, finally found its way 
about seven kilometers north-west of Alore; 
cutting its way through the lime stone hills, 
where Rohri and Bakhar now stand and by 
throwing another loop channel north of 
Bakhar converted it into an island. The towns 
of Sukkur and Rohri grew-up on either side of 
the river banks with the island of Bakhar in 
the centre. (Siddiqi 1972:235, based on 
Cousens, Raverty, Burton etc.) 
 
I. Bakhar. 
In the mid-stream of river Indus between 
Rohri and Sukkur, there are some islands. 
They are known as Bakhar, Sadha Bela and 
Din Bela. The biggest of all islands is Bakhar. 
It is oval in shape, 800 yards from east to 
west, about 300 yards wide and 25 feet high. 
The total width of the river between Sukkur 
and Rohri including the island of Bakhar 
being 800-900 yards. The place is certainly of 
great antiquity. There is a fort in Bakhar island 
from time immemorial. It remained in 
occupation of Sultans of Delhi. Nasir al-Din 
Qabachah, when he was ousted from Uchh by 
Iltutmish (1210-35 A.D.) and took refuge in 
Bakhar fort in 1228 A.D. Nizam al-Mulk, a 
Vazier of Iltutmish laid a siege to the Bakhar 
fort. Qabachah committed suicide by jumping 
into the river. After the demise of Muhammad 
bin Tughlaq at Sonda near Thatta on 20th 
March, 1351 A.D., Firuz Tughlaq was 
crowned as the new Emperor. On his return 

journey to Delhi, Emperor visited on the way, 
besides others, the Khanqah of Bakhar. Again 
in 1365 A.D., when the Emperor came to 
Sindh to take punitive action against the 
Samma rulers, Firuz Tughlaq visited Bakhar 
and placed the fleet of 1000 boats under the 
charge of Shams Afif. Ala al-Din Jam Juna 
bin Banhbinah (r.1352-53 & 1366-67 A.D.), a 
Samma ruler occupied Bakhar, but it was 
captured by the forces of Sultan Ala al-Din 
Khilji (1296-1316 A.D.). From the subsequent 
historical accounts, it appears that the Sammas 
again gained control over Bakhar. Jam 
Nazamuddin alias Nindo (1416-1508 A.D.) 
remained in Bakhar for about a year, after his 
succession to subdue the rebellious activities. 
Bakhar, however, came into prominence when 
Arghuns gained ascendancy over Sindh in 
1520 A.D. They virtually rebuilt the fort. 
Bakhar also figured during the visit of Mughal 
Emperor Humayun in Sindh sometime in 
January, 1541 A.D. He wanted to occupy 
Bakhar, but due to reconciliatory efforts made 
by Sultan Mahmud Khan ruler of Bakhar, 
Emperor Humayun gave-up the idea. Later on 
when Emperor Akbar annexed Bakhar (Upper 
Sindh) and Thatta (Lower Sindh) to his empire 
in 1574 A.D. and 1593 A.D. respectively. 
Bakhar was made a separate sarkar (division) 
in the province of Multan. Bakhar was held as 
jagir by such eminent personalities as ‘Abd al-
Rahim Khan-i-Khanan, Asaf Khan, Empress 
Nur Jahan etc. After the down fall of the 
Mughals, Bakhar passed on to the Kalhoras 
and subsequently to Talpurs. The British, after 
their occupation of Sindh, took-over the island 
from Talpur Mirs of Khairpur as per treaty of 
24th December, 1838 A.D. and named it as 
Victoria. But the new name could not gain 
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popularity. The island is still known as Bakhar 
(Hasan, Sh. Khurshid, 2001:71-76). 
 
Bakhar is well known for the shrine of Zinda 
Pir. It once contained an inscription, which 
gives the date of its creation as 341 A.H. / 
962-63 A.D. The inscription is no more 
extant. Its reading is, however, as follows 
(Shafi 1970:43):- 

 

English Translation 
“Know that when this fabric was 

raised,  
Khizr’s waters encompassed it round 

about,  
This pleasing hemistich Khizr wrote: 
In the court of God the date is found. 
(Raverty as quoted by Cousens 
1975:146).” 

 
This date has been discarded by the scholars. 
(Panhawar 1983:2307). Yazdani’s view is that 
the inscription could not have been produced 
till long after the date which it records since 
Nastaliq characters and custom of composing 
chronograms in Persian did not come into 
vogue until several centuries after that period. 
The purpose of the inscription is also 
ambiguous and the idea floated by some 
scholars like Eastwick that it refers to the date 
when the river Indus adopted this course, 
though attractive, must be discarded (Cousens 
1975:145-47). There are also some legendary 
stories as given by Eastwick and Cousens 
about the change of the course of river Indus, 
but they do not stand the test of historical 
facts. (Eastwick 1973:40-41 and Cousens 

1975:148-49) 
At a short distance to the south-west of the 
shrine of Khawja Khizar is an old ruined 
masjid (Plate-26), which has now been 
reconstructed. It was built of burnt bricks and 
decorated with enameled tiles. It contained a 
Persain inscription, which is no more extant. 
Its English translation rendered by Yazdani 
(Cousens 1975:147) is reproduced below:- 
 

‘The great Khan, Said Khan, who in 
the world 

Is the ocean of munifecence and the 
cloud of generosity; 

One of the attendants of his court, 
Who is a loyal servant of laudable 

qualities 
Built this ambergris-scented mosque 
Which is auspicious like the Ka’ba. 
The purity of its water and air, waiving 

ceremony. 
Has made it the gardens of Iram 

(Paradise), 
The Pen of Providence with the water 

of Khizr’s spring (the fountain of immortality, 
Wrote-Rauza – as the chronogram of 

the erection of the building’ 
(1011 A.H. / 1602 A.D.) 

 
The date of construction of the original 
mosque falls within the reign of Mughal 
Emperor Akbar. Its gateway facing towards 
south was somewhat imposing. It was 
embellished with glazed tiles. 
 
Mir Muhammad Masum Bakhari, a luminary 
of Mughal Emperor Akbar’s court had 
constructed a domed cistern for the benefit of 
its inhabitants. The background for the 
construction of the cistern is that at some 
distance from the fort there used to be a small 
hill in the middle of the river. During the 
summer, when the water subsided, it became 
visible. Consequently, the boats coming down 



Historical Mosques in Bakhar, Rohri and Sukkur 65

stream ran into it and sunk. Mir Masum 
caused a ship laden with stones to be sunk at 
that place and upon it constructed a green 
dome naming it Sitasar, which was developed 
into a beautiful recreation spot. In front of this 
dome, in the direction of Sukkur, Mir Masum 
also built a ship like mosque on the top of the 
hill on the bank of the river Indus. This was 
also a pleasant spot (Akhtar, M. Saleem 
1990:140). With the passage of time all these 
edifices built by Mir Masum have 
disappeared. 
 
II. Rohri 
The city of Rohri is situated on a rocky 
eminence of limestone, which is terminated 
abruptly on the western side by a precipice 40 
feet high, rising from the bank of river Indus. 
The ancient name of the city was Lohar Kot 
(Cousens 1975:155). According to Burton, 
“Rohri” which the people still call Lohri, is 
derived from the name of some fishermen; we 
find the word in other parts of Sindh, notably 
in Ibn Batuta’s “Lahari” and in Captain 
Hamilton’s “Larri bundar” afterwards called 
“Lowry Bandar”. According to the oldest 
authorities, its ancient name was Lohar Kot 
(Burton 1993:Vol.II:218). 
 
As per the gazetteer of the Province of Sindh 
(Sukkur District, B. Vol.III, 1928:37-38), 
there were 43 living mosques and 80 in 
ruinous condition when Thoranton visited the 
city of Rohri, some 73 years ago. Some of the 
historical mosques in Rohri, though entirely 
renovated / reconstructed, are as follows:- 
 
(a) Akbari Mosque 
The mosque (Plates XX, XXI(a), XXI(b), 27, 
28 & 29) which is hardly a kilometer from 
Ayub bridge, is situated along the bank of 
river Indus. It was built in 992 A.H. / 1584 
A.D. by Fateh Khan, a military officer during 
the reign of Mughal Emperor Akbar. 

Perusal of the outer inscriptions show that the 
mosque was completed in 992 A.H. / 1584 

A.D. by Fateh Khan, “  
“. One of the inscriptions shows that the 
mosque was repaired in 1320 A.H. / 1902 
A.D., on the occasion of the coronation of 
King Edward (Shafi 1970:47). Prof. Shafi has 
mentioned the following inscriptions (Shafi 
1970:48-50) inscribed on the mosque: 
 
(i) Inscription divided into five parts on the 
top of the outer (eastern) gate. 

 

English Translation 
“This beautiful mosque is like a 

paradise, 
And it is unique on the earth 
When the beloved (builder) has 

completed it with sincerity, 
Allah certainly fulfills his cherished 

desire” 
 

(ii) Outside the prayer chamber above the 
central arch 
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English Translation 
“Emperor Akbar, the defender of faith 

and having saintly disposition, 
He used to bestow the crowns of 

kingdoms upon the people, 
The stars constituted his army and the 

sky was his throne, 
He was the protector of ‘sharia’ and 

the leading personality of his times, 
His slaves were like Caesar (Roman 

emperor) and Fagfoor (Chines emperor) 
And his servants were like Tughral and 

Khaqan. 
He was sound in judgement and large 

hearted. 
He was the fountain head of favours 

and rewards. 
The blood thirsty sword of Fateh Khan 

has exterminated the root cause of cruelty.  
He has constructed the Jam-e-masjid 

so as to gain Allah’s favour in the form of 
palace dwelling in paradise. 

The mosque is fascinating like Ka’aba, 
It is exhilarating like bagh-e-rizwan 

(garden in paradise) 
Until the dome of the sky is destroyed, 
The mosque will remain safe from the 

depredations of the time, 
When enquired from reason as to the 

date of its foundation, 
It was found to be ” 
Its numerical value works-out to 992 

A.H. / 1584 A.D. 
 

(iii) On the right and left sides of the middle 
Aiwan 

Right Side 

 

English Translation 
“The Emperor of his time has adorned 

himself with a crown 
The Emperor’s Akbar memorial 

mosque has been lying deserted since long, 
During the reign of (Edward), king of 

the world, 
Kalab Ali got it repaired” 

Left Side 

 

English Translation 
“One who is the British Government 

attorney, is the obedient servant of the 
Emperor of India, 

For the year of repairs of Akbari 
mosque, for which I was emotionally 
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concerned, 
The invisible voice said with pride that 

the year of repairs is represented by  

: 1320 A.H. / 1920 A.D.” 
 
(Guldasta refers to the mosque which is 
located on the bank of river Mihran i.e. Indus). 
 
The mosque was visited by the present writer 
in May, 1990, when he was on a study tour of 
Sukkur region. He again visited the mosque in 
November, 2011. Based on his studies in 
1990, the description of the mosque is as 
under:- 
 
“The mosque is a burnt bricks massive 
structure. Its courtyard, measuring 85’x35’, is 
laid-out with modern terracotta coloured tiles. 
The prayer chamber contains three arched 
entrances. The central one, during the course 
of repairs, was provided with a lintel. The 
prayer chamber consists of two parts. One part 
runs parallel to the courtyard. The other one 
constitutes the main prayer chamber 
consisting of three bays, created through the 
lateral arches. The entire prayer chamber 
measures 94’x34’. On either side of the 
mehrab, there is a window. The southern wall 
contains a window from which one can have a 
view of the river. The side bays of the prayer 
chamber are crowned by low domes in the 
shape of vaults. The central one is, however, 
surmounted by an onion shaped dome having 
a finial on its top. The parapet is formed by a 
horizontal row of glazed tiles depicting floral 
patterns. Traces of tile decoration are visible 
both on the interior and exterior surface. 
Turrets have been provided at each top corner 
of the mosque”. (Plates XXII, XXIII & XXIV) 
 
The mosque was, however, thoroughly 
repaired and renovated sometime after 1990. It 
has profusely been decorated with glazed tiles. 

The mehrab has been given a new look. The 
exact lay-out of the mosque can be well 
understood by having a look on its Plan-5. 
 
The Akbari mosque is now known as War 
Mubarik Masjid (Hair relic of Holy Prophet 
 Rohri is well known for the ziaratgah of .(ملسو هيلع هللا ىلص
the hair relic of Holy Prophet ملسو هيلع هللا ىلص which is in 
close proximity to the mosque. The hair relic 
was brought here from Istanbul in 952 A.H. / 
1545 A.D. (Cousens 1975:157-81). The 
ziaratgah is square in plan (25’x25’) and 
consists of two storeys. It is a simple brick 
built building. Its tower is, however, quite 
imposing, crowned by a ribbed dome. Its drum 
of octagonal shape is decorated with 
enamelled multi-colour tiles (Plate-XXV). 
 
b) Masjid Din Panah 
It is a small brick built mosque close to the 
bank of river Indus. Due to extensive repairs, 
the original fabric of the mosque has been 
changed to a great extent (Plates 30, 31, 32, 
33, 34(a), 34(b) and 35). The mosque complex 
is composed of three parts namely (i) prayer 
chamber (59’-6”x25’) (ii) Verandah (59’-
6”x14’-6”) and (iii) courtyard (59’-6”x27’). 
The entrance to the mosque is through a tall 
arched gate, which contains on its each corner 
a minaret. The boundary wall too has got a 
minaret on each side of the entrance gate. 
Facing the courtyard is verandah, which 
contains five entrances. The prayer chamber 
has got three wooden doors. An idea about the 
layout of the mosque can be had from its Plan-
6. The prayer chamber, which is divided into 
three parts is covered by domes. From the 
inscription inscribed on the wall of the prayer 
chamber, facing the courtyard, it is evident 
that the mosque was constructed during the 
reign of Mughal Emperor Aurangzeb. The 
construction was commenced in 1092 A.H. / 
1681 A.D. and completed in 1096 A.H. / 1685 
A.D. The text of the inscription reads (Shafi 
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1970:44-45) as follows: 

 

 

 

 

 

 

English Translation 
(First Panel) 

“In the reign of the Emperor who was 
the master of the sword and man of letters. He 
was the pride of the throne and safehaven for 
the royal head gear, 

He was adherent to the obligatory 
prayers, follower of the traditions of Holy 
Prophet ملسو هيلع هللا ىلص and eradicator of the infidelity. 
Endowned with dignity and honour, he was 
the owner of a treasure house. He was deadly 
against evil, vice and badness, 

Bestowed with a court of justice, he 
was the protector of the religion and State. 
Due to his loving care of the State, there had 
been four-fold increase in its dignity. This 
equally applied to East, 

Conqueror of the world and most 
equitable among the Emperors of his time. He 
was Emperor of high standing among those in 
the West, 

Khawja Mohammad Husain got 
constructed the magnificent mosque like 
masjid-e-Aqsa for the glorification of Islam, 

The mosque was constructed for the 
attainment of goodness and prosperity. Its 
status is loftier than “Faraqdeen” (Two 
brilliant stars near the pole), 

The mosque, which possesses scenic 
beauty is the place of worship for the faithful. 
It is the centre of Divine bounties and had 
been glorified by its luster and brightness,” 
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English Translation 

(Second Panel) 
“This mosque is like a ‘Kaaba’ and 

intended for obedience to Allah as well as a 
place for fulfilling the wordly needs of the 
people. It is like a ‘Kaaba’ for human beings 
and angels. It is a crown of ‘Qiblaitain’.  

Its illuminating domes are considered 
by the people similar to the eyes of the sky. 
The dazzling light emanating from them has 
effected both the eyes. 

The corner of its mehrab is like the 
chair of the mehrab of the exalted place. Its 
minbar is similar to the wheel driven minbar 
of the moon. It is loftier than the minbar of 
“Baiteen” (Second stage of rotation of the 
moon), 

Like “Kaaba”, it is safe from the 
earthly calamities, until the trace of water is 
there in the clouds. 

The invisible voice so narrated the two 
dates to me as it was an obligation on its part. 

The mosque like the masjid-e-Aqsa is 
the centre of divine bounties. It is a venerated 
place, which was built by Khawja Mohammad 
Husain, 

The first verse gives the date of its 
foundation, while the second indicate the date 
of its completion.” 
 
c) Mosque at Sufah-Safa (Satyo-jo-than) 
Close to the river bank facing the Bakhar 
island, there is a place known as Sufah Safa. It 
is a raised platform built by Mir Abul Qasim 
Namkeen, who was a noble of Mughal 
Emperor Akbar. Originally the place served as 
a picnic spot, but later on it was turned into a 
graveyard. The platform is about 5’-4” above 
the ground level. It measures 48’-6”x38’. 
There are several graves on the platform 
including that of Mir Abul Qasim Namkeen 
(d.1018 A.H. / 1609 A.D.). On the four 
corners of the platform, there are four 

minarets; each having a height of about 5 feet. 
(Rashdi 2005:216-218 and Shafi 1970:53-55) 
 
Adjacent to the western wall of the platform, 
there is a small mosque (Plates XXVI-
XXVIII) measuring 15’-6”x8’. Three arched 
entrances have been provided in the eastern 
side of the mosque. There is a single doorway 
on its northern and southern sides. The graves 
and the mosque have been constructed with 
yellow sand stone like the necropolis at Makli 
Hill, Thatta. Coloured tiles have been used to 
beautify the structures. 
 
d) Mosque of Syed Mir Yaqub Ali Rizvi 
At a short distance from Rohri Railway 
Station, there is a fortified residential colony 
of Rizvi Syeds. The mosque located therein 
was built by Syed Mir Yaqub Ali Rizvi, who 
was the Governor of Bakhar during the reign 
of Emperor Aurangzeb (Plates 36-38 & 
XXIX-XXX). Prof. Shafi, who visited the 
mosque in 1937 had seen a firman in custody 
of the heirs of Mir Yaqub Ali, issued by the 
Emperor (Shafi 1970:42). The name of the 
Governor mentioned by Lubb-e-Tarikh-e-
Sindh is, however, Syed Mir Yaqub Khan 
Rizvi (Khudadad Khan 1994:89). According 
to another source, the construction of the 
mosque was ordered by Emperor Aurangzeb 
as a memorial of his victory to the conquest of 
Bakhar Fort by his army over the forces of 
fugitive prince Dara Shikoh (Rasheed Bhatti 
1983:33). The date of construction of the 
mosque given by the District Gazetteer is 
1677 A.D. (District Gazetteer Sukkur B, 
Vol.III, 1928:38). The mosque is close to the 
bank of river Indus and is in a state of utter 
disrepair.  
The massive structure of the mosque is still 
striking on account of its size and fort like 
enclosure in which it stands. The area of the 
mosque including its enclosure is 
approximately 150x100 feet. The fortification 
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walls are constructed with un-baked bricks of 
un-usual size measuring 2x2 feet with one 
inch thickness. The foundations of the mosque 
are laid-out with stone. Bricks used in the 
construction of arches are pucca burnt bricks 
of usual size used during the Mughal period. 
The prayer chamber is in two parts. Its interior 
portion is divided in three square size rooms. 
The prayer chamber was originally covered by 
three domes, but presently there is only one 
dome, which is topped by a finial. The parapet 
is bedecked with merlons. There is an arched 
niche in the qibla wall. The minbar contains 
three steps. The glazed tiles were used 
alongwith the polished bricks in the interior. 
Square tiles, depicting geometric pattern were 
also used in the surface decoration of the 
mehrab. The entrance to the prayer chamber is 
through three arched door-ways. The central 
one is bigger than the side door-ways. 
The outer portion of the prayer chamber 
opening to the courtyard has completely been 
demolished leaving behind the traces of 
foundations only. Nothing can therefore, be 
guessed about its shape. On both sides of these 
outer chambers, there used to be the mud 
structure of a minaret. On the east, there was a 
big central cupola over the entrance. It was 
flanked by two door chambers opening with 
arches towards the courtyard. On both sides of 
the entrance there were two magnificent 
minarets with staircases from the courtyard. 
All these structures are no more extant.  
 
e) Idgah 
The Idgah constructed by Mir Mohammad 
Masum is located on a hillock about 80 feet 
high from the surrounding ground level 
towards south-west of Rohri city (Plate-39). It 
is hardly 1½ kilometers from the Ayub bridge, 
located towards its south. The Idgah is 
enclosed by a boundary wall measuring 116’ 
(north-south) and 178’ (east-west). The height 
of the boundary wall on an average is 5’. 

Three square shaped canopies built in burnt 
bricks adorn the western wall; one each on 
either end and the third one in the middle. The 
canopy in the middle is the largest of all. Each 
side of the canopy is 9’ long. There are eight 
panels in each pavilion, three of which contain 
openings on northern, southern and eastern 
sides. The ceiling of each pavilion is bedecked 
with a zigzag pattern in burnt bricks masonry. 
In the centre of the ceiling, there is a 
decorative motif in green glazed tiles. Each 
pavilion is surmounted by another pavilion 
having the same design, but comparatively of 
smaller size. The upper pavilion is crowned by 
a low bulbous dome. 
Outside the mehrab, there is a Persian 
inscription on a stone slab. It is reproduced 
below: 

 

(Bakkari, Mir Masum 2002:25) 
The date of construction works-out to 1593 
A.D. 
 
f) Amin-ud-din Khan mosque 
Mir Amin-ud-din Khan, apart from the 
Governorship of Thatta, also held various 
positions in Rohri, Bakhar, Sukkur, Khanpur 
etc. According to Tazkara-e-Amir Khani 
(Rashdi 2005:316-7), he had constructed a 
mosque at Sukkur in 1120 A.H. / 1708 A.D., 
but the mosque is no more extant. Rashdi 
while on a study tour of Rohri in March, 1970, 
studied the inscriptions on a mosque and 
found it to be a mosque built by Amir-ud-din 
Khan in 1102 A.H. / 1690 A.D. during the 
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reign of Mughal Emperor Aurangzeb. The text 
of the inscription given by Rashdi is as under. 

 

 

English Translation 
“Masjid Amin-ud-din Khan, Rohri 
Inscription on the top of the entrance door 

During the reign of Emperor Alamgir, 
Aminuddin got the divine help in the 
construction of this magnificent mosque. 
 

The sublimity of the mosque cannot be 
comprehended merely through guess. The 
mosque is a place of worship for those who 
are upholders of righteousness and true 

believers.  
Because of its beautiful environment, 

the faithful can get Allah’s favour / bounty. 
When reason was trying to find-out the 

date of its foundation,  
the invisible voice said 

 (1102 A.H. / 1690 A.D.) 
(The mosque has been constructed on 

the foundation of piety).” 
 
“Inscription on the inner side of the wall. 

We are the expectants of divine favour, 
but Your favour and grace are dependent on 
our obedience. 

Of all the Prophets, Ahmad Mustafa 
 ,is the supreme ملسو هيلع هللا ىلص

He ملسو هيلع هللا ىلص is the pride of all the 
Messengers of God, Ahmad Mustafa ملسو هيلع هللا ىلص is 
infact their chief, 

The sky, moon and sun, human beings 
and jinns and angels all are behind him ملسو هيلع هللا ىلص. 

Ahmad Mustafa ملسو هيلع هللا ىلص is in the 
forefront. 

The noblest of the recitals is ‘There is 
no God, but God and Muhammad ملسو هيلع هللا ىلص is the 
prophet ملسو هيلع هللا ىلص of God.’ 

He ملسو هيلع هللا ىلص is the lord of the two worlds, 
beloved of God, 

He ملسو هيلع هللا ىلص will be the standard bearer on 
the day of judgement, 

Because of him ملسو هيلع هللا ىلص, the other 
Prophets had come into being.” 
 
Prof. Shafi has given the name of the mosque 
built by Nawab Amin-ud-din in the time of 
Emperor Aurangzeb as ‘Kajus Mosque’. The 
date of construction given by him is 1096 
A.H. / 1684 A.D. (Prof. Shafi 1970:44), which 
does not tally with the one given by Rashdi. 
This is despite the fact that the text of the 
Persian inscription given by Prof. Shafi and 
Rashdi are one and the same. 
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Due to additions and alterations carried-out 
from time to time, the mosque is giving an 
entire new look (Plates XXXI-XXXV and 40-
42). Its lay-out, however, remains un-changed. 
The main entrance to the mosque is in the 
form of a portal. It contains an iron door. The 
top of the portal is bedecked with minarets on 
its each side. The courtyard is fronted by the 
prayer chamber, which contains three 
entrances. The central one is like a portal 
similar to one on the outer main entrance. The 
three entrances in the prayer chambers are 
fitted with wooden doors. There are three bays 
in the prayer chamber. The roof is covered by 
three domes. The minarets have been installed 
not only on the cardinal points, but also on the 
front. An idea about the exact lay-out of the 
mosque can be had from its Plan-7. The 
masjid is presently known as Masjid-e-Quba. 
 
g) Mosque in Dhak Bazar, Rohri. 
According to an inscription recorded by Prof. 
Shafi (1970:52), the mosque was constructed 
in 1106 A.H. / 1694 A.D. during the reign of 
Mughal Emperor Akbar. The text of the 
Persian inscription inscribed above the mehrab 
(no more extant) is as under: 

 

English Translation 

“May Allah foregive Allah Bakhsh 
that He gave immortality to this mosque. 
Reason has provided the date its construction 
in  (the good that one does in 
memory of one’s good deeds)” 

1106 A.H./1694 A.D. 

 
It is a small mosque (Plan-8) completely 
renovated (Plates XXXVI-XXXIX). The 
mosque is presently known as Allahwali 
masjid. 
 
III. Sukkur 
The town of Sukkur appears to be of 
comparatively later origin. Raverty thinks that 
Sukkur was originally Bakhar before the later 
town had been separated from the fort by the 
river Indus. His assumption is based on the 
fact that such a place as Sukkur is not 
mentioned in history down to the time of Mir 
Mohammad Masum, who was a native of 
Bakhar and served in various positions during 
the reign of Mughal Emperor Akbar. Further 
the place is not mentioned in the Ain-e-
Akbari, although Bakhar, Rohri and Alore are 
(Raverty 1892:492). Cousens is of the opinion 
that Sukkur – Bakhar are simply a catching 
repetition of sound, which is often found in 
the names of the two important places in close 
proximity to, or over against one another 
(Consens 1975:150). The view expressed by 
Consens seems to be quite plausible.  
 
Masjid Manzilgah. 

Mir Muhammad Masum constructed a number 
of buildings in Sukkur (Hasan Sh. Khurshid, 
2006:3-11). One of the buildings constructed 
by him is a Rest House on the river bank, 
below the new reservoir and opposite Sadh 
Bela. There are two buildings in the 
compound. The main one in the east 
surmounted with a dome and has a peculiar 
ground plan and a smaller one in the west, 
which is a small room with a niche directed 
towards Kaaba. The buildings have been 
decorated with tiles, though on a limited scale. 
On the western front of the domed building 
(Plate-43) is the following inscription in three 
lines. 
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(Shafi 1970:11) 

English Translation 
“In the time of the Caliphate of the 

great king, the mighty king of kings, Jalal-ud-
Din Muhammad Akbar, Badshah-e-Ghazi, 
may he rule forever, this useful structure was 
built by Amir Muhammad Masum Nami of 
Bakhar, son of Sayyed Safai Tirmizi for the 
benefit of the muslim public. Who uses this 
building for sepulcher, upon him be the curse 
of God, the prophets, the angels and the 
faithful. 1007 A.H. / 1598 A.D.” 
 
In the western building, above the niche, is a 
stone (Plate-44) with the following 
inscriptions:- 

 

English Translation 
“How fine this paradise like Garden 

House which affords to the soul the joys of the 
Garden of Iram! As a chronogram for His 
delightful place, the pen indited: “Zahai Jai 
Ishrat”…how excellent is this delightful place!  
The chronogram gives 1006 A.H. / 1597 A.D. 
as the date of the building.” 
 

According to Prof. Shafi, the inscription 
appears to be rather odd for a place of worship 
even if the mosque was intended for casual 
use (Shafi 1970:11-12). The buildings were 
probably constructed within a garden set aside 
for pleasure and recreation. This is confirmed 
by the fact that Pir Ali Mohammad Rashdi, 
while conducting research came across a sale-
deed, which was in possession of the 
descendants of Mir Masum. From the sale-
deed, it is evident that the garden was 
purchased by Mir Masum and his son Mir 
Buzurg on 9th Jamad-us-Sani, 1005 A.H. from 
the heirs of one Fakhar-ud-din Kazi for one 
hundred tanka (Memon 2000:192). After the 
advent of British rule in Sindh, these buildings 
were converted into residences by insertion of 
glazed windows and doors (Cousens 
1975:154). Later on the Muslim community in 
late 1920 demanded from the Government to 
hand-over the mosque, so that it could be put 
to its proper use. However, the move was 
opposed by the Hindus, because of the 
proximity of the mosque to their temple in the 
river island of Bakhar, which was built there 
sometime in 1828. It was not a valid ground 
since the temple was on the river bank in the 
opposite side. The Muslims continued to press 
for their demand from time to time, while the 
Hindus opposed the idea tooth and nail. The 
resultant tension between the two 
communities reached its climax in 1939 which 
led to communal riots in Sindh. 
 
In order to solve the dispute, the Government 
of Sindh, set-up a tribunal in 1940 headed by 
Hon. Jushu Weston (Panhwar 1977:310, 
No.3940). The Tribunal after thorough 
investigations announced its judgment that the 
disputed Manzilgah building was constructed 
to be used as a mosque. The possession of the 
mosque and the building attached to it were 
handed-over to the muslims and the members 
of the Restoration Committee facing the trial 
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were honourably acquitted. The mosque was 
handed-over to the Board of Trustees. (Afzal, 
Nasreen 2004:102, based on Quaid-e-Azam 
Papers F.455:2) 
 
After the inception of Paksitan, the Manzilgah 
building and the small enclosed space were 
managed, in term of Home Department, 
Government of Sind Resolution dated 22-02-
1947 by a Board of Management. In 1962, the 
management and maintenance were taken-
over by the Chief Administrator of Auqaf, 
West Pakistan and the Manzilgah ground was 
allotted to the Municipal Corporation, Sukkur, 
for use as a hocky field. The Auqaf 
Department, Government of Sind again 
transferred the premises on 13th May, 1981 to 
the Municipal Corporation, Sukkur (Memon 
2000:193). 
 
The mosque built by Mir Muhammad Masum 
was not given any specific name. Adjacent to 
the mosque, as stated above, there is a 
Aramgah (Rest-House). Prof. Shafi has given 
the name of the mosque as ‘Masjid Aramgah’ 
(Shafi 1970:61, Plate-76). Later on when the 
movement for the restoration of the mosque to 
the muslims started, it was given the name of 
Manzilgah, which means the ultimate goal. 
 
Some structural changes have been made in 
the mosque, giving it a new look (Plate XLI-
XLIII). An arched shaped entrance gate has 
been provided. The original inscription, 
referred to above, has been fixed on the gate. 
The name of the mosque ‘Masjid Manzilgah’ 
has been inscribed on the top of the tablet 
containing the inscription. There is a spacious 
courtyard. The prayer chamber is fronted by a 
verandah (42’x14’) containing three entrance 
doors. The access to the prayer chamber 
(42’x32’) is through three arched doors. The 
exact lay-out of the mosque can be ascertained 
by having a look at its Plan-9. The four 

corners of the mosque are bedecked with 
round shaped minars. Their upper part 
contains octagonal balconies surmounted by 
domes, which are in turn topped by finials. In 
between the minars on the corners of the 
eastern wall there is a rectangular structure 
representing a miniature model of the 
Manzilgah surmounted by a kullah shaped 
dome. Its summit contains a finial holding a 
crescent and a star. The structure contains 
perforated arches on its four sides. The central 
arch is larger than the side arches. On each 
side of the miniature model of the mosque, 
there are two minarets. 
 
In old Sukkur, there said to be a Jam-e-masjid, 
built by Mir Safai, the father of Mir 
Mohammad Masum (Shafi 1970:61). Due to 
frequent changes over the years in the 
habitation of old Sukkur, the identification of 
this mosque has become problematic.  
 
Adjacent to tomb of Mir Abul Baqi Purani 
(d.1019 A.H. / 1610 A.D.) and near the 
Sukkur District Council Office, there is a 
mosque of Puranis. It is almost in ruins now 
(Plate-45). Cousens writing about this mosque 
in 1925 has mentioned that its walls still 
contain coloured decoration in tiles in various 
designs and combinations of tints very 
different in their treatment to what is found in 
other parts of Sindh. (Cousens, 1975:154) 
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BLACK & WHITE PLATES 

 

Plate 26 

 

Plate 27 
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Plate 28 

 

Plate 29 
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Plate 30 

 

Plate 31 
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Plate 32 

 

Plate 33 
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Plate 34 (a) 

 

Plate 34 (b) 
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Plate 35 

 

Plate 36 
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Plate 37 

 

Plate 38 
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Plate 39 

 

Plate 40 
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Plate 41 

 

Plate 42 
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Plate 43 

 

Plate 44
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Plate 45
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COLOUR PLATES 

 

Plate – XX 

 

Plate – XX1 (a) 



Historical Mosques in Bakhar, Rohri and Sukkur 87 

 

Plate – XX1 (b) 

 

Plate – XXII 
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Plate – XXIII 

 

Plate – XXIV 
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Plate – XXV 

 

Plate – XXVI 
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Plate – XXVII 

 

Plate – XXVIII 
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Plate – XXIX 

 

Plate – XXX 
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Plate – XXXI 

 

Plate – XXXII 
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Plate – XXXIII 

 

Plate – XXXIV 
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Plate – XXXV 

 

Plate – XXXVI 
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Plate – XXXVII 

 

Plate – XXXVIII 
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Plate – XXXIX 

 

Plate – XL 
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Plate – XLI 

 

Plate – XLII
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Plate - XLIII 



 
CHAPTER – VI 

 
MOSQUES REMARKABLE FOR THEIR ARCHITECTURAL STYLE AND DECOR 

 
The detail of such mosques constructed at 
various places in Sindh is as under:- 
 
1. Bodhesar Mosque, District Tharparkar 
The mosque (Plates-46 & 47) is situated at a 
distance of about six kilometers in the north-
west of Nagar Parkar, which itself lies some 
192 kilometers from Umerkot, the birth place 
of Mughal Emperor Akbar. The famous 
Bodhesar tala (water-tank) is close to the 
mosque. According to Harijan, the mother of 
Sultan Mahmood Begra, the ruler of Gujrat 
(863 A.H. / 1457 A.D. – 917 A.H. / 1511 
A.D.) went to perform Haj. While the carvan 
was passing through Thar, the local chieftan 
of the Sodha Rajput only allowed it to proceed 
further on payment of some ransom. The 
Sultan came to know about this incident on 
return of his mother from the holy lands. This 
incident infuriated the Sultan, who in 
retaliation attacked the local chief and 
subdued him. It was during this period that a 
mosque at Bodhesar was constructed. Relying 
on a Persian inscription, Harijan has stated 
that the mosque was constructed in 880 A.H. / 
1505 A.D. It was built of marble and measures 
30’x30’. The dome of the mosque reflects the 
Mughal style of architecture. (Harijan 
1977:158) 
 
The version of Tabqat-e-Nasri, based on 
Farishta, is, however, different. According to 
it, Sultan Mahmood in 880 A.H. / 1505 A.D., 
came to know about the nefarious activities of 
rebels numbering about 40,000, who had 
created law and order situation in the 
bordering area of Gujrat and Sindh. The 
Sultan sent an expedition to quell the 
rebellious activities, but the rebels fled away 

as soon as they heard about the arrival of 
Sultan’s forces. His courtiers had advised the 
Sultan to subjugate the conquered territory: 
But the Sultan did not favour the idea on 
moral grounds since his mother (Makhduma 
Jahan) was the daughter of one of the Samma 
rulers. (Ahmad Khawja Nizamuddin 1991, 
Vol.III:165-66). There is no mention in 
Tabqat-e-Nasri about the construction of a 
mosque at Bodhesar. It is, however, a fact that 
the mother of Sultan Mahmood; Bibi Mughli 
was the daughter of Jam Tughlaq Shah Juna, 
the second; a Samma ruler (1428-1453 A.D.) 
She was married to Sultan Muhammad Shah 
(846 A.H. / 1442 A.D. – 855 A.H. / 1451 
A.D.), who was the father of Sultan 
Mahmood. 
 
The Persian inscription, which was 
subsequently deciphered, shows that the 
mosque was constructed by Malik Safi-ul-
mulk; a courtier of Sultan Muhammad Shah in 
852 A.H. / 1449 A.D. (Khan, Ahmad Nabi 
1991:44-45) and not by his son Sultan 
Mahmood in 1505 A.D. However, there is, a 
common belief among the scholars that the 
mosque was built in 1505 A.D. by Sultan 
Mahmood Begra (Panhwar 2006:82). 
 
On the spot study has shown that the mosque 
(Plan-10), built of marble, is oblong on plan 
and measures externally 50’-6”x46’-6”. The 
roof is covered by a dome in the centre. It also 
contains domelets on its four corners, but their 
view is obstructed by the battlemented 
cresting of the parapet. In the prayer chamber 
(29’x29’), there are four pillars each 9’ high 
(Plate-48). The pillars are square at the base, 
octagonal above it and circular right upto the 
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capital with four armed volutes. These pillars, 
which are all plain, take the load of the dome 
built-on over-lapping rings. The dome is 
crowned by a lotus finial, but its spire 
collapsed long ago. The technique used in 
raising the dome is the same as is in the Jain 
temple at Gori (Hasan, Sh. Khurshid 2008:70-
71). As a matter of fact the construction of the 
mosque has been influenced by the Jain 
architecture. In front of the prayer chamber 
towards east, there are four columns, which 
support the lintel and the chhajja (eave) over 
it. They also provide five openings for entry 
into the prayer chamber. 
 
In the western wall, there is a deep recessed 
arch, which serves as a mehrab (Plate-49). 
There is, however, no pulpit, which is usually 
provided in the mosque enabling the Imam to 
sit on it, while delivering the Friday sermon. It 
shows that it was not a Jam-e-Masjid. The 
mosque has a courtyard (50’x45’) on its east. 
It is enclosed with a perimeter wall having a 
height of nearly three feet. In addition to 
Persian inscription in the western wall, there is 
an Arabic inscription in Nastaliq containing 
18th verse of surah No.72 al Jin of Holy 
Quran. 
 
II. Masjid Syed Abdul Qadir Shah Jeelani, 
District Khairpur Mirs 
The mosque is located between Gambat and 
Khairpur Mirs near Naro Waro Dhoro (Plate-
XLIV). It is popularly known as ‘Tairah 
Gumbad Wali masjid’ (Mosque containing 13 
domes). However in the inscription of recent 
origin, inscribed on one of the walls (Plate-
50), the number of domes has been given as 
14. The variation is due to the fact that the 
dome of mazar of Syed Jeelani constructed in 
close proximity to the western wall (Plate-
XLV) has also been taken into account while 
calculating the number of domes. The 
mosque, as the inscription shows, was 

constructed in 736 A.H. / 1335 A.D. when 
Sammas were ruling over Sindh. The mosque 
was renovated from time to time thereby 
changing its original fabric altogether. Its 
main entrance gate was constructed in 1988, 
while the marble floor was laid-out in 2005. 
 
The mosque has a spacious courtyard which is 
fronted by a prayer chamber. The main prayer 
chamber has got three arched entrances. The 
central one is larger than those on its each 
side. The arched entrances are contained in 
rectangular frames. On both sides of the 
rectangular frames, there are recessed arches 
constructed one over the other. On left and 
right sides of the prayer chamber, a gallery has 
been constructed (east-west), each containing 
a small entrance door not only in its front, but 
also on other side (Plate-XLVI & XLVII). The 
number of aisles comes to five consisting of 
twelve side bays. The bays have been created 
by engaged arches and surmounted by 
hemispherical domes. The number of domes 
comes to 13. Six each on left and right sides 
and one on the main prayer chamber which is 
larger than those on the side bays. It is 
ornamented with interlaced ribbings. Its drum 
is bedecked with tile mosaic decoration. The 
finials of all the domes (Plates-XLVIII-a & b) 
are in the shape of an inverted lotus flower 
having a string on its top crested with 
enamelled beads. The mehrab (Plate-XLIX) is 
profusely decorated with glittering tiles 
depicting colourful floral motifs. There is a 
separate place for abulation in the form of a 
verandah (Plate-51). 
 
III. Grand mosque at Ghauspur District 
Jacobabad 
At a distance of about 16 kilometers from 
Kandhkot, there is a grand mosque at 
Ghauspur in Jacobabad district (Plates-L & 
LI). It was reportedly built by Shah Husain. 
(Census Report of Pakistan 1961, Jacobabad 
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district, Chapter-III:1-18). Due to renovation 
and repair undertaken from time to time, the 
mosque is almost giving a new look. 
However, its original lay-out plan still remains 
intact (Plan-11). Shah Husain was a pious man 
and called as ‘Ghaus’ (Mystic). As a mark of 
respect, the city has been named as 
‘Ghauspur’. His grand father Mubarak Shah 
came to Sindh from Baghdad sometime during 
the Mughal rule. Shah Husain died in 1137 
A.H. / 1724 A.D. The construction of the 
mosque was reportedly started in 1104 A.H. / 
1692 A.D. and completed in 1124 A.H. / 1712 
A.D. 
 
The mosque is oblong in shape. It has got an 
extensive courtyard, which is fronted by a 
prayer chamber containing three arched 
entrances of equal size and identical shape. 
However, the rectangular frame of the central 
arched entrance is exceedingly higher than 
those of the flanking arched entrances. The 
arcades have created two aisles on its right 
and left running between east and west 
directions. There are four bays latitudinally in 
the prayer chamber; four bays and the nave 
are crowned by nine domes. All have got lotus 
mouldings and finials on their tops. The 
domes on the nave are larger in size than those 
on the bays. At a time 2000-2500 faithful can 
offer prayers in the mosque. 
 
The mehrab (Plate-LII) is in the form of an 
arched niche. On its each side there is a round 
pillar. From its capital a luxuriously foliated 
branch of tree, blossomed with flowers, has 
sprouted. The whole scene provides a 
fascinating look. The ceilings of the domes are 
adorned with fresco paintings (Plate-LIII). 
 
The prominent feature of the mosque is an 
octagonal tower (Plate-LIV). It is surmounted 
by a domed kiosk containing eight arched 
openings. The whole interior surface of the 

mosque is sheathed in glittering tile work. Its 
exterior is also embellished with enamelled 
glazed tiles at certain places. 
 
IV. Jam-e-Masjid, Loh Syeds, Ghotki 
Ghotki is situated beyond Rohri, on the main 
railway line -Karachi-Multan- in the extreme 
north of Sindh. According to District 
Gazetteer, Sukkur (B. Volume III, 1928:34-
35), the mosque was founded by Pir Musan 
Shah in about 1747 A.D. Cousens has, 
however, given its date of construction as 
1732 A.D. (1970:175). The building, which is 
most conspicuous, is constructed of burnt 
bricks. It is quadrangular in shape and is 113 
feet long and 65 feet wide with an extensive 
courtyard in front. The mosque is crowned by 
a cupola, which is embellished with glazed 
tiles. The interior is decorated with carved and 
painted wood work. The mosque is one of the 
biggest in Sindh. 
 
According to Syed Murshid Gilani (2002:37-
83), the mosque (Plates-LV-LIX), which is 
popularly known as 84 stoon wali masjid 
(Mosque having 84 pillars) was constructed 
by Syed Musa Shah. The bricks were brought 
from Adil Shah, which is at a distance of 8 
kilometers from Ghotki. All along the way, 
huffaz were lined-up, who recited verses of 
Holy Quran on each brick, right from its 
beginning to end, before it could reach the site 
of construction. The mosque was originally 
covered by three domes and its roof was 
resting on eighty four pillars. The building 
was completed in 1148 A.H. / 1735 A.D., 
when Nur Mohammad Kalhora was the ruler 
of Sindh (r.1719-1753 A.D.). Shah Abdul 
Latif Bhitai (1689-1752 A.D.), who was once 
passing through the city of Ghotki had offered 
his prayers in this very mosque. 
 
Later on Syed Mohammad Saleh Shah, the 
son of Syed Musa Shah extended the mosque 
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in 1768 A.D. He added two domes, one in the 
northern and the other in the southern sides. 
Even thereafter extension was carried-out 
from time to time. The mosque complex is 
now spread over an area of four acres. The 
size of the mosque has also been enlarged. It 
measures internally 150’x100’. The courtyard 
is quite spacious and measures 150’x150’. On 
each corner of the mosque, there is a minar. 
The number of domes stands at five. There are 
ten entrance doors. The mosque complex also 
houses the tomb of Syed Musa Shah. It is 
crowned by a grand dome having a height of 
50 feet (Sohdarvi 2011:20-21). 
 
V. Belo Vari Maseet i.e. Mosque in the 
forest, District Badin 
The mosque is now known as Noor Beli Jam-
e-masjid. It is located between Tando 
Mohammad Khan and Matli near the village 
of Haji Mohammad Varar. In the vicinity of 
the village, some 4 kilometers away, one can 
locate the Belo Vari Maseet. Late Dr. N.A. 
Baloch had provided to the author some 
photographs of the mosque (Plates LX-LXI), 
which he had taken several years ago. On a 
recent visit to the place in February 2012, the 
mosque was found to be renovated completely 
(Plate LXII-LXIII). Previously as the old 
photographs show, the mosque looked quite 
graceful in view of its majestic exposed brick 
construction. The exterior surface has now 
been covered with cement plaster and its 
surface painted with geometric and floral 
motifs in green and orange colours. The 
renovation work has marred the original 
beauty of the exposed brick construction. 
 
The courtyard measures L.33 feet and W.41 
feet. It is enclosed by a modern brick 
compound wall pierced with an entrance gate 
on its north. The courtyard is faced by the 
prayer chamber (L.17 feet and W.41 feet). 
Each of its three arched entrances (Plate 

LXIV) is placed within a large recessed 
archway enclosed in its turn by a rectangular 
frame. The prayer chamber has infact a 
prominent central portal rising above the 
parapet. There are three bays (Plate LXV) in 
the prayer chamber. The mehrab is 3.50 feet 
wide having a recessed vault in it (Plate 
LXVI). From it emerges a chimney like pipe 
which is connected with the drum of the 
central dome on the roof. It serves like a wind 
catcher. The air coming through this wind 
catcher keeps the temperature in the prayer 
chamber quite moderate. There are two 
windows in the prayer chamber. One each on 
its northern and southern walls. In the western 
wall, there are three ventilators, one on the top 
of the mehrab and on each on its right and left 
sides. The roof is surmounted by three onion 
shaped domes. According to an old 
photograph, the one in the centre, which was 
crowned by a finial, is larger than those on its 
each side. After the renovation of the mosque, 
all the domes have now been bedecked with 
finials. According to local people, the mosque 
is said to be 400 years old. Stylistically it can 
be dated as belonging to late Mughal period or 
early Kalhora period. In Kalhora period, the 
classical triple domes were very popular in the 
mosques. 
 
VI. Aik Minara masjid, Matiari, District 
Hyderabad 
The city of Matiari is at a distance of about 24 
kilometers south of Hyderabad. Matiari is a 
corrupted form of the word ‘Muta-allawi’, 
which was the old name of the city. The place 
was originally inhabited by a tribe known as 
Chang, who formed a part of the army of 
Muhammad bin Qasim, the Arab General, 
who had defeated Raja Dahir in the 8th century 
A.D. The Syeds of Matiari are divided into 
two sects namely Sharaf Pota and Miran Pota. 
They are more or less, treated like spiritual 
guides (Mirza, Kaleech Beg 1980:4). The 
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tombs of celebrated saints Pir Hashim Shah 
and Pir Ruknuddin Shah built in 1762 A.D. 
and 1765 A.D. respectively are located in 
Matiari. There are about 40 mosques in 
Matiari. The city can, therefore, rightly be 
called as ‘City of Mosques’. The important 
land mark of the city is Aik Minara masjid, 
which is located in Baqail Pota Mohalla. 
 
The mosque has got entrance gates in south 
and east. The southern gate is of arched 
shaped and profusely decorated with glazed 
tiles depicting floral motifs (Plate LXVII). 
The mosque has got a vast courtyard 
(98’x56’). In the centre of the courtyard, there 
is a three storeyed minar, which is octagonal 
in shape. Its height is 50’. Each storey has got 
a balcony with an entrance door. The top 
storey is like a pavilion, which contains eight 
arched openings. The pavilion is crowned by a 
dome. The access to the top storey of the 
minar is through a flight of 63 steps (Plate 
LXVIII). 
 
The courtyard is fronted by a verandah, which 
is 13’-6” wide. The verandah has got seven 
arched entrances. The width of each arched 
entrance is 9’. Entrance to the prayer chamber 
(102’-11”) is through seven arched door (Plate 
LXIX). Except the central door, the other 
doors flanking on its each side (three on left 
and three on right) measures; height 7’ and 
width 4’. The central dome’s height is 8’-7” 
and width is 4’. There are seven bays in the 
prayer chamber, which have been created by 
means of lateral arches. The width of each 
arch is 10’-4”. 
 
There are six windows in the western wall, 
three each on either side of the mehrab. The 
mehrab, which is in the form of an arched 
niche, is placed within a recessed arch. Its 
spandrels are bedecked with a variegated 
surface (Plate LXX). On the top of the 

mehrab, Quranic verses are inscribed on a 
multicolour background. The Qibla wall 
containing the mehrab is infact highly ornate 
and embellished with glittering multi-colour 
glazed tiles. The roof of the mosque provides 
a panoramic view, with its 14 graceful 
hemispherical domes, which are crowned with 
lotus mouldings and finials (Plate LXXI-a and 
LXXI-b). The exact lay-out of the mosque can 
be visualized by having a look on its Plan-12. 
 
When this mosque was constructed is 
certainly not known. May be it was 
constructed by Tajo Lekhi, who is credited to 
have constructed some mosques at Matiari. He 
served both Main Ghulam Nabi Kalhora and 
Abdul Nabi Kalhora. Thorough repairs to the 
mosque were, however, carried-out in 1331 
A.H. / 1912 A.D. by Syed Haji Mir Awal 
Shah (Qazi, Maqsood Ahmad 2006:367-8). 
This date has been inscribed both on the 
southern gate and on the top of the mehrab. 
 
VII. Jam-e-masjid, Matiari 
The Jam-e-masjid is located at the junction of 
Baqail Pota Mohalla and Jarar Pota mohalla in 
Shahi bazaar. Its entrance gate (Plates 
LXXII(a) and LXXII(b) which is in the form 
of a domed vestibule is in the north. Its arched 
entrance is very graceful. The spandrels of its 
arch have beautifully been embellished with 
blue tiles depicting floral motifs. Its parapet 
has been decorated in the same way. Both the 
corners of the parapet are bedecked with 
minarets. The entrance gate is surmounted by 
a hemispherical dome. Its terracotta finial, 
composed of a series of jars, contains an 
inverted lotus base. The courtyard measures 
86’-6”x63’-0”. On its southern side is the 
madrassah.  
 
The façade of the prayer chamber (86’-
6”x12’-9”) consists of five arched entrances 
(Plate LXXIII). The central one (width 12’-2”) 
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being the highest and biggest is set within a 
rectangular frame rising above the flanking 
ones; two on each side having a width of 9’-
2”. The façade is embellished with glazed blue 
tiles. The embellishment is considered to be a 
superb example of Persian floral decoration. 
The roof of the prayer chamber is crowned by 
five elegant domes similar to the one on the 
entrance gate. There are five bays in the 
prayer chamber, which have been created 
through the aid of lateral arches (Plate 
LXXIV). The mehrab is in the form of an 
arched niche (Height 10’-0” and width 4’-0”). 
Its decoration is superb (Plate LXXV (a & b). 
There are two windows in the western wall; 
one each on left and right sides of the mehrab. 
The lay-out of the mosque can be well 
understood by having a look on its Plan-13. 
 
There is some confusion about the date of 
construction of the mosque. Cousens has 
given the date of its construction as 1803 A.D. 
(Cousens 1975:39). According to Maqsood 
Ahmad Qazi, the repair to the mosque for the 
first time were carried-out in 11th century A.H. 
by two sisters of Syed Mohammad Baqir 
(progenitor of Baqail Pota Syed) namely 
Zainab and Khadija-tul-Kubra. They used to 
carry-out repairs to the mosque after Isha 
prayers. Subsequently the mosque was 
enlarged, as per statement given by 
Makhdoom Mohammad Usman when the 
Haveli of Syeds located in the north; the birth 
place of the well known Sufi saint Syed Abdul 
Karim of Bulri, was born was included in the 
mosque complex. The repairs for the third 
time were carried-out by Talpur ruler of 
Sindh, Mir Murad Ali Khan (r.1828-1832 
A.D.). Shah Abdul Latif Bhitai often used to 
offer prayers in this mosque. (Qazi 2006:368-
9) 
 
While visiting the mosque in February 2012, 
the present writer had noticed a Persian 

inscription inscribed on the top of the arched 
entrance of the bay on the north (Plate-
LXXVI). It reads as follows: 

 

This inscription also appears on a tomb at 
Dipalpur (Punjab). It is a chronogram which 
gives the date as 1710 A.H. / 1608 A.D. 
(Rehman, Abdul 1997:99). 
 
The Jam-e-masjid in all probability was 
constructed in 1608 A.D., during the reign of 
Mughal Emperor Jahangir. The present 
mosque does not, however, exist in its original 
form, because of its reconstruction by Mir 
Murad Ali Khan Talpur. This fact is 
corroborated by an inscription in Persian 
inscribed inside the entrance gate in the East 
(Plate-LXXVII). It reads as follows: 

 

English Translation 
“Mir Murad Ali, endowned with 

nobility of character,  
He is the disciple of (Hazrat) Ali, the 

saint (Fourth Caliph) 
He built a mosque in Mutalvi. 
Which is the city of the descendants of 
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Holy Prophet ملسو هيلع هللا ىلص 
Those who build mosque for the 

prayers of Allah 
Allah will undoubtedly build a house 

for them in the paradise. 
May Allah shower his blessings upon 

him and remunerate him for this noble cause. 
And as per his wishes, this noble cause 

bestows upon him good fortune, respect and a 
princely State) 

(As to the year of construction of the 
mosque Sabit Ali said this very year, For the 
sake of equity, house of Allah (mosque) was 
built in the city (1218 A.H. / 1803 A.D.)” 
 
The central bay of the prayer chamber 
containing the mehrab has tastefully been 
decorated. Its entire surface is colourfully 
painted and inscribed with Quranic verses and 
devotional hymns, eulogy for the holy Prophet 
 pearls of wisdom etc in versified form in ,ملسو هيلع هللا ىلص
Persian. This is a unique feature which has not 
been noticed in any other mosques in Sindh. 
Their English translation is as under:- 

Persian Text (East-Plate LXXVIII) 

 

English Translation 
“For the happiness of Hazrat Musa Kazmi, 

Taqi and Naqi, 
For Hazrat Askari and Imam Mahdi who 

are the patronizers of the religion.” 

1. Persian Text (North-Plate LXXIX) 

 

English Translation 
“Irrespective of the fact that both are at 

war with each other, 
The faithful and unfaithful come to offer 

prayers without any indignation, 
The ultimate success is of the faithful 

while the un-faithful will face humiliation.” 

2. Persian Text (North-Plate LXXX) 

 

English Translation 
“So far the end result is concerned, the 

ultimate success is of the muslims over their 
adversaries, who defeat them in the hereafter. 

Notwithstanding the fact that the world is 
alike for both of them, but there is a yawing 
gulf between the two.” 

3. Persian Text (Plate LXXX) 

 

English Translation 
“My two eyes are ready to offer sacrifice 

for the four jewels namely, Ali, Fatima, Hasan 
and Husain. 

My head may become ‘farsh-e-rah’ (flow 
of the passage) for the four caliphs i.e. 
(Hazrat) Abu Bakar, (Hazrat) Umar, (Hazrat) 
Usman and (Hazrat) Ali.” 

4. Persian Text (Plate LXXX) 
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English Translation 
‘ “O” Allah, pardon all our sins, and 

bless us with Your exalted presence,  
We do not have the necessary 

wherewithal for the hereafter, 
But forgive us through the good office of 

Holy Prophet, Ahmad Mustafa ملسو هيلع هللا ىلص 
Forgive us through the good offices of the 

four companion of the Holy Prophet ملسو هيلع هللا ىلص i.e. 
(Hazrat) Abu Bakar, (Hazrat) Umar, (Hazrat) 
Usman and (Hazrat) Hyder (Ali)’ 

5. Persian Text (East-Plate LXXX) 

 

(Diwan Hafiz Shirazi, tr. Qazi Sajjad 
Hussain, n.d.262-63) 

 

(Diwan Hafiz Shirazi, tr. Prof. Mian 
Maqbool Ahmad 1429 A.H.:275-76 and 1111) 

English Translation 
- “I like Majnoo (One who is 

desperately in love) wandered through 
the mountains and forests in the wane 
hope of finding a clue to my 
destination, 

- Unfortunately at the very 
commencement of my journey, I went 

astray. I could not, therefore, arrive at 
my destination, 
 

- There were many opportunities 
available to me, to fulfill my 
ambitions, but those were lost, due to 
my bad luck, 
 

- Hafiz (Hafiz Shirazi is the famous 
Iranian Poet) has ruined himself, due 
to the continued separation of his 
beloved. He wished if he would have 
atleast once come to the meeting point. 
 

- Convey him the good news that 
Allah’s mercy is far greater than our 
sins. 
 

- The garden ‘Urdi’ (One of the months 
of Iranian Shamsi Calender) is 
portraying the scene of paradise. One 
should enjoy it instead of waiting for 
the paradise, which is still far away. 
One cannot be considered a prudent 
man who instead of taking advantage 
of the available opportunity, is looking 
for it in the future, which is uncertain. 

- ‘O’ my sweetheart due to your infinite 
love, I am unmindful of myself.” 

6. Persian Text (North-Plate No.LXXX) 

 
 

English Translation 



Mosques Remarkable for their Architectural Style and Decor 107

“The human body is made of sperm. 
The mushkeeza (A small water bag of leather) 
has been thrown into the water. And it has 
created disturbance in the world. The 
mushkeeza has been symbolized as a human 
organ while the water as a female organ. As a 
result of the intercourse between the two, a 
human body is created. The phrase “It creates 
disturbance in the world”, refers to the 
dialogue between Allah and angels as 
mentioned in Surah 2.30 of the Holy Quran. 
Its translation in English reads as ‘Behold, thy 
Lord said to the angels, I will create a 
vicegerent on earth. The angels said Wilt 
Thou place therein one, who will make 
mischief there and shed blood.’ 

For the sake of bread, you call for the 
bounty of Allah. 

Beseach Allah’s benevolence without 
any expectation. 

How sweet it is to call Allah. 

Due to frequent remembrance of Allah 
my body becomes illuminated. 

We said La Ilaha Illalah (There is no 
God except Allah). 

We say Allah and Allah for our 
salvation and not for any another purpose. 

The Holy Prophet ملسو هيلع هللا ىلص is like a luster 
of a pearl. 

If every hair on my body is substituted 
by a tongue, even then it will not be possible 
to enumerate the acts of Allah’s kindness. 

And it is only Allah who redress our 
grievances. 

Do not depend on the virtuous deeds of 
spotless people. 

Notwithstanding the fact that the written 

form in urdu of (Lion) and  
(Sweetness) is the same.” 

7. Persian Text (Plate-LXXXI) 

 

English Translation 
‘How good it was to walk around in the 

mosque And I got myself liberated from the 
wordly sorrows’. 

8. Persian Text (Plate-LXXXII) 

 

English Translation 
“‘O’ benevolent Lord, take pity on us, 

we are the captives of the wordly attractions,  
Except You, there is none who can redress our 
grievances. 

You are the forgiver of those who are 
evil doers,  

‘O’ our Lord save us from the wrong 
doings, 

Forgive our sins and lead us to the 
right path, 

As long as we have got the speaking 
power, 

It would be our good fortune to seek 
Allah’s blessings on the Holy Prophet ملسو هيلع هللا ىلص. 

If you have got hundred prayer niches 
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in your house, 
Even then the prayer offered in the 

mosque is better. 
The day of resurrection will be a 

tumultuous day. 
On that day, the first question that will 

be asked for the offering of the prayers.” 

9. Persian Text (South-Plate No.LXXVI) 

 

English Translation 
“To remain in the company of saintly 

persons for sometime is better than hundred 
years of the sincere prayers. 

If you are like a hardened stone, you 
will be turned into a marble stone, 

And when you adhere obedience to a 
God fearing person, you will be turned into a 
pearl.” 

10. Persian Text (South-Plate No.LXXVI) 

 

English Translation 
“‘O’ prudent man, do you know as to 

what is in possession of divinely persons, 
They have a capability to provide 

access to the throne of God with a twinkling 
of an eye. 

If there is a thunderstorm throughout 
the world,  

Even then the lamp of the God fearing 
people is not going to be extinguished.” 

The domed ceilings are tastefully 

decorated in multi-colour depicting well 
designed floral patterns. (Plates LXXXIII(a) 
and LXXXIII (b)). 



Mosques Remarkable for their Architectural Style and Décor 109 

BLACK & WHITE PLATES 

 

Plate – 46 

 

Plate – 47 
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Plate – 48 

 

Plate – 49 
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Plate – 50 

 

Plate - 51



Evolution and Development of Mosque Architecture in Sindh 112 

COLOUR PLATES 

 

Plate – XLIV 

 

Plate – XLV 
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Plate – XLVI 

 

Plate – XLVII 
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Plate – XLVIII (a) 

 

Plate – XLVIII (b) 
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Plate – XLIX 

 

Plate – L 
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Plate – LI 

 

Plate – LII 
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Plate – LIII 

 

Plate – LIV 
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Plate – LV 

 

Plate – LVI 
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Plate – LVII 

 

Plate – LVIII 
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Plate – VIX 

 

Plate – LX 
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Plate – LXI 

 

Plate – LXII 



Evolution and Development of Mosque Architecture in Sindh 122 

 

Plate – LXIII 

 

Plate – LXIV 
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Plate – LXV 

 

Plate – LXVI 
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Plate – LXVII 

 

Plate – LXVIII 
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Plate – LXIX 

 

Plate – LXX 
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Plate – LXXI (a) 

 

Plate – LXXI (b) 
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Plate – LXXII (a) 

 

Plate – LXXII (b) 
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Plate – LXXIII 

 

Plate – LXXIV 
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Plate – LXXV (a) 

 

Plate – LXXV (b) 
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Plate – LXXVI 

 

Plate – LXXVII 
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Plate – LXXVIII 

 

Plate – LXXIX 
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Plate – LXXX 

 

Plate – LXXXI 
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Plate – LXXXII 

 

Plate – LXXXIII (a)
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Plate – LXXXIII (b) 



 
CHAPTER – VII 

 
THE MOSQUES CONSTRUCTED DURING THE KALHORA PERIOD 

 
1. Jam-e-Masjid, Garhi, District Dadu 
The mosque is located about 26 kilometres 
west of Khairpur Nathan Shah Tehsil of Dadu 
District. It was reportedly built by Mian 
Naseer Muhammad Kalhora, who was the 
spiritual successor of his uncle Mian Shah Ali 
alias Shahil Mohammad. He died in 1657 
A.D. It is not certain as to when the mosque 
was constructed. The mosque was, however, 
in existence when Mian Naseer Mohammad 
died in 1692 A.D. (Mehar, Vol.I, 1958:177) 
 
The mosque is rectangular on plan and 
measures externally 67’x56’. Due to defective 
repairs carried-out sometime back, the mosque 
has lost its original fabric. One can retrace its 
original lay-out plan by having a look upon on 
an old photograph dating back to 1958 (Plate-
52). According to the photograph, the mosque 
once had an arched entrance door leading to 
its courtyard. The prayer chamber could thus 
be approached through the three arched ways. 
The roof was crowned by three domes; the 
central one was larger than the adjoining 
domes. The finial of each dome was 
springing-out from the base of an inverted 
lotus. 
 
The un-usual feature of the mosque was the 
towers surmounted on its four corners. The 
towers were two storeyed. The lower storey, 
rising a little over the roof of the mosque, was 
a solid block masonary of quadrangle shape. 
The second storey having a circular cornice on 
its top was crowned by a domed kiosk having 
six arched openings. The domes of the kiosk 
were bedecked with a pinnacle emerging-out 
from an inverted lotus base. 

 
The mosque, due to constant neglect after 
1958, suffered a lot. Its entrance gate as well 
as the dome on the right side of the prayer 
chamber were collapsed. The second storey of 
the corner towers facing the prayer chamber 
was partially damaged. The corner towers on 
the western side are no more there. According 
to the position as it stands at present (Plate-
53), the dome on the prayer chamber on its 
right has not yet been completely restored. 
The second storey of the corner tower facing 
the prayer chamber has been restored. But it 
has been given a new shape. The corner tower 
on the right is now a four storeyed structure. 
Upon the original first storey, an octagonal 
shaft with two stages, rises nearly to a height 
of 20 feet, is crowned by a cupola. Each stage 
in the middle of the tower has been provided 
with a cornice. The tower on the left has, 
however, been left incomplete. The entrance 
gate, collapsed long ago, has also not been 
restored. One can straightaway enter the 
prayer chamber. 
 
2. Mosques at Khuda Abad, District Dadu 
Khuda Abad, situated on the Indus Highway, 
some 18 kilometres from Dadu, was the 
capital of Kalhora rulers till 1768 A.D. when 
Mian Ghulam Shah Kalhora shifted it to the 
new city of Hyderabad. The city of Khuda 
Abad was founded by Mian Yar Mohammad 
Kalhora (died 1131) A.H. / 1718 A.D.) 
(Rashdi 1971:443-44), who infact laid the 
foundation of Kalhora rule in Sindh. The place 
was named Khuda Abad (Mehar, Ghulam 
Rasul Vol.II, 1958:1080) in keeping with the 
title of “Khudayar Khan” bestowed on Mian 
Yar Mohammad by the Mughal Emperor 
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Aurangzeb (Mehar, Ghulam Rasul, Vol.I, 
1958:353 and Khan, Khudad, 1934:139). 
 
With the gradual stability in the rule of 
Kalhoras, the capital city of Khuda Abad also 
progressed. In due course, it became a 
prosperous city, endowed with lofty buildings 
and beautiful gardens. The gardens were 
providing picturesque scenes with enormous 
varieties of flowers such as rose, jasmine, 
water-lily, lotus, narcissus etc. The gardens 
were also having such ornamental trees as 
cypress, pine, fir, quince etc. The gardens 
were echoed with the melodious voices of 
nightingales, peacocks, cuckoo etc. There 
were water channels which further added to 
the beauty and grandeur of the city. Close by, 
there was a hunting resort. 
 
Bagh Ali Khaif, composer of “Nameh 
Naghaz” has praised the city of Khuda Abad 
in one of his couplets (Mehar, Ghulam Rasul, 
Vol.II, 1958:1081) as follows: 

 

English Translation 
“In this Khuda Abad (area settled by 

God) he founded Khuda Abad. 
As its name suggests it is a city 

cheerful, 
Khuda Abad is like a pride (or good 

wind) on the chest of the dominion of Sindh, 
Which wreathes the hearts with repose 

like a breath of Divine Spirit, 
Its houses are like paradise and its 

beauties are ravishing, (They are) lovely, 
Heart-ravishing, consoling in calamity 

(grief). 
Their cheeks are beautiful like a 

garden of tulips, 
Of good status, understanding of cues 

and subtle points & friendly. 
The palace of the Sultan in the centre 

and in its centre the garden, 
(Are) something written by the hand of 

wealth (state sovereignty), 
And its foot is coloured like henna by 

Nature. 
Its height eyes (rivals) the astrolabe of 

Sun in the sky, 
Its quantity (height) is beyond the 

reach of my understanding.” 
 
Mir Ali Shah Shaiq had eulogized (Mehar, 
Ghulam Rasul, Vol.II, 1958:1082) the city of 
Khuda Abad during the reign of Miyan Abdul 
Nabi Kalhora as under: 

 

English Translation 
“Hear refreshing wind and pleasant 

gardens, 
Khuda Abad is a city like paradise.” 

 
The name of the royal garden was “Bagh-e-
Ali”. According to Shaiq, there was a water 
channel which was used by the ruler for 
recreational activities like boating. The scenic 
beauty of the city could be compared with the 
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fascinating valley of Kashmir as well as the 
enchanting Nile valley. (Mehar, Ghulam 
Rasul, Vol.II, 1958:1083) 
 
The city, however, lost its importance and 
became desolate when Mian Ghulam Shah 
shifted the capital to Hyderabad in 1768 A.D. 
Later on, the Talpurs ransacked the city in 
retaliation for the murder of Mir Abdullah 
Khan Talpur and Mir Fateh Khan Talpur by 
Mian Abdul Nabi Kalhora. (Mehar, Ghulam 
Rasul, Vol.II, 1958:1081) 
 
The ruins of Khuda Abad and the mosque 
adjacent to it (Hasan, Sh. Khurshid, 2004:44-
52) are spread over an extensive area. The 
only surviving buildings are those of Jam-e-
Masjid and the mausoleum of Mian Yar 
Mohammad Kalhora. The salient features of 
Jam-e-Masjid as well as the mosque adjacent 
to the mausoleum of Yar Mohammad Kalhora 
are described hereunder:- 
 
(a) Jam-e-Masjid, Khuda Abad (Plates 
LXXXIV-LXXXVIII) 
In the midst of the extensive ruins of the old 
town and hardly a kilometer from the railway 
station, stands the grand Jam-e-Masjid. It is 
reported to have been built by Mian Yar 
Mohammad Kalhora. In view of its profuse 
multi-colour glazed tiles decoration, it can 
rightly be acclaimed as a ‘Jewel’ in 
wilderness. Its architectural plan is unique in 
the sense that some new innovations have 
been introduced in its construction not to be 
found in any other mosques constructed in the 
traditional plan and style. Its platform 
projecting all along the exterior of the prayer 
chamber is 6 feet high. In order to strengthen 
its undermined foundation, a rampart was 
provided probably during the colonial rule, on 
southern, western and northern sides of the 
mosque raising the height of the platform to 
about 10 feet. An unusual feature has been 

observed in the eastern half of the platform on 
its northern side, where six vaulted chambers 
(9’x13’) with wide arched openings have been 
provided. The purpose for which these 
chambers were built is not clear. 
 
The recessed portal in the centre of the 
enclosure wall in the east can be approached 
through a flight of circular steps, which are ten 
in number. The portal is 29 feet long, 16 feet 
wide and 40 feet high. The portal has a deep 
arched alcove, 11 feet long and 9 feet in depth. 
Its roof is covered by a half dome. It is 
through the arched opening of the gate-way 
that one can enter the courtyard of the 
mosque. 
 
The courtyard measuring 88.5x95.5 feet, is 
enclosed by a boundary wall, which is six feet 
high. It is said that originally there was an 
abulation tank in the courtyard. But there is no 
evidence to substantiate this fact as the floor 
of the courtyard was relaid in the subsequent 
period. 
 
The main prayer chamber is the most 
fascinating part of the mosque. Three 
entrances have been provided for entry into 
the main chamber. The middle entrance is 
larger than those on its either side. Each 
entrance is in the shape of an arched alcove 
topped by a half dome. The prayer chamber is 
divided into two parts. The eastern one 
measures 88’x24’ and is roofless. It is 
somewhat a puzzling phenomenon. One view 
is that the idea was borrowed from an earlier 
mosque situated at Garhi in taluka Khairpur 
Nathan Shah, District Dadu, built by Mian 
Nasir Muhammad, father of Yar Mohammad 
Kalhora. The eastern part of the prayer 
chamber of this mosque is also roofless. 
Probably the eastern part of the prayer 
chamber of Khuda Abad mosque had got a 
wooden flat roof. This assumption is based on 
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the fact that during the course of conservation 
of the mosque, pieces of wood were 
reportedly recovered from the eastern part of 
its prayer chamber. (Lund Khawar 1988: 56-
57) 
 
The western part of the prayer chamber 
measures 81x12.25 feet is divided into three 
bays, which are covered by three domes. In 
addition, there are 18 small domes, which are 
over a gallery. The gallery having a height of 
8 feet is formed over the thickness of the walls 
of the prayer chamber. Besides 15 arched 
windows with perforated jalies in different 
geometrical designs, have also been provided, 
so as to ensure sufficient light in the prayer 
chamber. Moreover, for proper circulation of 
fresh air in the prayer chamber, arched 
openings have been provided in the northern 
and southern walls. 
 
The Mehrab, in the shape of a deep arched 
recess, has been provided in all the three bays 
towards the qibla wall. The central mehrab is 
profusely decorated with fresco paintings. 
 
Except for small turrets, there is no minar, 
which is considered to be a symbolic religious 
sign of a mosque. The mosque, however, 
possesses a significant architectural features. 
Façades of many Kalhora monuments have 
been constructed in such a way as to give an 
impression that the structure has got more than 
one storey. This has been achieved by 
dividing each side of the façade in several 
ornamental storeys. Each side of the façade 
contains double blind arches, one upon the 
other. This device not only provides 
monumentality, but also gives an effect of 
grandeur and prominence. Such a device of 
creating ornamental multi-storeyed impression 
on the façade through blind arches was first 
used in Alai Darwaza (1311 A.D.) at Delhi. 
However, this device is deeply rooted in 

antiquity. The surviving example is that of 
Taq-e-Kisra (531-79 A.D.). (Hasan, Sh. 
Khurshid 2001:143-144) 
 
The Kalhoras in their buildings exploited 
every available medium of decoration. They 
used profusely the glazed tiles, which are on 
hard baked red terracotta. The favourite 
colours are deeply rich blue and pale turquoise 
blue on white background. Green, brown, 
orange and purple colours were also 
introduced at a later stage. The tiles have 
lavishly been spread over the walls within or 
without as dadoes, panels, string courses, arch 
rings, ceiling and the paving of the floors. The 
designs are confined mostly to geometric and 
foliage. The tiles usually take the shape of a 
square (Hasan, Sh. Khurshid 2001:148). An 
idea about the richness of the tile decoration 
can be had by having a look at the mosque. 
Henry Cousens has greatly admired the 
enamelled tiles used in the embellishment of 
Jam-e-Masjid Khuda Abad (Cousens 
1975:161). His description of a decorative 
panel in the mosque is worth mentioning:- 
 
“On either side of the entrance to the mosque 
is a beautiful panel, which is quite the best 
thing in tiles to be found in Sind. Unlike the 
general run of designs, which however floral, 
the pattern are disposed, more or less, in 
geometrical form, this design revels in its very 
realistic and un-conventional treatment. It 
represents a tall and graceful plant of the lily 
order, whose lanceolate leaves, flowers and 
buds sprout from the central stem and fall over 
right and left in easy natural curves. It has not 
the slightest stiffness and it is full of soft 
flowing lines which produce a very pleasing 
effect. The whole plant is white upon a dark 
blue ground…” 
 
This glittering jewel of Kalhora architecture is 
gradually losing its beauty and splendour due 
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to weatheric effect and continued neglect. 
(b) Mosque adjacent to the mausoleum of 
Yar Mohammad Kalhora (Plates 54-55) 
The mosque is a simple brick built structure. 
The entrance gate to the mosque is in a 
dilapidated condition. Its plan, however, 
shows that it was an arched gate in the form of 
a portal. It was followed by another small 
arched gate, topped by a dome. The prayer 
chamber is fronted by a courtyard measuring 
60x41 feet. Entry to the prayer chamber is 
through three arched doors contained in 
rectangular frames. The central door is larger 
than the side door-ways. Its side-walls are also 
higher than those of the side-door ways. The 
corners of the walls as also of the central 
doorway contain finials. The beauty of the 
façade of the prayer chamber lies in its 
decorative scheme done through arched 
panelling.  
 
3. Mosque of Mian Nur Mohammad 
Kalhora at Muhammabad District 
Nawabshah 
Amongst the several capitals of Kalhoras, 
Muhammabad is located some 18 kilometers 
east of Daulatpur in Nawabshah District. 
Daulatpur is itself situated at a distance of 
about 120 kilometers from Hyderabad. There 
is an extensive necropolis known as Mian Ja 
Qubba. The place is so named as Mian Nur 
Mohammad Kalhora, who ruled over Sindh 
from 1719 to 1753 A.D., lies buried there 
(Lakho 2005:143).  
 
Close to his mausoleum (Plate-56), which has 
a great resemblance with his father’s tomb i.e. 
Yar Mohammad Kalhora at Khuda Abad 
(Hasan, Sh. Khurshid 2004: Plate-109), there 
is a mosque which is now in a ruinous 
condition (Plate-57). It is a triple domed 
mosque, so popular in Kalhora architecture. 
The domes, since collapsed, were raised with 
the support of corner squinches (Plate-58). 

The courtyard is fronted by three arched 
entrances. The prayer chamber contains two 
aisles. There are six bays which have been 
constructed with the aid of lateral arches. 
 
The necropolis (Plate-59) contains the tombs 
of Mai Gulan the wife of Mian Nur 
Mohammad Kalhora, Rajo Leikhi, Mian Fazal 
Ali Kalhoro, Mian Khudadad Kalhoro etc. 
Due to constant neglect, all these tombs are at 
the verge of total collapse. 
 
4. Mosques built by Mai Jaman wife of 
Mian Nur Mohammad Kalhora 
Mai Jaman belonged to Junejo tribe. Her 
father Mitha Khan Junejo was the landlord of 
the Chuteyarun region now located in Sanghar 
district. She was married to Mian Nur 
Mohammad Kalhora. Mian Abdul Nabi and 
Mian Ghulam Shah were his illustrious sons, 
who were the well-known rulers of Kalhora 
dynasty. Mai Jaman was a pious lady. Her 
generosity knew no bounds. She is reported to 
have constructed a number of wells, inns and 
mosques. The mosques built by her are spread 
through-out the length and breadth of present 
day Sanghar district. The various mosques 
built by her include two in Chuteyarun, one in 
Tando Mitha Khan (Sanghar taluka), one at 
Sui Kandhar (Tando Adam taluka), one in 
Bhopi Beelo (Khipro taluka) and one in Tilah 
Shah (Jam Nawaz Ali taluka). Almost all the 
mosques are in a bad state of preservation. 
The description of two important mosques 
namely the one at Chuteyarun and the other at 
Sui Kandhar is given below:- 
 
(a) Mosque at Chuteyarun (Plates 60-64) 
The mosque is located at a distance of about 
four kilometers, south of Chuteyarun, which is 
itself some 30 kilometers away from Sanghar 
in its north-east direction. The mosque is 
constructed with burnt bricks on a raised 
platform. The size of the bricks used in its 
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construction is 12’x4’. The mosque is fronted 
by a courtyard (50’x25’). It was originally 
enclosed by a boundary wall, which is no 
more extant. The mosque is located in a 
wooded area, where there is a natural lake on 
its south. There is no human settlement in the 
immediate neighbourhood of the mosque. 
 
The mosque is of rectangular shape (50’x25’). 
Its height from the ground level is 15 feet 
(Plan-14). Its prayer chamber contains three 
arched entrances which are contained in 
rectangular frames. The central arched 
entrance is larger than those on its adjoining 
sides. The prayer chamber contains three bays, 
which are inter-connected through an arched 
entrance in the partition walls. As a matter of 
fact each arched entrance in the prayer 
chamber leads to one particular bay. The 
mehrab and minbar are located in the nave. 
The western wall of each adjoining bay 
contains recessed niches, flanked by two small 
recessed niches. The interior decoration of the 
prayer chamber was done with glazed tiles, 
the traces of which are still visible. 
 
The roof of the prayer chamber was originally 
crowned by three domes; the larger one in the 
centre while the smaller one on its both sides. 
The central dome is still surviving while the 
other two have collapsed long ago. The central 
dome is of bulbous shape. Its height is about 
five feet. It is lime-plastered and ornamented 
with interlaced ribbings. It has got a high 
drum pierced with clerestory windows in an 
alternating order. Its top is surmounted by a 
motif of an inverted lotus flower. The finial 
springing-out from its base is half broken. On 
the southern corner of the roof, there is a 10 
feet high minar. It is in a dilapidated 
condition. The exterior of the structure has 
been divided into panels, which adds beauty to 
its otherwise monotonous surface. The 
mosque is in a state of utter neglect. Its 

various components are falling apart. 
(b) Mosque at Sui Kandhar (Syedan) 
Taluqa Tando Adam 
The mosque (Plate-65) is located about 10 
kilometers north-west of Tando Adam. It is 
built with burnt bricks. The mosque is 
rectangular in shape and its complex measures 
47’-6”x41’-6”. The prayer chamber (34’-
6”x16’-6”) which is fronted by an open 
courtyard (41’-6”x22’) contains three arched 
entrances. The central arched entrance is 
larger than those on its either side. All the 
arched entrances are contained in rectangular 
frames. The height of the central arched 
entrance almost touches the base of the main 
dome. The prayer chamber is composed of 
two side bays. The lay-out of the mosque can 
be well understood by having a look on its 
plan (Plan-15). The main dome which is of 
bulbous shape is raised on a high drum. Its top 
is surmounted by a finial. The drum contains 
clerestory windows in an alternating order. 
The side bays are covered by vaulted roofs. 
Except the eastern side all other sides are 
divided into rectangular panels (Plate-66). The 
mosque is a good specimen of exposed brick 
style of architecture. The outer surface is 
decorated with cut-bricks. The arches contain 
mutifoils. The interior surface is embellished 
with glazed tiles (Plate-67). But due to salinity 
and continued neglect, the tiles have mostly 
been chipped off. The floor is littered with the 
fallen tiles. 
 
There is a well closely. Its water was used for 
abulation purposes (Plate-68). In close 
proximity to the mosque are the graves of 
Abdul Latif Shah and Abdur Rashid Shah, 
who were the brothers of Shah Abdul Latif 
Shah Bhitai (Plates 69 & 70). 
 
5. Makka Gohar Jam-e-masjid Makki Shah 
Katcha Qila, Hyderabad 
The mosque known as Makka Gohar Jam-e-
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Masjid is located in Katcha Qila Hyderabad. 
The mosque was reportedly built by Mian 
Ghulam Shah Kalhora, who had also 
contructed the Katcha Qila in 1772 A.D. 
(Cousens 1975:136). The fort is also known as 
Shah Makki Jo Qila (Plate-71). According to a 
Persian inscription (Plate-72), the mausoleum 
of Syed Shah Mohammad was constructed in 
1082 A.H./1671 A.D. The date of construction 
can be deduced from ‘Zabe Bazmee Hazoor’. 
It is thus evident that the mausoleum of the 
saint was very much there when the Katcha 
fort was built by Mian Ghulam Shah Kalhora. 
 
The mosque, as stated above, was constructed 
by Mian Ghulam Shah Kalhora. However, 
with the passage of time, it has been renovated 
time and again. The main entrance is in the 
form of an arched gate (Plate-73). The 
courtyard is fronted by a verandah (35’x15’). 
It is erected with the support of iron poles. Its 
roof is flat. The prayer chamber contains three 
entrance wooden doors contained in recessed 
arched panels. The central door entrance is 
larger in size than those flanking it. The prayer 
chamber (35’x14’) is crowned by three domes. 
The dome in the centre is larger than those on 
its each side. Each dome is surmounted by a 
finial having an inverted lotus base (Plate-74). 
The mehrab is contained in a recessed arched 
panel (Plate-LXXXIX). The interior surface of 
the mosque as well as the verandah is 
embellished with blue colour tiles depicting 
floral motifs. On each corner of the parapet, 
there is a turret. 
 
6. Mosque adjacent to the tomb of Mian 
Ghulam Nabi Kalhora, Hyderabad 
The mosque (Plan-16) named after Mian 
Abdul Nabi Kalhora, who reigned from 1776 
to 1799 A.D. It is a triple domed mosque; a 
form which is so dominant in the Kalhora 
style of mosque architecture. The mosque, 
over the years, has undergone substantial 

additions and alterations, which have 
altogether changed its façade. The mosque is 
fronted by a verandah which is erected with 
the support of square pillars. The entrance to 
the prayer chambers is through three wooden 
doors, the central one is larger than those on 
its each side. There are three bays in the 
prayer chamber. The mehrab is in the form of 
an arched niche. The roof is crowned by three 
hemispherical domes topped by finials, each 
springing out from an inverted lotus base. The 
central dome is comparatively higher than 
those flanking it. The parapet is bedecked with 
merlons. Turrets have been erected on the four 
corners of its parapet. (Plates 75 & 76) 
 
7. Historical mosques in Warah Taluka, 
Qambar Shahdadkot District 
The Warah Taluka is inhabited by Khuhawar 
as well as Khokhar tribes. The Khuhawar tribe 
is an offshoot of Kalhora tribe (Ansari 
1954:5). Because of their acts of bravery and 
valour, the people of Khuhawar tribe were 
elevated to high ranking positions in the 
Kulhora army. Prominent among them being 
Muhammad Hasan Khuhawar, who served as 
a Commander-in-Chief (Mirza, Kalich 
1999:300). The Khokhar tribe also held 
prominent positions in the Kalhora hierarchy. 
 
There are a number of tombs in Warah 
Taluqa, particularly at the necropolis of Mian 
Gaji Khuhawar. They enshrine the mortal 
remains of some celebrated personalities of 
Khuhawar and Khokhar tribes. The tombs are 
built in typical Kalhora style of architecture 
and embellished with colourful paintings 
depicting geometrical and floral patterns. 
 
In addition, a number of mosques are located 
throughout the length and breadth of the 
Taluka (Kalhoro 2010-11:108-116). 
Description of some of the important mosques 
is given as under:- 
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(a) Gul Mohammad Mosque 
The mosque is located near the town of Gaji 
Khuhawar (Plate-77). It was built by Mian 
Gul Mohammad, a grandson of Mian Gaji, a 
well known personality of Kulhora period. 
(Kalhoro 2010-11:108-118) 
 
The mosque is on rectangular plan. Its 
entrance door, which provides access to the 
courtyard is in the form of a vestibule. It is 
crowned with a white bulbous dome, which in 
turn is topped by a finial. The lower part of the 
finial is springing out from the base of an 
inverted lotus. On its top is placed a well 
designed pommel like object. From it a candle 
stick, embedded with four beads at equidistant 
emerges out. The courtyard laid out with brick 
flooring is contained in a boundary wall, 
which seems to be a recent construction. 
Three recessed entrance arches contained in 
rectangular frames, have been provided for 
entry into the prayer chamber. The façade 
facing the courtyard has got a beautiful setting 
in the form of recessed panelling. The parapet 
facing the courtyard is bedecked with merlons 
giving it a battlemented shape. The prayer 
chamber is surmounted by three white domes. 
Their shape and architectural features are the 
same as of the dome crowning the entrance 
gate. The significant feature of the mosque is 
that its each corner contains a kiosk, which is 
of rectangular shape and surmounted by a 
dome. The mosque is embellished internally 
with multi-colour painting. From the distance, 
the mosque provides a majestic view. 
 
(b) Mosque of Mian Margho Khokhar 
The mosque is located about three kilometers, 
east of Gaji Khuhawar in a small village 
known as Sheikh Farm. It was reportedly built 
by Mian Mangho Khokhar (Kalhoro 2010-
11:116). The architectural lay-out of the 
mosque is the same as that of the mosque of 
Gul Mohammad described above (Plate-78). It 

is, however, comparatively of smaller size. 
Like the Gul Mohammad mosque, it is also 
embellished with paintings. 
 
8. Jamia Masjid, Mehboob Jo Bungalow, 
Miro Khan Taluqa, District Larkana 
The mosque, which is now known as 
Muhammadi Jam-e-Masjid, was constructed 
by Ghulam Mohammad Khan Sangi; a local 
landlord. Like his father Mohammad Fazal 
Khan Sangi, he was also known for his 
generosity. The Sangis had mostly inhabited 
the area during the reign of Kalhoras. He 
constructed the mosque in the village known 
as Mehboob Jo Bungalow sometime in 1835 
A.D. The place is some 20 kilometers away 
from Miro Khan village. 
 
The mosque is rectangular in shape (Plan-17). 
The prayer hall measures 53’x23’. It contains 
three arched entrances. The central one is set 
within an ornamental rectangular frame rising 
almost to the parapet. It has a half dome 
ornamented with low stalactites. The arched 
entrances on either side of the central one are 
smaller in size, but they too have half domes 
containing the similar decoration. Each top 
corner of the central arched entrance is 
surmounted by a minaret, which is bedecked 
with a finial. The prayer chamber is crowned 
by three domes, the central one is larger than 
those on its each side. All the domes are lime 
plastered. However, domes on each side of the 
central one, are, marked with black lining in 
vertical order. All the domes, which are of 
bulbous shape, are crowned with lotus 
mouldings and finials. The entire parapet is 
covered by a series of pre-cast merlons, made 
of enamelled tiles depicting multiple floral 
motifs. Each corner of the roof contains a 
minaret, surmounted by a cupola with a finial 
springing-out from its top (Plates XC-XCII). 
 
The prayer chamber is divided into three bays; 
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each bay is surmounted by a dome, which is 
constructed through the aid of corner 
squinches. The ceiling of the prayer chamber, 
as well as the side walls, has lavishly been 
decorated with enamelled tiles depicting 
colourful floral motifs. The outer-surface on 
the north, south and west contains blind 
arches, some of which are multi-cusped.  
 
The prayer chamber is fronted by a courtyard 
(47’-6”x23’-3”) which is enclosed by a 
boundary wall. It is, however, of recent origin. 
Adjacent to the courtyard on its east, there is 
an open plot (31’x21’). It has been earmarked 
for the construction of the residence of Imam 
and Wazu Khana (Place for abulation).  
 
The mosque is in a poorly state of 
preservation. Sometime back same repair 
work was undertaken with a grant-in-aid from 
the Sindh Government. It was, however, left 
incomplete due to shortage of funds. Its 
glittering tile decoration justifies its complete 
renovation, so as to restore its pristine glory. 
 
9. Mehrab Mosque at Halani, District 
Naushero Feroze 
Halani is an historic city in Taluka 
Mehrabpur, District Naushero Feroze. The 
city was the scene of a fierce battle between 
Kalhoras and Talpurs (1196 A.H./1782 A.D.) 
in which Mian Abdul Nabi Kalhora was 
defeated by Mir Fateh Ali Khan Talpur 
(Mehar 1958, Vol.II:873). The mosque was 
reportedly built by Mehrab Jatoi, who was not 
only a Chief of his tribe, but was one of the 
ablest Generals of Kalhoras (Mehar 1958, 
Vol.II:938). The village of Mehrabpur, which 
is now a railway station on the main line was 
founded by him. 
 
The mosque (Plan-18), due to renovation, has 
lost its original fabric, but it is still considered 
to be a good specimen of Kalhora style of 

architecture. Like the tomb of Yar Mohammad 
Kalhora at Khuda Abad, each top corner of the 
mosque is crowned with a kiosk, which is 
hexagonal in shape and is open to all sides. 
The kiosks are surmounted by cupolas. One of 
the special features of Kalhora monuments is 
that their facades are constructed in such a 
way as to give an impression that the structure 
has got more than one storeys. This has been 
achieved by dividing each side of the façade 
in several ornamental storeys. Each side of the 
façade contains horizontally a series of arches 
set one upon the other. This architectural 
innovation has been used at its best in Jam-e-
Masjid, Khuda Abad. (Hasan, Sh. Khurshid 
2001:143-44) 
 
In the Mehrab mosque, on its northern and 
southern sides, the blind recessed arches have 
been constructed horizontally in four rows, 
each containing eight arches. On the western 
side, due to protruding of the back of the 
Mehrab, the available space could 
accommodate two rows only. 
 
Five domes of white colour, constructed on 
octagonal drums, cover the roof of the prayer 
chamber. The central dome contains arched 
openings at the cardinal points. The openings 
are covered by terracotta jalies. The smaller 
domes, flanking the central dome, are too 
constructed on octagonal drums. Their each 
face is embellished with recessed arches. All 
the domes are crowned by inverted lotus 
mouldings surmounted by terracotta finials. 
The parapet as well as the top of the boundary 
wall of the courtyard is battlemented through 
the aid of continuous row of merlons.  
 
The façade of the prayer chamber is fronted 
by a framed central arch. Its inner top is 
embellished with honey-combed patterns. The 
arched entrances on either side of the portal 
are of similar shape, but comparatively of 
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smaller size. The prayer chamber measures 
51’-6” (north-south) and 32’ (east-west). It is 
two aisled chambers, each divided into three 
bays by lateral arches. At the western end of 
the central bay is a recessed niche serving as a 
mehrab. Two windows, each on northern and 
southern side, have been provided for the 
circulation of air. 
 
The entrance to the mosque complex is 
through a domed vestibule. The courtyard of 
the mosque, is enclosed by a boundary wall. It 
measures 58’-9”x56’-6”. (Plates XCIII-
XCVII) 
 
10. Mosque adjacent to the Dargah of Shah 
Abdul Karim of Bulri, District Hyderabad 
Shah Abdul Karim is the great great 
grandfather of the famous Sufi saint Shah 
Abdul Latif of Bhitai (1688-1751 A.D.). He 
was born at Matiari in 1536 A.D. and died in 
1623 A.D. His Dargah is at Bulri some 100 
kilometers from Hyderabad. 
 
The existing building of the Dargah was 
constructed in 1325 A.H./1907 A.D. Its 
entrance gate was, however, constructed in 
1355 A.H./1936 A.D. by Syed Ghulam Hyder 
Shah. Close to the Dargah on its north is the 
mosque (Plates 79 & 80), which according to 
a Persian inscription inscribed on a brick was 
constructed in 1156 A.H./1743 A.D. This 
inscription was published by Dr. N.A. Baloch. 
The bricks used in the construction of the 
mosque were reportedly procured by Shah 
Abdul Latif from Multan. All such bricks 
were replaced by new ones, when the mosque 
was completely renovated (Sindhi, 
Mohammad Ibrahim 1995:26-29). The 
original mosque was probably constructed 
during the Kalhora period. 
 
Both the Dargah and the mosque share a 
common courtyard having two arched 

entrance; one each for the Dargah and the 
mosque. 
The mosque is fronted by a verandah. It 
measures north-south 22’-8” and east-west 
19’-2”. The verandah contains three arched 
openings. The prayer chamber measures 
23’x13’ and contains three arched entrances. It 
has got a flat wooden roof, which is painted 
from inside containing floral motifs (Plate 81-
a). It is triple domed mosque. The dome in the 
middle is larger than the side domes. Both 
exterior and interior surfaces of the mosque 
are embellished with glazed tiles. The mehrab 
is in the form of an arched niche (Plate 81-b). 
 
11. Mosque at Samtani, District Dadu 
The mosque (Plate-82) is located at village 
Samtani, tapo Khuda Abad, District Dadu. 
One can reach the place by taking Bhan-Johi 
metalled road. The mosque has got a spacious 
courtyard measuring 75’ (east-west) and 63’ 
(north-south). The access to the courtyard is 
through a horse-shoe arched gate, provided in 
the east. The courtyard is enclosed by a mud-
brick wall. The façade of the prayer chamber 
contains three arched entrances which are all 
contained in separate rectangular frames. The 
central one is larger than the ones on its each 
side. The top of the rectangular frame of the 
central arch surpasses the height of the 
parapet, which is of battlemented shape. The 
top corners of the roof are bedecked with 
turrets surmounted by pot like finials. The 
access to the roof is through a flight of 24 
steps provided on the southern corner. 
 
The prayer chamber consists of three bays, 
which have been created through 6’ wide 
pilasters. The entire prayer chamber measures 
26’ (north-south) and 16’ (east-west). Separate 
entry point for each bay is provided through 
the arched entrances. The prayer chamber is 
surmounted by three bulbous domes, 
constructed through the aid of corner 
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squinches. The central dome is larger than 
those on its flanking sides. All the domes 
contain finials, springing-out from the base of 
the inverted lotus. The mehrab, which is in the 
western wall is 3’ wide. 
 
By whom the mosque was constructed, is not 
known. Local tradition attributes its 
construction to Doolah Darya Khan, the Prime 
Minister and Commander-in-Chief of Jam 
Nizamuddin Nindo; a Samma ruler. 
Stylistically the construction of the mosque in 
all probability pertains to Kalhora period. 
 
12. Mosque at Dhandhi, Tando Mohammad 
Khan 
Dhandhi mosque (Plate-83), which is in a 
ruined condition, lies between Tando 
Mohammad Khan and Buleri Shah Karim. It 
measures 35’x11’. There is one arched 
entrance. Its height is 8 feet while the width is 
4 feet. The prayer chamber is covered by three 
typical domes. The one in the centre is large 
than those on its each side. The domes are 
infact crowning the octagonal shaped rooms, 
which have got arched openings. The parapet 
of the octagonal rooms is bedecked with 
arched panelling. It is a single aisled mosque 
containing three bays. The lateral arches used 
in the construction of bays contain stalactite 
decoration (Plate-84). The mehrab is in the 
form of an arched niche (Plate-85), measures 
2.50 (width) x 3.50 (height). 
 
There are two windows, one each on left and 
right sides of the mehrab. The mosque was 
reportedly built during the Kalhora’s period. 
 
13. Mosques at Aghamkot near Tando 
Allah Yar, District Badin 
The place is variously known as Aghamkot, 
Agamana and Akhamkot. Presently it is 
known as Aghamano (Quddusi, 1974, 
Vol.II:44). It is located about 50 kilometers 

towards south-east of Hyderabad. One can 
also reach there from Tando Allah Yar by 
taking Tando Ghulam Ali – Badin road. Its 
distance from Tando Allah Yar is nearly 30 
kilometers. It is quite an ancient place. 
According to Chachnama (Mirza, Kalich 
1900:31), there was a Lohana chief of this 
very name i.e. Agham who was the 
contemporary of Chach. Aghamkot was the 
ancient capital of Agham Lohana. In 1521 
A.D., Shahbeg Arghun, on his way to Gujrat 
via Thatta, encamped for some time at 
Aghamkot (Beg, Kalich 1902:70). During 
Kalhora’s rule, Aghamkot was one of the seats 
of learning. (Mehar, Ghulam Rasul, 1958, 
Vol.II:980) 
 
The structural remains at Aghamkot cover 
quite an extensive area. The buildings 
comprise tombs, mosques, graves etc. 
Attached to the tomb of Makhdoom Ismail is a 
small mosque (Plate-86). It is crowned by a 
bulbous dome. Its four corners are bedecked 
with turrets. The entrance is in the form of a 
cusped arch. There is an inscription in Persian, 
on the top of the arched entrance (Plate-87). It 
gives the date as 996 A.H. corresponding to 
1588 of the Christian era. It is the date of 
demise of Makhdoom Ismail which is 
confirmed by the Persian inscription: 

 

English Translation 
“About the date of demise, it was 

enquired from a learned man. He replied it can 

be derived from . I remembered it. 14 
Zilhajja 996.” 
 
At some distance there are remains of a ruined 
mosque (Plates 88 & 89). The entrance to the 
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mosque is through a domed vestibule. The 
prayer chamber was originally surmounted by 
three domes. The boundary wall enclosing the 
courtyard is bedecked with merlons. There is 
an inscription on a stone slab right on the top 
of the mehrab (Plate-90). It gives the date as 
1167 A.H./1753 A.D., when Mian M. 
Muradyab Khan Kalhora was ruling over 
Sindh. 
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CHAPTER – VIII 

 
MOSQUES CONSTRUCTED DURING THE TALPUR PERIOD 

 
1. Talpur Mosque at New Khuda Abad, 
District Hyderabad 
New Khuda Abad is located at a distance of 
about 4 kilometers, north-west of Hala Town. 
It was the first capital of the Talpur Mirs 
(r.1784-1843 A.D.), which was later on 
shifted to Hyderabad. The place contains the 
funerary memorials of Talpur Mirs, which are 
in the shape of tombs, tomb pavilions and 
graves on raised platforms having stone 
railings all around. The most significant 
mausoleum is that of Mir Fateh Ali Khan, the 
founder of Talpur dynasty (Hasan, Sh. 
Khurshid 2001:151, Plate XXI-a). He died in 
1217 A.H./1802 A.D. 
 
The mosque (Plate-91), located in the 
residential area, is now lying deserted. The 
mosque is rectangular on plan and built with 
burnt bricks. Its main entrance which is in the 
east, is contained in a rectangular panel in 
which a recessed arch is provided. In between 
there is another rectangular panel with an 
arched opening, which serves as an entrance 
to the courtyard. The courtyard is enclosed by 
a boundary wall of medium height. Its top is 
bedecked by a series of merlons. 
 
The wall of the prayer chamber facing the 
courtyard is divided into three rectangular 
panels. The rectangular panel in the centre is 
higher than the ones on its each side. The 
parapet of the rectangular panel is surmounted 
by merlons. All around the parapet, finials 
have been installed at equi-distance. Each 
rectangular panel contains an arched entrance. 
The arched entrance, in the centre, is larger in 
size than those on its each side. Both sides of 
the entrances are flanked vertically by four 

blind arches built one upon the other. From a 
distance, the frontage of the prayer chamber 
looks like an ornamental frame. 
 
The prayer chamber is crowned by three 
bulbous domes. The one in the centre is bigger 
than those on its each side. On the top of each 
dome, a base for the insertion of finial, has 
been provided in the form of an inverted lotus. 
However, the finials no more extant. 
 
The exterior as well as the interior surface has 
tastefully been decorated with glazed tiles. 
Due to continued neglect, the mosque is fast 
deteriorating.  
 
2. Mosques at Qadir Bakhsh Jo Qubbo, 
District Sukkur 
Qadir Bakhsh Jo Qubbo is located about 25 
kilometres south of Rohri in Sukkur District. 
It is an extensive graveyard covering an area 
of about 35 acres. It enshrines the mortal 
remains of the ruling dynasty of Khairpur 
Mirs. The founder of Khairpur State, Mir 
Sohrab Khan (1745-1830 A.D.) also lies 
buried here. The funerary memorials are in the 
shape of domed mausolea and stone built 
graves, some of which are contained in 
chaukhandies. The mausolea are richly 
decorated with colourful glazed tiles. Some of 
the graves are built with buff sand stone 
containing beautiful carvings both in floral 
and geometrical patterns like the ones at Makli 
Hill, Thatta. The tomb of Golay Shah, who 
was the commandent of Mirs (d.1237 A.H. / 
1821 A.D.) is well known for its paintings 
depicting peacock motifs and other decorative 
patterns. (Plate XCVIII) 
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There are three mosques at the site. The first 
one, which is the largest of all (Plate-92) is 
built with burnt bricks. In its courtyard, there 
are some graves. The courtyard is fronted by 
the prayer chamber containing three arched 
entrances set in rectangular frames. Its roof is 
barrel-shaped. The parapet is bedecked with 
finials inserted at equi-distance. On the left of 
the prayer chamber, there are two arched 
openings leading to a separate compartment. It 
may be serving as a hujra (residential room) of 
the Pesh Imam. 
 
The second mosque is square in shape 
measuring 11’x11’ (Plate-93). Its courtyard is 
enclosed by a boundary wall, which is broken 
at some places. The prayer chamber contains 
three arched entrances. The arched entrance in 
the centre is larger than the adjoining ones. 
The adjoining arched entrances are topped by 
recessed arches. The main entrance in the 
centre is in the form of a high portal almost 
touching the lower part of the parapet. On the 
top of the main entrance is a rectangular 
frame. Its corner ends contain recessed arches. 
A bulbous dome crowns the prayer chamber. 
Its finial is missing, but its base in the form of 
an inverted lotus is intact. The outer surface of 
the mosque is lime plastered. 
 
The third mosque is a beautiful edifice (Plate-
94). Its plan is almost the same as that of the 
second mosque. The prayer chamber is 
covered by a ribbed dome. It contains a finial, 
which is crowned by a pommel like object. 
The parapet is battlemented. Its courtyard is 
covered by a boundary wall. 
 
3. Mai Khairan Ji Masjid, Hyderabad. 
Following is the description of the mosque, 
when proposal for its protection under the 
Ancient Monuments Preservation Act, 1904 
(then in force) was sent by the Federal 
Department of Archaeology to the 

Government in 1966. “The mosque, reported 
to have been built by Mai Khairan mother of 
Mir Karam Ali Khan Talpur (r.1812-1828 
A.D.) is located in ward ‘E’ of Hyderabad 
city. Its prayer chamber measures 24’x22’, 
which is fronted by a courtyard (43’x22’). The 
entrance to the mosque is from East. The 
eastern façade of the prayer chamber contains 
three arched entrances. The mehrab is in the 
western wall. It is decorated with Kashi tiles. 
On either side of the mehrab, there are three 
arched panels. The interior surface is white-
washed. The floor of the mosque is laid-out 
with Kashi tiles representing yellow, green, 
turquoise, blue and brown colours. It is, 
however, broken at some places. The roof is 
covered with wooden bastions, and plastered 
with mud bhusa. The mosque has been re-
built. It is now a double storey structure. 
(Plate-95 and Plan-19) 
 
4. Mosques at Talpur graveyard at 
Chhitori, District Mirpur Khas. 
The Talpur graveyard at Chhitori is at a 
distance of about 16 kilometers from Mirpur 
Khas on Mirpur Khas – Khipro road (Plate-
96). The grave-yard is divided into two groups 
namely southern and northern. The southern 
group belongs to the ruling house of Talpur 
Mirs, who were the descendants of Mir 
Manik. Mir Sher Mohammad Khan Talpur, 
the lion of Sindh whose army was defeated in 
1843 A.D. at the battle of Dabbo is also buried 
at Chhitori. Those in the northern group do not 
belong to Talpur tribe. They were high 
officials of some other clan. In their over-all 
plan, the tombs are cubical each having a 
globular dome plastered with lime. There are 
also some domed stone pavilions containing 
exquisite carvings. (Hasan, Shaikh Khurshid 
2001:156-159) 
 
There were two old small mosques in the 
graveyard which have been reconstructed by 
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the local people giving them a modern look. 
(Plates 97-98) 
 
5. Mosque at Qubba Mir Shahdad, District 
Nawabshah. 
Qubba Mir Shahdad is located some 19 
kilometres to the north-west of Shahpur in 
Nawabshah District. There is a graveyard, 
which amongst others, contains the grave of 
Mir Shahdad Khan (d.1147 A.H. / 1734 A.D). 
He was the son of Hotak Khan (Quddusi, 
1974:598). The tomb pavilion enshrining his 
moral remains is like a jewel in wilderness. In 
addition, there are a number of tomb pavilions 
which are richly ornamented. (Hasan, Sh. 
Khurshid 2001:154-157, Plate-XXII-b) 
 
There is a brick-built mosque at Qubba Mir 
Shahdad (Plate-99). It is rectangular on plan. 
The approach to the courtyard is through an 
arched entrance. It is surmounted by a 
pavilion containing arched openings on its 
four sides. Its roof is of curvilinear shape 
topped by a finial springing out from an 
inverted lotus base. 
 
The courtyard is enclosed by a medium size 
boundary wall bedecked with merlons. The 
entrance to the prayer chamber is through 
arched entrances each contained in a recessed 
arch, which in turn is enclosed in a rectangular 
panel. The arched entrance in the centre is of 
considerable height as compared to the ones 
on its each side. The parapet is battlemeted 
and composed of arched-shaped merlons. The 
prayer chamber is surmounted by a bulbous 
dome. It contains a lantern type finial. 
 
The embellishment of the interior has been 
done through glazed tiles. At some places 
paintings have been executed of some holy 
places. 
 
 

6. Mosque at the Dargah of Makhdoom 
Nuh, New Hala, District Hyderabad. 
Makhdoom Nuh, is a celebrated saint of 
Sindh. He was born in 911 A.H. / 1505 A.D. 
and died in 998 A.H. / 1589 A.D. According 
to his genealogy, Hazrat Abu Bakar Siddiq, 
the first Caliph, was his progenitor. He was 
first buried at Tori, but due to erosion by river, 
his mortal remains, which were likely to be 
submerged into water, were transferred in 
1010 A.H. / 1601 A.D., to a place named as 
Islamabad near Hala Kundi by Makhdoom 
Mian Amin Mohammad. However after 
sometime, the treacherous movements of the 
river again posed a great threat to the grave of 
Makhdoom Nuh. In order to save his mortal 
remains, these were shifted in 1191 A.H. / 
1777 A.D., to a place named as Murtazabad, 
by Mian Mir Mohammad. The name of the 
place was subsequently changed to New Hala. 
The construction of Dargah over the saint’s 
grave was started in 1205 A.H. / 1790 A.D. by 
Hafiz Mohammad Zaman. It was subsequently 
completed in 1210 A.H. / 1795 A.D. by Mir 
Fateh Ali Khan Talpur. 
 
The nucleus of a mosque, for the devotees was 
constructed in 1191 A.H. / 1777 A.D. by 
Makhdoom Mir Mohammad. But it was 
subsequently enlarged and renovated in 1222 
A.H. / 1817 A.D. as per inscriptions 
reproduced below (Plate-XCIX) by Mir 
Karram Ali Khan Talpur. (Gazetteer of the 
Provice of Sindh, Hyderabad District ‘B’, 
Vol.II, 1927:31 and Qureshi, Qazi Ghulam 
Mohammad, 2006:29 & 35) 

Inscription in Persian 
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The mosque (Plate-C), is an integral part of 
the Dargah. It contains a small prayer chamber 
crowned by triple domes; the central dome of 
bulbous shape, is largr than the adjoining 
domes on each side. At the top corners of the 
mosque، kiosks of octagonal shape with 
arched openings have been constructed. All 
the domes are bedecked by beautiful finials. 
The mehrab is of arched shape and contains 
windows on its right and left sides. The 
minbar, which is built of marble, contains 
three steps. The architectural innovation 
created by the Kalhoras for the decoration of 
outer surface of their buildings by 
constructing recessed arches in vertical rows 
is very much manifest in the mosque of the 
Dargah of Makhdoom Nuh. The recessed 
arches in the outer-surface (except on the 
eastern side) of the mosque have been 
constructed in three vertical rows. Each row 
contains nine recessed arches (Plate-CI). 
 
The beauty of the Mosque and the Dargah lies 
in its profuse decoration with colourful glazed 
tiles depicting endless variety of floral 
patterns. 
 
7. Mosques at Tando Fazal, District 
Hyderabad. 
Tando Fazal is located about 28 kilometers 
east of Hyderabad. There is an old settlement 
in its close proximity containing structural 
remains of various types of buildings. As a 
result of illegal diggings by the treasure-
hunters, the structural remains have greatly 
been damaged. The remains of two mosques 
are, however, still extant. Their description is 
as follows:- 

The grand mosque, built of burnt bricks and 
lime plastered, provides a panoramic view 
(Plate-100). The mosque complex measures 
200’x100’. Internally it measures 70’x30’. It 
contains a spacious courtyard, originally 
enclosed by a boundary wall, which is no 
more extant. The access to the prayer chamber 
is through three arched entrances. Each of the 
arched entrance is placed within a large 
recessed arch enclosed in its turn by a 
rectangular frame. The central arched entrance 
is comparatively of greater height than those 
on its each side. The prayer chamber 
comprising three bays, is surmounted by three 
domes. The central dome is bigger than those 
on its each side. The drum of each dome 
contains clerestory windows in an alternating 
order. The mehrab (Plate-101) has artistically 
been set in the western wall. It is flanked by a 
small recessed niche on its each side. The 
squinches, creating the base for the 
construction of domes, contain stalactite 
decoration. A small arched entrance has also 
been provided in the western wall (Plate-102). 
The northern and eastern walls also contain 
similar entrance doors. The interior surface of 
the mosque is embellished with glazed tiles 
depicting floral patterns. 
 
On the right of the mosque, there is a walled 
enclosure, which appears to be a “madrassah”. 
The walls contain arched niches. Entry into 
the madrassah was provided through a room 
surmounted by a dome. It contains arched 
entrance on its four sides (Plate-103). Its 
parapet is bedecked with merlons.  
 
The other mosque, which is smaller in size, is 
at a distance of about one and a half 
kilometers from the grand mosque. It is 
located on a hillock some 40 feet high from 
the ground level. A flight of nearly 60 steps 
provides access to the mosque. The plan of the 
mosque is the same as that of the grand 
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mosque (Plates 104-107). It over-all size is 
100’x50’. Close to the mosque is the domed 
mausoleum of Sakhi Mah Ali Syed. It is 
square in plan (11’-3”x11’-3”). Its interior 
surface is well decorated like the above 
mentioned mosques. 
 
The mosques were declared as protected 
monuments, in term of the Ancient 
Monuments Preservation Act, 1904 (then in 
force) by the Government of Pakistan in 1950, 
but no action was ever taken to preserve them. 
The entire complex was built by Fazal 
Mohammad Khan, who was given a jagir in 
this area by Mir Ghulam Ali Khan Talpur 
(Cousens 1975:42). 
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CHAPTER – IX 

 
MOSQUES AT NASARPUR, TANDO MOHAMMAD KHAN, MATIARI ETC 

 
I. Nasarpur 
The city of Nasarpur lies about 30 kilometers 
north-east of Hyderabad. Sultan Firuz Shah 
Tughlaq, who had come to Sindh in pursuit of 
rebel Taghi had commanded Amir Nasar in 
751 A.H. / 1350 A.D. to build a new town 
near river Sankara, the main stream of river 
Indus. The new town, so founded by him, was 
named Nasarpur. The city was patronized by 
Arghuns, who greatly developed it. Shah 
Husain Arghuns, after the demise of his father, 
ascended the throne on 30th August, 1524 
A.D. at Nasarpur (Siddiqi 1972:42). Its 
suburbs were highly ornamented by rich 
gardens and pleasure grounds filled with 
temporary or permanent villas for recreation. 
For Tarkhan rulers (r.1554-1612 A.D.), it was 
their favourite resort, who had done a lot to 
add to its beauty and charm. Every ruling 
dynasty of Sindh upto the down fall of 
Kalhoras gave due importance to Nasarpur. 
Because of the shifting of the river channel, its 
landscape was greatly effected and so its 
beautiful gardens (Cousens 1975:167 and 
Tuhfatul Kiram, Urdu translation Akhtar 
Rizvi, 2012:32 & 112). 
 
The detail of some of the historical mosques 
in Nasarpur is as under:- 
 

(i)   Nasar Ji Mosque 
The mosque is located in the north-
western part of Nasarpur town. 
According to the local tradition, 
the mosque was built in 752 A.H. / 
1351 A.D. by Amir Nasar, one of 
the military commanders of Sultan 
Firuz Tughlaq. The mosque was 
declared as a protected monument 

by the Federal Department of 
Archaeology in September, 1966. 
At the time of its protection under 
the Ancient Monuments 
Preservation Act 1904 (then in 
force) the mosque was in a 
dilapidated condition and was a 
roofless structure. It has been 
repaired time and again by the 
local people and was also provided 
with a flat roof. Its courtyard 
(54’x30’) is fronted by a verandah 
which has got three doors. The 
prayer chamber measures 30’x50’. 
It contains five entrance doors. An 
idea about the shape of the mosque 
can be had from its Plan-20. A 
mehrab having a multi-cusped arch 
has been provided in the Qibla 
wall. The mosque building is a 
simple structure devoid of any 
ornamentation (Plates 108-110). 
 

(ii)   Kirarki Mosque 
Kirarki mosque is located on the 
north-western outskirts of Nasarpur 
town in Misri Shah Mohalla. 
According to the local tradition, 
the mosque was reportedly built by 
Karar Khan who was the brother of 
Amir Nasar, the founder of 
Nasarpur town. It is said to be the 
same mosque where Syed Miran 
Muhammad Jaunpuri, while 
passing through Sindh, had offered 
prayers on 27th Ramazan (Khanai 
1979:68). According to another 
legend, close to the place where the 
mosque stands at present, was the 



Evolution and Development of Mosque Architecture in Sindh 194

camping ground of the Mughal 
army during the reign of Emperor 
Akbar. The mosque was built by 
the royalty for the convenience of 
the soldiers, so that they could 
offer prayers. The mosque was 
then called as Qarar masjid i.e. a 
place providing peace and 
tranquility. Due to passage of time, 
the mosque came to be known as 
Kirarki masjid. (Prof. Barkat Abro 
Kareemi. Personal 
Communication) 
 
The mosque is rectangular on plan 
(Plan-21). Its courtyard (60’x50’) 
is fronted by a prayer chamber 
(50’x20’-6”). The entrance to the 
prayer chamber is through three 
arched doors (Plate-111). The 
central door (6’ wide) is of large 
size as compared to those on its 
each side (4’ wide). The prayer 
chamber is composed of three 
bays, which were originally 
crowned by domes. These were 
collapsed long ago. However, their 
octagonal drums are still extant. 
The domes were raised through the 
aid of corner squinches. The prayer 
chamber is now covered by a flat 
roof (Plate-112). The mehrab 
(Plate-113) is in the shape of three 
arched panels, the central one 
being the largest. Each panel is 
bedecked with a half dome. The 
repairs carried-out from time have 
given a new shape to the mosque. 
 
In view of the fact that Syed Miran 
Muhammad Jaunpuri, while 
passing through Sindh, sometime 
in 1500 A.D. (Schimmel 1983:12) 
had offered prayers in this very 

mosque, it can be termed as the 
oldest mosque in Nasarpur town. 
Syed Muhammad Jaunpuri 
reportedly stayed here for about 
nine months (Khanai 1979:71). It 
may be relevant to mention that in 
view of his alleged claim to be the 
promised Imam Mahdi, he was 
persecuted by the theologists all 
over the sub-continent.  
 

(iii)  Khambati Mosque 
The mosque is located in Khambati 
Mohalla of Nasarpur town (Plan-
22). According to an inscription 
fixed on one of its wall, the 
mosque was constructed by Mian 
Musa in 1166 A.H. / 1752 A.D. 
(Plate-CII). The mosque is also 
known as Mian Musa mosque. 
According to Dr. N.A. Baloch, the 
mosque was constructed in 1184 
A.H / 1770 A.D. (Personal 
communication). The entrance gate 
is on its East. It is rectangular in 
shape and its side walls have been 
embellished with glazed tiles 
(Plate-CIII). Its courtyard 
(30’x16’) is fronted by a prayer 
chamber (21’x12’), which contains 
four arched entrance doors. The 
top of the prayer chamber is 
bedecked with four minarets (Two 
on its each corner and two in 
between them). Each minaret 
contains an octagonal projecting 
balcony, which is crowned by a 
dome. The prayer chamber is 
covered by a dome which, in turn 
is bedecked with a beautiful finial 
(Plate-CIV). The mehrab is in the 
form of an arched niche. Its 
spandrels are ornamented with 
glazed tiles depicting floral motifs 
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(Plate-CV). One of the prominent 
features of the mosque is its three 
wind-catchers (Plate-CVI) which 
once used to make it quite airy. 
However, due to the installation of 
electric fans, the wind-catchers are 
no more functional. 
 

(iv)   Mosque of Bhano Faqir 
No authentic history of this 
mosque is available. However, 
according to popular belief, the 
mosque dates back to the reign of 
Mughal Emperor Akbar (Prof. 
Barkat Abro Kareemi, Personal 
Communication). Architecturally, 
it is a well designed mosque. It is 
rectangular on plan (Plan-23). Its 
entrance gate, which is of arched 
shape, is on the south (Plate-CVII). 
Its top is crowned by a domelet. It 
is flanked on each side by a row of 
double circular pillars. Their tops 
are capped by a moulding of 
inverted lotus. The courtyard 
(38’x30’) is enclosed by a 
boundary wall of medium height, 
constructed with perforated cement 
jalies depicting geometrical 
patterns. 

 
The façade of the prayer chamber 
is pierced by three entrance arches 
(width 4’) (Plates CVIII(a) and 
CVIII(b). It consists of three equal 
parts, separated from each other by 
an octagonal pillar having on its 
top a covered platform and an 
arched pavilion crowned by a 
dome. The base of each pillar is in 
the form of a flower pot. The 
number of pillars works-out to four 
i.e. one each at the corner and two 
in between them. The arched door 

is contained in threefold 
rectangular frame. The arched door 
is multicusped, but it contains 
wooden leaves. Above the 
rectangular frame, there is a 
rectangular recessed panel which is 
topped by a row of three blind 
arches. The parapet is in the form 
of a perforated screen depicting 
floral motif. The top of the parapet 
is bedecked with a row of turrets. 
Each corner of western wall also 
contains a minaret like the front 
wall. The roof is flat covered with 
wooden beams and planks. The 
mehrab is in the form of an arched 
niche, surmounted by a domlet 
(Plate-CIX). The mehrab is flanked 
on each side by a window. The 
back of the Qibla wall provides a 
panoramic view of the windows in 
a beautiful setting (Plate-CX). 

 
(v)   Masjid Darul Qaza 

The mosque is located in Mohalla 
Girana, Nasarpur. It is said to be a 
200 years old mosque and was 
associated with Qazi Abdul 
Wahab, who was the chief Qazi of 
the city. The mosque is quite 
simple in its Plan-24. The entrance 
to the mosque is through a door, 
which is rectangular in shape and 
embellished with blue tiles 
depicting floral motif. Each top 
corner of the gate is bedecked with 
a minaret surmounted by a 
projecting balcony having an 
octagonal base (Plate-CXI). Its 
courtyard is quite spacious (41’-
6”x50’). The entrance to the prayer 
chamber (40’x15’) is through three 
rectangular shaped entrances 
(Plate-CXII). Its roof is flat. Each 
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corner of the mosque contains a 
minaret. Besides, the Qibla wall, 
apart from minarets at its corners, 
also contains two minarets in 
between them. The mehrab is in 
the shape of tripled arch, 
surmounted by domlets (Plate-
CXIII). 
 

(vi)   Blue Tile Mosque 
As may be observed from its Plan-
25, the courtyard of the mosque 
measures 50’x40’. On its left and 
right sides are the mazars of Pir 
Ahmad Shah (Jarial Shah) (Plate-
CXIV) and Pir Najamuddin Shah 
(Pir Maudhan Dino) (Plate-CXV). 
The entire complex is enclosed by 
a boundary wall (Plate-CXVI). The 
entry into the prayer hall (34’x13’) 
is through a verandah (34’x12’), 
which contains five arched 
entrances (Plate-CXVII). The 
entrances are contained in 
rectangular frames. The entire 
façade is embellished with 
glittering blue tiles. At each corner 
of the parapet, there is a minaret. In 
between them, there are turrets. 
The prayer chamber is pierced with 
three doors. The roof is covered by 
triple graceful domes. The one in 
the centre is larger than those on its 
each side (Plate-CXVIII). The 
mehrab is in the form of an arched 
niche. It has tastefully been 
decorated (Plate-CXIX). The 
beauty of the mosque lies in its 
profuse decoration with beautiful 
tiles, predominately of blue colour. 
 
No authentic evidence is available 
as to when this mosque was 
constructed and by whom. It 

appears to be an edifice of Kalhora 
period. 
 

(vii) Shah Mehmood Gilani Mosque 
The mosque is located in Sonara 
Mohalla, Nasarpur (Plan-26). The 
components of the mosque include 
courtyard (32’-6”x22’), Verandah 
(31’x12’) and the prayer hall 
(31’x24’-6”). The mosque is 
reported to have been built during 
Kalhora period (Khanai 1979:68). 
Its existing structure is, however, 
of recent origin. It has partially 
been decorated with glazed tiles 
(Plates 114-115). 
 

II. Tando Mohammad Khan 
Three domed Mosque (Ti-Qubai) at Seerani 
village Ghulam Hussain Abbasi Village 

The mosque is located at a distance of about 
35 kilometers in the direction of Tando 
Mohammad Khan, on the road leading to 
Sajawal. Its photographs were provided to the 
author by Prof. Dr. N.A. Baloch, which were 
taken by him some 10-12 years back (Plates 
CXX- CXXII). According to Dr. Baloch 
(Personal Communication), the mosque is said 
to have been built by Emperor Aurgangzeb. 
He reportedly stayed at this place in pursuit of 
the fugitive Prince Dara Shikoh. The credible 
historical sources do not, however, confirm 
that Emperor Aurangzeb had ever come to this 
place. Dara Shikoh, besides encamping at 
Bakhar, also stayed on the banks of river 
Indus near Thatta (Khafi Khan 1975:65). He 
was being chased by the Imperial forces led 
by Shaykh Mir. He might have constructed the 
mosque in question. On the contrary, the local 
people attribute the construction of the 
mosque to Emperor Shah Jahan. Perusal of the 
photographs and on the spot study shows that 
the mosque undoubtedly contains some of the 
characteristics features of the Mughal 



Mosques at Nasarpur, Tando Mohammad Khan, Matiari etc. 197

architecture, particularly its pointed arches. 
Sometime ago, repairs were undertaken to the 
mosque, which have changed some of its 
original features i.e. the façade and the domes. 

 

The courtyard of the mosque is fronted by a 
façade containing a prominent central portal 
set in a rectangular fame (Plates CXXIII & 
CXXIV). It is topped by a parapet. Within the 
central portal, there is an arched entrance 
leading to the prayer chamber. On the top of 
the arched entrance, there is an arched 
window. The central portal is flanked on its 
each side by an arched entrance comparatively 
of the lower height. It is a single aisled 
mosque containing three bays (Plate-CXXV). 
The central bay, containing the mehrab, is 
quite impressive. In each of its three sides, 
there is an alcove. There is a window on right 
and left of the mehrab (Plate-CXXVI). The 
windows are covered by perforated jalies 
containing floral patterns. The mehrab has 
been set in a recessed arch. The central dome, 
having been collapsed long ago, has been 
reconstructed. All the three domes have been 
constructed through the aid of corner 
squinches. These are crowned with lotus 
mouldings and finials (Plates CXXVII & 
CXXVIII). Originally the domes were white 
plastered. But now these have been provided 
with stripes in black colour. The domes are of 
bulbous shape containing octagonal drums, 
which are topped by a series of merlons.  

 

III. Matiari, District Hyderabad 

The details of some mosque in Matiari, which 
are well known for their remarkable style of 
architecture, are contained in Chapter-VI. The 
city of Matiari, as earlier stated, is a “City of 
Mosques”. One of the oldest surviving 
mosque in Matiari is Pirzada Mosque. Its 
description is as under:- 

 

Pirzada Mosque 
The mosque is located in Pirzada Mohalla. 
According to Qazi Maqsood Ahmad, the 
author of “Tarikh-e-Matiari”, the mosque was 
built by Ismail Shah in 891 A.H. / 1486 A.D. 
The mosque having gone through constant 
repairs is now giving a new look. The mosque 
measures 38½’ x 44’. The mosque complex 
(Plan-27) comprises a courtyard (44’x15’), 
Verandah (44’x12’) and the prayer hall 
(44’x11½’). 
 
The entrance gate is on the East (Plate-
CXXIX). Its top is decorated with beautiful 
mouldings in floral patterns. The entrance gate 
is flanked on each side by a minaret. Its base 
is in the form of an inverted flower vase while 
its top contains a bracketed circular balcony 
terminating in a domed pavilion. The shaft of 
the minaret, is encircled by creeper vines 
rising upto the base of the capital, which is of 
crocket shape. The courtyard is fronted by a 
verandah containing six entrances (width 3’). 
The verandah is of considerable height (Plate-
CXXX). Its façade is profusely decorated with 
glittering tiles. On its each corner, there is a 
minaret of rectangular shape. On its top, there 
is a bracketed balcony of rectangular shape 
surmounted by a domed pavilion. 
 
In between the corner minarets, there are two 
octagonal shaped minarets, comparatively of 
larger size. They carry bracketed balconies, 
which are surmounted by domed pavilions. In 
between the two large minarets, domical 
vaults have been provided. The whole setting 
provides a panoramic view (Plate-CXXXI). 
The arrangements for abulation have been 
made in a roofed structure on the left of the 
courtyard (Plate-CXXXII). 
 
The entry into the prayer chamber is through 
three doors each having a width of 6’-3”. The 
prayer chamber is covered by a flat timber 
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roof made of boards on purlins carried on 
timber beams. The interior wood work is 
painted or lacquered with yellow and white 
floral designs on red and orange ground. The 
mehrab, which is 36” wide and 30” high is in 
the form of an ornamental arched niche (Plate-
CXXXIII). 



Mosques at Nasarpur, Tando Mohammad Khan, Matiari etc. 199 

BLACK & WHITE PLATES 

 

Plate – 108 

 

Plate - 109 
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Plate – 110 

 

Plate – 111 
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Plate – 112 

 

Plate – 113 
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Plate – 114 

 

Plate - 115



Mosques at Nasarpur, Tando Mohammad Khan, Matiari etc. 203 

COLOUR PLATES 

 

Plate – CII 

 

Plate – CIII 
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Plate – CIV 

 

Plate – CV 
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Plate – CVI 

 

Plate – CVII 
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Plate – CVIII (a) 

 

Plate – CVIII (b) 
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Plate – CIX 

 

Plate – CX 
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Plate – CXI 

 

Plate – CXII 
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Plate – CXIII 

 

Plate – CXIV 
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Plate – CXV 

 

Plate – CXVI 
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Plate – CXVII 

 

Plate – CXVIII 
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Plate – CXIX 

 

Plate – CXX 
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Plate – CXXI 

 

Plate – CXXII 
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Plate – CXXIII 

 

Plate – CXXIV 
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Plate – CXXV 

 

Plate – CXXVI 
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Plate – CXXVII 

 

Plate – CXXVIII 
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Plate – CXXIX 

 

Plate – CXXX 
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Plate – CXXXI 

 

Plate – CXXXII
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Plate - CXXXIII



 



 
CHAPTER-X 

 
THE EPILOGUE 

 
Certain questions have arisen about the 
propriety of the decoration of mosques and the 
construction of minarets and domes, as a mark 
of symbolical significant accretions. The 
position is explained hereunder:- 
 
I. EMBELLISHMENT / DECORATION 
OF MOSQUES 
Ibn sad in his biography of the holy Prophet 
 relates an incident first narrated by Abad ملسو هيلع هللا ىلص
Allah ibin yazad, who visited Medina in 707 
A.D., when the house of the holy Prophet ملسو هيلع هللا ىلص 
was still intact. There Abad Allah met and 
talked to a grandson of Umma-e-Salama, one 
of the holy Prophet’s ملسو هيلع هللا ىلص wives. She had told 
her grandson that when the holy Prophet ملسو هيلع هللا ىلص 
was away on a mission to Duma in 626 A.D., 
she had ordered an addition to her living 
quarters with walls built with bricks, and that 
on his return, the Holy Prophet ملسو هيلع هللا ىلص had 
rebuked her saying, ‘Oh Umm-e-Salama! 
Verily the most unprofitable thing that eateth 
up the wealth of a believer is building’ (Ibn 
Sad, 1969: 499-500). 
 
Another tradition of the Holy Prophet ملسو هيلع هللا ىلص is 
about the construction of a house by one of his 
companions an Ansar, at Medina which had a 
gumbad (Qubba Musharrifa i.e. high dome) 
One day the holy Prophet ملسو هيلع هللا ىلص passed by a 
house under construction and inquired whose 
house it was? The other day, or the same day 
when as usual that companion came to the 
presence of Holy Prophet ملسو هيلع هللا ىلص and paid his 
respects, he (the Holy Prophet ملسو هيلع هللا ىلص) looked 
away from that companion as a sign of his 
displeasure; the Holy Prophet ملسو هيلع هللا ىلص repeated 
this act twice. The companion asked others, 

who were present there about the cause of 
displeasure of the Holy Prophet ملسو هيلع هللا ىلص. They 
told him that the other day the Holy Prophet 
 was passing by your house under ملسو هيلع هللا ىلص
construction, this perhaps could be the cause. 
The companion got the dome demolished. One 
day when the Holy Prophet ملسو هيلع هللا ىلص went to the 
market, he did not see the gumbad and 
remarked “except the essential construction 
every other building is burdensome on man” 
(Nomani, Shibli 1985 Vol-II: 339). 
 
On a certain occasion Hazrat Ali (R.A) at the 
instance of his wife Hazrat Fatima Zahra went 
to the Holy Prophet’s ملسو هيلع هللا ىلص house and 
requested him to have a meal with them at 
their house. When the Holy Prophet ملسو هيلع هللا ىلص 
reached Hazrat Ali’s house he saw that the 
side walls were covered with curtains. The 
Holy Prophet ملسو هيلع هللا ىلص returned without entering 
the house. Hazrat Ali asked as to why the 
Holy Prophet ملسو هيلع هللا ىلص returned. On this, the Holy 
Prophet ملسو هيلع هللا ىلص said, “It was unbecoming of a 
Holy Prophet ملسو هيلع هللا ىلص to enter the house which 
had decorative pretensions” (Nomami, Shibli, 
1985, Vol-II: 339). 
 
Once the Holy Prophet ملسو هيلع هللا ىلص went on a certain 
expedition and on his return when he went to 
Ayesha’s house, he found that its roof was 
furnished with a ceiling cloth. He at once tore 
the ceiling and said “God has not bestowed 
wealth on us to clothe the bricks and stones.” 
(Nomani, Shibli, 1985, Vol-II: 339). 
 
As far as mosques are concerned, Hafiz ibn-e-
Hajr has recorded that the Holy Prophet ملسو هيلع هللا ىلص 
had offered prayers in all the mosques which 
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were constructed in carved stones (Hajarat-al-
Manqusha al-mutabiqah) in Medina and its 
suburb. According to him, when Umar bin 
Abdul Aziz had reconstructed them, he had 
verified from the residents of Medina the fact 
that the Holy Prophet ملسو هيلع هللا ىلص had offered prayers 
in these mosques (Hafiz Ibn Hajr, 1348 A.H/ 
1929 A.D, VolI: 452). 
 
It may be surmised from the traditions cited 
above that the Holy Prophet ملسو هيلع هللا ىلص approved of 
strict simplicity in terms of construction both 
for the private and residential buildings and 
there was some toleration of architectural 
pretensions in respect of the mosques. 
Throughout the tenure of the orthodox Caliphs 
(632-661 A.D), the mosque was a simple 
structure and devoid of any prominent 
decoration. However, it was during the 
Umayyad period in the seventh century and 
early eighth century A.D, that the concept of 
the decoration of mosque was developed. The 
reason being that the Umayyads, having been 
influenced by the glamorous architectural 
heritage of the conquered Imperial Empires of 
Iran and Rome, wanted to impress upon their 
subjects on account of political reasons that 
the new religion of Islam was as great as those 
which preceded it. The decorative splendour 
attained in Medina, Damascus and other 
places was the expression of the politically 
defined religion, despite the fact that such an 
innovation was alien to the concepts of Islam. 
Some scholars have, however, come-out with 
a preposition that the decoration of mosque 
was used as an incentive to attract people to 
the new faith of Islam. According to them, the 
more splendid their sacred shrines, the greater 
would be its magnetism (Frishman and Khan 
1994:30). This, however, appears to be a 
farfetched idea. It is not the glare of the 
mosque building, which provides an incentive 
to the people, desirious of coming to the fold 
of Islamic brotherhood. Rather it is the spirit 

of Islam which serves as a stimulant for the 
intending adherents to the divinely revealed 
faith of Islam. 
 
That art of decoration made great strides 
during the rule of Abbasids as well as in the 
succeeding ruling dynasties. The art of surface 
decoration flourished during the Safavid 
period in Iran (16th – 18th centuries) Timurid 
period in Central Asia (1370-1506 A.D) and 
the Mughal period in the sub-continent (1526-
1857 A.D) has a great bearing upon the 
mosque architecture in Sindh. The main 
elements of decoration include calligraphy, 
geometry, floral and vegetal motifs etc. For 
the intended decoration, surfaces of stone, 
wood, stucco, glazed tiles etc were used, In 
Sindh, calligraphy, floral and vegetal motifs 
were usually used in the surface decoration of 
the mosques. The importance of these 
decorative elements is explained as under:-.  
 
(a) CALLIGRAPHY 
The surface decoration of mosque through the 
medium of calligraphy was infact used in 
place of the figural imagery; characteristics of 
Pagan and Christian architecture. The role of 
calligraphy was both iconographic and 
decorative. The iconorgraphic character of the 
inscriptions varies. The text may be drawn 
from well known sources like the Holy Quran, 
the Hadith and the sayings of the Prophet’s 
 companions. Quite often verse No. 9:18 ملسو هيلع هللا ىلص
from the Holy Quran is inscribed at a 
prominent place of the mosque Its English 
translation reads as follows. 
 
 “The mosque of Allah 
 Shall be visited and maintained. 
 By such as believe in Allah  
 And the last day, establish 
 Regular prayers and practice 
 Regular charity and fear 
 None (at all) expect Allah 
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 It is they who are expected 
 To be on true guidance”. 
 
The calligraphic inscriptions also play the role 
of decoration. The Quranic verses are 
inscribed in different scripts by the 
calligraphers, who are skilled in the art. The 
inscriptions consist of Quranic verses such as 
praise to Allah, Allah is great, the divine 
names, names of first four Caliphs and the 
twelve shia Imams. These words could form 
repetitive patterns. The names of Allah and 
the Holy Prophet ملسو هيلع هللا ىلص (Muhammad Peace Be 
Upon Him) are usually inscribed in beautiful 
setting in roundals on each top corner of the 
mehrab. 
 
In the Shah Jahani mosque at Thatta (Chapter 
No.V) inscriptions both in Arabic and Persian 
have been inscribed. The Persian inscriptions 
are of historical significance, while the Arabic 
inscriptions, serve both iconographical and 
decorative purposes. The inscription on its 
Mehrab is traced on the tiles in white against 
black background. It contains verses No. 78-
81 from Surah 17 (Al-Isra). It is written in 
medium Thuluth and arranged in cartouches 
of equal length. These verses are generally 
inscribed on the Mehrab (Ghafur 1968:69, 
Plate XXVII). 
 
Again in Shah Jahani mosque at Thatta, in the 
middle of the facade of the prayer chamber 
there is a high portal, which is contained in an 
ornamental frame. In the ornamental frame 
made of buff sand stone slab, on its right, 
upper and left sides, Surah Fateh (No. 48: 27-
29) has been inscribed in Thuluth (Rashidi 
2005: 242 Plate P. 351 and Dani 1982: Plate: 
70). 
 
A similar band of inscription in bold Naskh 
also exists in the ornamental frame on the 
eastern face of the mosque. It contains some 

parts of Surah Furqan (No. 25, 1, 3 & 5) on 
slab of buff sand stones (Rashdi 2005: 241, 
Plate P. 346 and Ghafur 1968: 70, Plate 
XXVIII). 
One can find beautiful bands of Arabic 
inscriptions on glazed tiles in some of the 
mosques in Sukkur, Khuda Abad, Matiari etc. 
 
(b) Geometry 
The geometric design, in architecture, was 
infact intended to reflect the harmony of the 
universe. If all the dimensions of the building 
have been harmonized with each other; the 
work of man ought to reflect unity and 
harmony of the work of God. A building must 
not have a geometric skeleton, but in final 
analysis, it must look geometric. Geometric is 
as much a theme of architecture, as it is of 
decoration. (Golombek, Lisa and Wiber, 
Donald 1989: 211-16). 
 
Geometric patterns are popularly assimilated 
with Islamic art, largely due to their axiconic 
quality. These abstract designs not only adorn 
the surfaces of monumental Islamic 
architecture, but also function as the major 
decorative element on a vast array of objects 
of all types. While geometric ornamentation 
may have reached a pinnacle in the Islamic 
world, the sources for both the shapes and 
intricate patterns already existed among the 
Greeks, Romans and Sassanians in Iran. The 
Islamic artists borrowed key elements from 
the classical traditions, then assimilated them 
in order to create a new form of decoration, 
that stressed the importance of unity and 
order. 
 
The Islamic artists used the circle as the basis 
for the generation of patterns and applying the 
principles of repetitions, symmetry and 
change of scale to create bewildering variety 
of effects. One of the most common 
geometrics used in the decoration of Islamic 
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architecture is the star. It occurs in countless 
variations, with six to sixteen points. 
 
The flittering star motif predominates in Shah 
Jahani Mosque, Thatta, particularly in its 
domed prayer chamber (Plate IV). Here the 
stars combine to make a floral pattern and 
when arranged in circles around the central 
round motif (usually a sunflower), they 
actually represent a starry sky with all the 
stars moving around the sun.  
 
(c) Non-Geometric Abstract shapes 
This category includes cheverons, zigzag 
patterns, herringbone designs, various forms 
of “S” curves, the intersecting right angled 
figures known as swastikas or frets and 
chainlike or sawtooth continuums. Other 
abstract shapes included are spirals as well as 
medallions, lozenges and cartouches. (AL-
Faruqi 1985: 122, Fig.4). These frequently 
occur as decorative motifs in the mosques in 
Sindh. 
 
(d) Vegetal and Floral Patterns 
As already mentioned above, orthodox 
disapproval of figural designs naturally 
brought other more innocuous patterns to the 
fore. The muslim art, therefore, specially in 
religious buildings, is prolific in vegetal, 
floral, geometric, epigraphic decoration and 
even non figural landscapes.  
 
The vegetal motif is the most important 
category of motifs, which derives its shapes 
from nature. This group of motifs includes all 
these shapes which can be recognized as 
imitative or suggestive of complete plants or 
of their vines or tendrils, leaves, flowers or 
fruits. Trees as well as vine like plants seem to 
have enjoyed universal favour as decorative 
elements among Muslims. Popular flower 
forms that are used include the rose, lily and 
various versions of the lotus, Palmette, half 

palmette and grapes leaves are the most 
frequently used of the leaf forms. 
 
According to some western scholars certain 
universally favoured characteristics of Islamic 
art suggest an iconographic function as well. 
Beginning with the Umayyad monuments 
moments of 7-8th century representations of 
animate form in religious or official context 
was discouraged. To this negative reason for 
choosing vegetal ornament was added the 
incentive to represent paradise as being a 
pivotal concept in Islam. If one interprets the 
mosaic in the mosque of Damascus as the 
“mansions and gardens of paradise” the 
mosque can be seen as a pre figuration for 
paradise. (Wiber, Donald and Golombeck, 
Lisa, Vol. I, 1989: 208).  
 
Graber also holds similar views. According to 
her, the jewels and crowns in the dome of the 
Rock, the architectural landscape in 
Damascus, perhaps even some of the details of 
the mosaics in Cordoba or in the Aqsa mosque 
can be understood in their times as images of 
victory, glory and paradise. The idea of a 
vegetal and architectural decoration as an 
expression of paradise is particularly tempting 
as there are indications that a mosque’s 
courtyard or open area was meant to be a sort 
of paradise (Graber 1977: 134). The views 
expressed by the western scholars are mere 
conjectures. The vegetal motifs used were 
solely for decoration purposes. Moreover, all 
the parts of a mosque are equally sacred. To 
designate a certain part of the mosque as a 
semblance of paradise is against the basic 
concepts of Islam. 
 
The decorative motifs in the Islamic world are 
usually executed on marble, stone, brick 
stucco, glazed tiles, wood etc. However, in the 
mosques of Sindh, these are generally 
executed on glazed tiles. The tile decoration 
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can be observed in semi domed and domed 
chambers as well as in filling interlaced arches 
and in the panels at squinch level. Various 
shapes of tiles-square, rectangular and 
hexagonal, were manufactured and joined 
together as a design in a given panel. The 
various shades of blue on white and yellow or 
purple background produce a very soothing 
effect in the hot climate of Sindh. 
 
One of the notable instances of floral 
decoration is in Khuda Abad mosque (Chapter 
VII). On either side of its entrance, there is a 
panel in glazed tiles (Cousens, 1975, Plate 
XCI). It represents a tall and graceful plant of 
lily whose lanceolate leaves, flowers and buds 
sprout from the central stem and fall over right 
and left in easy natural curves. 
 
(e) Arabesque 
The arabesque has a clearly defined axis of 
symmetry. It is characterized by a continuous 
stem which splits regularly, producing a series 
of counterpoised, leafy, secondary stems 
which can in turn split again or return to be 
reintegrated into the main stem. This limitless, 
rhythmical alteration of movement, conveyed 
by the reciprocal repetition of curved lines, 
produces a design that is balanced and 
sophisticated. Briefly the arabesque is a sort of 
decoration with fanciful interwining of the 
ornamental elements.  
 
Examples of the earliest arabesque dating 
back to 13th century A.D can be noticed in the 
subcontinent in the Quwwatul-al-Islam 
mosque, Delhi combined with motifs from the 
Hindu tradition, the lotus scroll in particular 
(Jones, Dalu 1978:171). The arabesque 
decoration is conspicuous of its absence in the 
mosques in Sindh. However, such decorative 
motifs can be seen in some of the tombs at 
Makli Hill, Thatta including the mausoleum of 
Isa Khan Tarkhan-II, Zenana enclosure 

(Cousens 1975: Plate L). 
 
II. MINARATES 
Indepth studies have been carried-out as to the 
origin, meaning and the functions of a 
minaret, considered to be an important 
component of the mosque architecture. The 
minaret is some sort of a modified form of 
tower, which serves various purposes such as 
lighthouse, watch tower, tower in a Christian 
church etc. The tower, which has a great 
bearing on the evolution of a minaret had 
always signified the powers of the individuals 
or the institutions that inhabited it. The shape 
of minaret varies from one region to another. 
Various shapes in which the minarets are 
constructed include square, octagonal, 
circular, cylindrical, slender etc. The 
composite shape also came into use. The 
classical minarets shape was square in the 
beginning. Later on it changed to an octagon, 
then took a cylinderical shape and was finally 
capped by a miniature dome. 
 
The primary function of the minaret was to 
provide a distinctive place for call to prayers. 
But later on it became the symbol of Islam. At 
the same time, its very height became a 
yardstick for determining the grandeur of the 
buildings. Timurid historians speak of the 
minaretes which compete with the ‘Saturn’ or 
whose heads touch the heaven. The minaret 
conveys not only the power of the ruler, but 
the ubiquitous presence of Islam (Wiber, 
Donald and Golombek Lisa 1989: 206). 
 
A single minaret was generally accepted as an 
omnipresent sign of Islam. Subsequently, 
double minarets around a portal became a 
common architectural composition. The 
erection of twin minarets, signifying the royal 
patronage remained a standard in Iranian 
Timurid and Safavid architecture. Earliest 
extant examples are found in Anatolian 
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buildings. The system of twin minarets also 
remained popular in. Il-khanid architecture in 
Iran, it seemed to have originated in Iranian 
Seljuk architecture. Occasionally four 
minarets are also found. (Bloom, Jonathan 
1989: 179 and Frishman 1994: 40-41) 
 
The Ottomans were conscious of the fact that 
there was a relationship between the number 
of minarets and the sanctity of the place. Their 
view is based on an illustration from a book 
recording Suleyman’s campaigns in Iraq and 
Iran (Bloom, Jonathan 1989: 190). Multiple 
minarets are, therefore, a distinctive feature of 
Ottoman’s mosque architecture. In view of the 
sanctity of Masjid al-haram in Mecca, the 
Ottomans ensured that the number of mosques 
in their domain did not exceed the number of 
minarets contained in the holy mosque at 
Mecca. At present there are several mosques 
in Turkey which contains four minarets. One 
of the important mosques is Suleymania 
mosque (1550-7 A.D), which was built by 
Suleyman, the Magnificent. It contains four 
minarets. The contemporary writers have 
associated its dome with the Holy Prophet 
 while the minarets ,(the dome of Islam) ملسو هيلع هللا ىلص
with the first four Caliphs (the pillars of Sunni 
theology). The format of the mosque had 
dynastic resonances; the domed baldachin 
continued to evoke royal associations and the 
ten minaret balconies (3+3+2+2) were 
recognized as referring to Suleyman’s position 
as 10th Ottoman ruler since the foundation of 
the dynasty (Necipoglu, Gulru 1994: 154-55). 
 
The mosque of Sultan Ahmet in Istanbul, 
known as Blue Mosque (1609-17) contains six 
minarets, four flank the sanctuary while the 
two towards the courtyard in right direction. A 
wrong impression has been created by some 
scholars that when Sultan Ahmet decided to 
provide six minarets for his mosque in 
Istanbul, the six minarets of the shrine in 

Mecca had to be increased to seven  
(Ettinghausen, Richard 1976: 64-65). This is, 
however, not correct as Sultan Suleyman, the 
Magnificient, had already added one more 
minaret to Masjid al-haram, Mecca, raising 
the number of minaretes, from six to seven 
(Bloom, Jonathan 1989: 189 and Jairazbhoy 
1972: 230, Note 72). 
 
Some scholars have come-out with a novel 
idea that 12 sided tomb towers from earlier 
periods represented twelve Shia Imams or the 
signs of zodiac. (Wiber, Donald and 
Golombek, Lisa 1989: 207). It may be 
clarified that personification in Islam is 
forbidden. Association of material objects 
with the Holy Prophet ملسو هيلع هللا ىلص, the first four 
Caliphs, Shia Imams etc is bid’a i.e an act of 
innovation which is not permitted. The 
minarets, apart from their liturgical functions, 
add to the beautification of the mosque. They 
dominate the skyline and provide a panoramic 
view. 
 
As regards, the Indo-Pakistan subcontinent, 
the mosque architecture underwent through a 
evolutionary process as discussed in Chapter-
I, before it could attain a mature style. In the 
beginning, minarets were not attached to the 
mosque buildings. But later on two or four 
minarets were added. In the province of Sindh, 
the mosque in the early muslim period did not 
have any minaret (Chapter-III). Even in the 
mosques, constructed during Samma, Pre-
Mughal and Mughal periods, there were no 
minarets, such mosques include Jam 
Tamachi’s Mosque, Makli Hill, Thatta, Dabgir 
Mosque, Thatta and Shah Jahani Mosque 
Thatta (Chapter-V). To this may be added the 
mosque at Bodhesar, District Tharparkar 
(Chapter-VI). It was later in the Mughal 
period that a triple domed style was emerged. 
This practice continued during the reigns of 
Kalhoras and Talpurs. However in certain 
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mosques more than four minarets were 
erected. In Syed Abdul Qadir Jeelani’s 
mosque at Tando Masti Khan, District 
Khairpur, as well as in Jamia-e-Masjid, 
Matiari, there are multiple minarets (Chapter-
VI). 
 
III. DOMES 
The crowning glory of the Mosque 
architecture is undoubtedly the qubba (dome). 
The term “dome” is derived from latin word 
‘domes’, which means revered house or 
sanctuary. In pre-Islamic times, the qubba was 
a domed leather tent carried by a camel in 
which certain tribes kept the sacred stones. 
The tribal leaders, the lord of the qubba used 
that betyle both in war and peace to obtain 
auguries. Hence both before and after the 
establishment of Islam, the domed tabernacle 
was associated with a sacred object and with 
leadership (Ettinghausen, Richard 1994:65). 
 
The indigenous system of roofing the building 
was mostly based on corbelling. This 
technique had its own limitation as the dome 
so conceived used to be in a low profile and as 
such could not provide any beauty and 
grandeur to the structure. Besides, its capacity 
for spanning the surface was also somewhat 
restricted. These shortcomings were removed 
in Central Asia, where domes were 
constructed through the aid of squinches or 
pendentives. Later on domes were constructed 
with the aid of interlaced arches. This method 
not only enhanced its capacity to span a larger 
area, but also ensured the structural stability. 
(Hassan, Sh Khurshid 2001: 170-71). 
 
Apart from its significance from architectural 
point of view, the dome is considered by some 
scholars as a cosmic symbol in almost every 
religious tradition. Symbolically the dome 
represents in Islam the vault of heaven in the 
same way as the garden prefigures Paradise. 

(Zaki, Yaqub 1978.34). According to another 
view the dome has long been associated with 
the throne rooms of the princes and from early 
times signified the seat of power. During the 
Timurid period and earlier, such domes were 
often decorated with stellar themes, suggestive 
of cosmos (Wiber, Donald and Golombeck, 
Lisa 1989: 206). 
 
Literal symbolism in Islamic art is totally 
forbidden. There are no sacraments which 
provide religious symbolism and no 
priesthood to play a symbolic role. For 
instance ablutions, postures of prayer and 
religious rituals such as fasting and pilgrimage 
are functional rather than symbolic in their 
derivation and meaning. They are described as 
commands of Allah, rather than the carriers of 
esoteric or hidden significance, which 
outsiders have been inclined to assign to them. 
To impose such interpretations in Islamic 
architecture would be to distort it. (AL-Faruqi, 
1985: 64:65). 
 
The various components of the mosque are 
functional rather than symbolically significant 
accretions. The dome is, therefore, not an 
aesthetic representation of heaven. It is simply 
a successful device for roofing a large area. Or 
we can say that the crowning glory of the 
Islamic architecture is undoubtedly the dome 
even if liturgically it is of minor significance.  
 
There are various shapes of domes i.e 
hemispherical, bulbous pointed, conical, 
slender, squat etc. With the exceptions of 
conical and slender domes, all other types are 
represented by the mosques in Sindh. 
 
There is a false perception in certain quarters 
that greater number of domes is usually 
erected over such buildings, which are either 
religiously important or enshrine the mortal 
remains of saintly persons. The number of 
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domes is dependent upon the area to be 
roofed. Besides in areas where the climate is 
extremely hot, effort is made to crown the 
building with as many domes as may 
conveniently be possible. The temperature 
within a domed building remains somewhat 
moderate. In Sindh, there are a number of 
mosques which contain multiple domes. The 
Pir Jeelani mosque at Tando Masti Khan, 
District Khairpur contains as many as thirteen 
domes. (Chapter-VI). 
 
IV. Modern Trends 
The present study covers the prominent 
mosques constructed from early Muslim 
period down to the rule of Talpur Mirs, until it 
was replaced by the British in 1843. The 
British rule came to an end on 14th August, 
1947, when Pakistan was emerged as a new 
independent Muslim State. The mosques 
continued to be built throughout this period, 
following almost the same old well-
established architectural style and lay-out. 
However, much more attention was paid 
towards the embellishment of the mosques 
mostly through glazed tiles, depicting 
geometrical and floral motifs. It requires 
volumes to describe all such mosques. It 
would be suffice to quote the notable 
examples of the masjid Dargah Sharif, Pir Jo 
Goth, District Khairpur Mirs (Plate-CXXXIV) 
and Makhdum Bilawal mosque, Dadu (Plates 
CXXXV-a & b) constructed in 1862 and 1928 
respectively. 
 
Due to advancement in the construction 
technology, R.C.C. is now being employed as 
a successful device in spanning the large open 
spaces. Besides, it has also the load bearing 
capacity. The traditional way of roofing a 
large area was through construction of domes, 
while the load bearing capacity was taken care 
of by the arches. Both the domes and arches 
not only served the utilitarian aspect but also 

contributed towards the beautification of the 
mosques. Now the pre-cast domes and arches 
are used, which only have the symbolic 
aspect. 
 
New elements are, in the recent past, being 
introduced in the construction of mosques. 
The mosques now generally contain a single 
dome flanked by a single composite minaret. 
It appears to be a worldwide phenomenon. 
Several mosques, such as Jam-e-Islamia 
Tayyaba near Islamia College, representing 
this style of construction have sprang-up in the 
city of Karachi. (Plate-CXXXVI) 
 
In Karachi, masjid-e-Tuba in Defence 
Housing Authority is known for its peculiar 
style of construction (Plate-CXXXVII). It was 
built in late 1960. The low slung mosque is 
contained under a single vast dome with no 
supporting columns or vaults. With a diameter 
of 72m, the tent like dome claims to be the 
world’s largest dome constructed with white 
marbles. It has thousands of mirror tiles in its 
thermally proofed interior giving an 
impression of twinkling stars. 



The Epilogue 229 

COLOUR PLATES 

 

Plate – CXXV (a) 

 

Plate – CXXV (b) 



Evolution and Development of Mosque Architecture in Sindh 230 

 

Plate – CXXVI 

 

Plate – CXXVII



The Epilogue 231 

 

Plate - CXXXIV



 



Maps 233 

MAPS 

 

Plan - 1 



Evolution and Development of Mosque Architecture in Sindh 234 

 

 

Plan - 2 

 



Maps 235 

 

 

Plan - 3 

 



Evolution and Development of Mosque Architecture in Sindh 236 

 

 

Plan - 4 

 



Maps 237 

 

 

Plan - 5 

 



Evolution and Development of Mosque Architecture in Sindh 238 

 

 

Plan - 6 

 



Maps 239 

 

 

Plan - 7 

 



Evolution and Development of Mosque Architecture in Sindh 240 

 

 

Plan - 8 

 



Maps 241 

 

 

Plan - 9 

 



Evolution and Development of Mosque Architecture in Sindh 242 

 

 

Plan - 10 

 



Maps 243 

 

 

Plan - 11 

 



Evolution and Development of Mosque Architecture in Sindh 244 

 

 

Plan - 12

 



Maps 245 

 
 
 
 
 
 
 
 
 
 
 
 

 

Plan - 13

 



Evolution and Development of Mosque Architecture in Sindh 246 

 

 

Plan - 14 

 



Maps 247 

 

 

Plan - 15 

 



Evolution and Development of Mosque Architecture in Sindh 248 

 

 

Plan - 16 

 



Maps 249 

 

 

Plan - 17 

 



Evolution and Development of Mosque Architecture in Sindh 250 

 

 

Plan - 18 

 



Maps 251 

 

 

Plan - 19 (a) 

 



Evolution and Development of Mosque Architecture in Sindh 252 

 

 

Plan – 19 (b) 

 



Maps 253 

 

 

Plan - 20 

 



Evolution and Development of Mosque Architecture in Sindh 254 

 

 

Plan - 21

 



Maps 255 

 

Plan - 22

 



Evolution and Development of Mosque Architecture in Sindh 256 

 

 

Plan - 23 

 



Maps 257 

 

 

Plan - 24

 



Evolution and Development of Mosque Architecture in Sindh 258 

 

Plan - 25

 



Maps 259 

 

Plan - 26

 



Evolution and Development of Mosque Architecture in Sindh 260 

 

Plan - 27 



 
BIBLIOGRAPHY 

 
A 
 

Ahmed, Khawja Nizamuddin Tabqat-e-Akbari (Urdu) tr. M. Ayub Qadri 
Vol.III, Urdu Science Board, Lahore, 1991. 

Al-Baladhuri, Ahmad ibn Yahya ibn Jabir Futuh al-Buldan, Cairo, 1902 

Al-Muqadsi, Shamsuddin Abu Abdullah 
Muhammad ibn Ahmad al-Bashshari 

Ahsan al-Taqasim, E.J.Bill, Leyden, 1906. 

Akhtar, M. Saleem Sind, Under the Mughals – An Introduction to, 
Translation of and Commentary on the Mazhar-i-
Shahjahani of Yusuf Mirak, Karachi, 1990. 

Afzal, Nasreen Manzilgah Mosque, Sukkur: Communal Riots IN 
Journal of Pakistan Historical Society, Karachi, 
Oct-December, 2004, Vol.LII, No.4. 

Ali, Mazhar Qadir Bux Ja Kuba, Sindhological Studies, 
Institute of Sindhology, University of Sindh, 
Jamshoro, Winter, 1987. 

Ansari, Sheikh Sadiq Ali Sher Ali Short Sketch Historical and Traditional of the 
Musalman Races Found in Sind, Baluchistan & 
Afghanistan, Karachi, Rpr.1954. 

Ashfaq, S.M. Grand Mosque of Banbhore, Pakistan 
Archaeology No.6, 1969, Department of 
Archaeology, Government of Pakistan, Karachi. 

Al-Faruqi, Lois Lamya Islam and Art, National Hijra Council, Islamabad, 
1985. 

Ahmad, Prof. Maqbool Diwan-e-Hafiz Shirazi tr. into Urdu, Mushtaq 
Book Corner, Lahore, 2008. 

B 

Bloom, Jonathan  The Minaret Symbol of Islam, Oxford University 
Press, 1989. 

Baloch, Dr. N.A. Origin of Thatta IN Thatta – Islamic Architecture 
by Dr. A.H. Dani, Islamabad, 1982. 



Evolution and Development of Mosque Architecture in Sindh 262

-----do----- The Most Probable Site of Debal, Islamic 
Culture, Vol.XXIV, No.3, July, 1952, Hyderabad, 
Deccan. 

-----do----- Sindh: Studies Historical, Pakistan Study Centre, 
University of Sindh, Jamshoro, 2003. 

-----do----- Sindhi Boli Ji Tarikh (Sindhi), Pioneer Press, 
Hyderabad. 

Boyle, John Andrew Jalaluddin Khwarazm Shah in the Indus Valley, 
Sindh Through the Centuries, Oxford University 
Press, Karachi, 1981. ed. Hamida Khurho. 

Bhakari, Mir Mohammad Masum Tarikh-e-Masumi, Urdu, tr. Akhtar Rizvi, Sindh 
Adabi Board, Jamshoro, Second Edition, 2002. 

Burton, Richard F. Sindh: Revisited Vol.I & II, Department of 
Culture & Tourism, Government of Sindh, 1993 
(Re-print). 

Bokhari, Hakim Ali Shah Khuda Abad and its Architectonic Suburb N ‘The 
First Kalhora Capital, Khuda Abad’(An 
Economical and Political Review), Sindh 
Graduates Association, Karachi, 2004. 

Burns, James A Visit to the Court of Sindh, Karachi, Rpr.1974. 

B. Catherine, Asher The New Cambridge History of India – 
Architecture of Mughal India, New Delhi, 1995. 

C 

Cousens, Henry Antiquities of Sind, Oxford University Press, 
Karachi, Rpr. 1975. 

-----do----- Excavations at Brahmanabad – Mansurah, Sind in 
Archaeological Survey of India Reports (1908-
09). 

Creswell, K.A.C. Early Muslim Architecture, Vol.I, Second 
Revised Edition, 1969. 

D 

Dani, A.H. Thatta – Islamic Architecture, Islamabad, 1982. 



Bibliography 263

Desai, Ziauddin A. Indo-Islamic Architecture, New Delhi, 1970. 

E 

Eastwick, E.B. Dry Leaves from young Egypt, 1849, Oxford 
University Press, Karachi, Rpr.1973. 

Ettinghausen, Richard The Man made setting IN The World of Islam; 
Ed. Bernard Lewis, London, 1994 Rpr. 

F 

Farooq, A.A. Excavations at Mansurah IN Pakistan 
Archaeology No.10-22 (1974-1986), Department 
of Archaeology, Government of Pakistan, 
Karachi, 1986. 

Fatimi, S.Q. The Twin Ports of Daybul, Sind, Through The 
Centuries, Oxford University Press, Karachi, 
1987, ed. Hamida Khurho. 

Frishman, Martin and Khan Hasan-uddin The Mosque: History, Architectural Development 
& Regional Diversity, London, 1994. 

Frishman, Martin Islam and the form of the Mosque IN ′The 
Mosque′ cited above. 

G 

Ghafur, Dr. M.A. Fourteen Kufic Inscriptions of Banbhore, the site 
of Daybul in Pakistan Archaeology No.3-1966, 
Department of Archaeology, Government of 
Pakistan, Karachi, 1966. 

-----do----- A Persian Inscription of Shah Hasan Arghun, 
Journal of Asiatic Society of Pakistan, Vol.VII, 
No.2, December, 1962. 
 
Gazetteer of the Province of Sindh, Sukkur 
District, B, Vol.III, 1928. 
 
Gazetteer of the Province of Sindh, Hyderabad 
District B, Vol.II, 1927. 

Golmobeck, Lisa and Wiber, Donald The Timurid Architecture of Iran and Turan, 
Vol.I, Princeton University Press, New Jersey, 
1989. 



Evolution and Development of Mosque Architecture in Sindh 264

Graber, Oleg The Formation of Islamic Art, New Heavens and 
London, Yale University Press, 1977 (Second 
Edition.) 

H 

Hasan, Sh. Khurshid Islamic Architectural Heritage of Pakistan 
(Funerary Memorial Architecture), Karachi, 
2001. 

-----do----- Bakhar Island: In Historic Perspective IN Journal 
of Pakistan Historical Society, Karachi, 
Vol.XLIX, July-September, 2001, No.3.  

-----do----- Khusraw Khan Charkas and His Times iN Journal 
of Pakistan Historical Society, Karachi, Vol.L, 
July-September, 2002, No.3. 

-----do----- Khuda Abad; The Forgotten City of Sindh in The 
First Kalhora Capital Khuda Abad (An 
Economical and Political Review), Sindh 
Graduates Association, Karachi, 2004, ed. Nazir 
Ahmed Bhand. 

-----do----- Historical Forts in Pakistan, National Institute of 
Historical & Cultural Research, Islamabad, 2005. 

-----do----- Pakistan – Its Ancient Hindu Temples and 
Shrines, National Institute of Historical & 
Cultural Research, Islamabad, 2008. 

Husain, Sajjad Qazi Diwan-e-Hafiz (Persian) tr. into Urdu, Farid 
Book Stall, Lahore, n.d. 

Husain, Ishrat Mansurah – The First Capital of Muslims in 
Sindh iN Journal of Pakistan Historical Society, 
Karachi, Vol.XXXVII, July, 1989, Part III. 

Harijan, Rai Chand Tarikh-e-Registan in Sindhi, Vol.I, Sindhi Adabi 
Board, Jamshoro, 1977. 

Hurlimann, Martin Delhi, Agra and Fatehpur Sikri, London, 1965. 

Hafiz Ibn Hajar Fath-ul-Bari, Cairo, 1929 / 1348 A.H. 

  



Bibliography 265

I 

Ibrahim, Asma and Lashari, Kaleem Recent Archaeological Discoveries in the Lower 
Deltaic Areas of Indus, Journal of Pakistan 
Archaeologist’s Forum, Vol.I & II, Karachi, 
1993. 

Ibn, Sad Al-Tabqat-al Kubra, Vol.I, Beirut, 1969 / 1380 
A.H. tr. Muir. 

J 

Jairazbhoy, R.A. An Outline of Islamic Architecture, Bombay, 
1972. 

K 

Khan, Ahmad Nabi  Al-Mansurah; A Forgotten Arab Metropolis in 
Pakistan, Karachi, 1990. 

-----do----- Development of Mosque Architecture in 
Pakistan, Islamabad, 1991. 
 

Khan, Dr. F.A. Banbhore, Department of Archaeology & 
Museums, Government of Pakistan, Karachi, 4th 
Edition, 1976. 

Khanai, Qureshi Hamid Ali Nasarpur, Sindh Jo Qadeem Tarikhi Shehar 
(Sindhi), Sindhi Adab, Sindhology, Jamshoro, 
September, 1979. 

Khan, M. Ishtiaque The Grand Mosque of Banbhore: A Reappraisal, 
Ancient Pakistan, Vol.XV-2002, Department of 
Archaeology, University of Peshawar. 

Khan, Ansar Zahid The Evolution of Gardens and Orchads in Iran-
Pakistan, A Common Culture, Iran-Pakistan 
Institute of Persian Studies, Islamabad, 1977.  

Khan, Khudadad Lub-e-Tarikh-e-Sindh, Sindhi Adabi Board, 
Hyderabad, 1994. 

Kalhoro, Zulfiqar Ali The Necropolis of Mian Gaji Khuhawar in Warah 
Taluqa (Sind, Pakistan), Ancient Sindh 11, 2010-
2011. 

Khan Mohammad Mughal Period Monuments at Sukkur, Journal of 
Pakistan Historical Society, Vol.XXXV, October, 
1987, Part IV, Karachi, pp.267-284. 



Evolution and Development of Mosque Architecture in Sindh 266

Khafi Khan History of Alamgir, trans. S. Moinul Haq, 
Pakistan Historical Society, 1975. 

L 

Lund Khawar, Ali Muhammad Khuda Abad and its monuments IN Sind 
Quarterly, Karachi, Vol.XVI, 1988, NO.1 

Lari, Suhail Z. and Lari, Yasmeen The Jewel of Sindh – Samma Monuments on 
Makli Hill, Heritage Foundation and Oxford 
University Press, Karachi, 1997. 

Lashari, Dr. Kaleemullah Study of Mural Ceremics of Sukkur, 2001. 

Lakho, Ghulam Mohammad Khuda Abad Second: The last Kalhora Capital, 
Journal of the Pakistan Historical Society, 
Vol.XLV, July, 1997, Part III, Karachi. 

-----do----- Persian Inscriptions of the Tomb of Mian Nur 
Muhammad Kalhoro, Pakistan Journal of History 
and Culture, Vol.XXVI, No.1, January-June 
2005, Islamabad. 

-----do----- The Summa Kingdom of Sindh (Historical 
Studies), Institute of Sindhology, Jamshoro, 2006. 
 

Lohuizen, J.E. Van  The Pre-muslim Antiquities of Sindh iN ‘Sindh 
Through The Centuries, Oxford University Press, 
Karachi, 1981, ed. Hamida Khurko. 

M 

Mubarakpuri, Athar Qazi, Maulana Hindustan Mein Urboon Ki Hukumaitain (Urdu), 
Lahore, 1989. 

Mughal, M. Rafique Early Muslim Cities in Sindh and Patterns of 
International Trade iN Islamic Studies, Islamic 
Research Institute, International Islamic 
Universtiy, Islamabad, Vol.31-3, 1992. 

Mehar, Ghulam Rasul Tarekh-e-Sindh (Kalhora Period) in Urdu Vol.I & 
II, Sindhi Adabi Board, Hyderabad, 1958. 

Memon, Muhammad Siddique G. Sukkur – Then and Now, Oxford University 
Press, Karachi, 2000. 

Mirza, K.F. (Mirza Kalich Beg) Life of Shah Abdul Latif Bhitai and a brief 
commentary on his Risalo with selections bearing 



Bibliography 267

on the mystic philosophy of Sufis, 1887. (Mss). 
Published by Bhit Shah Cultural Centre 
Committee, Hyderabad, 1980. 

-----do----- History of Sindh, Karachi, 1902. 

-----do----- Qadeem Sindh (Sindhi), Sindhi Adabi Board, 
Jamshoro, 1999. 

-----do----- The Chachnamah, an ancient history of Sindh, 
Karachi, 1900. 

N 

Nisyani, S. Tahir Muhammad Tarikh-e-Tahiri (Persian) Sindhi Adabi Board, 
Hyderabad, 1584. Ed. Dr. N.A. Baloch. 

Nath, R. History of Sultanate Architecture, New Delhi, 
1978. 

-----do----- History of Mughal Architecure, Vol.I, New 
Delhi, 1982. 

-----do----- History of Mughal Architecture, Vol.II, New 
Delhi, 1985. 

Nomani, Allama Shibli Seerat-un-Nabi, Vol.II (Urdu), Services Club, 
Lahore, 1985. 

Nadiem, I.H. Thar, The Great Pakistani Desert Land. History, 
People, Sang-e-Meel Publications, Lahore, 2001. 

-----do----- Historical Landmark of Lahore, 2006. 

Necipoghu, Gulru Anatolia and the Ottoman Legacy IN The 
Mosque; ed. Martin Frishman and Hasan-uddin 
Khan, London, 1994. 

O 

Ojha, Mangharam Purana Parkar (Sindhi), Sindhi Adabi Board, 
Jamshoro, 1975. 

 
 



Evolution and Development of Mosque Architecture in Sindh 268

P 

Panhwar, M.H. Chronological Dictionary of Sind, Institute of 
Sindhology, University of Sind, Jamshoro, 1983. 

-----do----- An Illustrated Historical Atlas of Soomra 
Kingdom of Sindh, Karachi, 2003 

-----do----- Source material on Sindh, Institute of 
Sindhology, Jamshoro, 1977. 

Pathan, Dr. Mumtaz Hasan Sind – Arab Period, History of Sindh Series 
Vol.II, Sindhi Adabi Board, Hyderabad, 1978. 

-----do----- Arab Kingdom of Al-Mansurah in Sindh, Sindhi 
Adabi Board, Jamshoro, 1974. 

Pottinger, Henry Travels in Baluchistan and Sindh, Karachi, 
Rpr.1976. 

Parveen Hasan The Mosques; The Indian Sub-continent IN The 
Mosque; History, Architectural Development and 
Regional Diversity, London, 1994. ed. Frishman, 
Martin and Khan, Hasan-uddin. 

Q 

Quddusi, Aijaz-ul-Haq Tarikh-e-Sindh (Urdu), Vol.II, Lahore, 1974. 

Qureshi, Qazi Ghulam Mohammad Tarikh Dargah Sharif, Hala – Ghaus-ul-Haq, 
Hazrat Makhdum Nur Rahmatullah (Sindhi) 
Hala, 2006. 

Qazi, Maqsood Ahmad Tarikh-e-Matiari (Sindhi), Ilmi Adabi Ishaat 
Ghar, Matiari, 2006. 

R 

Rashdi, Husamuddin Ghalyoon Goth Wanan Joon (Sindhi), New Fields 
Publications, Tando Wali Muhammad, 
Hyderabad, 2006. 

-----do----- Tazkera Amir Khawni (Sindhi), Sindhi Adabi 
Board, Jamshoro, 2005. 



Bibliography 269

-----do----- Tuhfat-ul-Kiram by Mir Sher Ali Qani, Sindhi 
Adabi Board, Hyderabad, 1971, Edited by 
Rashdi. 

Raverty, H.G. The Mihran of Sind and its Tributaries, J.A.S.B., 
Calcutta, 1892. 

Rasheed Bhatti Aurangzeb Mosque, Journal of Sindhological 
Studies, Institute of Sindhology, University of 
Sindh, Jamshoro, Summer, 1983. 

Rehman, Abdur Historic Towns of Punjab, Ferozsons, Lahore, 
1997. 

S 

Siddiqui, M.H. History of Arghuns and Tarkhans of Sind, 
Hyderabad, 1972. 

Shafi, Prof. Mohammad Sanadid-e-Sind (English + Urdu), ed. Ahmad 
Rabbani, Lahore, 1970. 

Syed Murshid Gilani Mon Aheem Tow (Sindhi), Latif Adabi Tanzeem 
(Sukkur), Karachi, 2002. 

Sohdarvi, Kamran Azam Tarikh-e-Ghotki (Urdu), Takhliqat, Lahore, 2011. 

Sharif, Dr. Mohammad Jun – A forgotten city of lower Sind, Journal of 
Central Asia, Vol.XII, No.2, December, 1989, 
Centre for the study of the Civilizations of 
Central Asia, Quaid-e-Azam University, 
Islamabad. 

Sindhi, Mohammad Ibrahim Shah Abdul Karim Ji Dargah in Nai Zindgee 
(Sindhi) June, 1995, pp.26-29. 

Dr. Schimmel, Annemarie Makli Hill; A Centre of Islamic Culture in Sindh, 
Institute of Central and West Asian Studies, 
University of Karachi, 1983. 

T 

Thattavi, Mir Sher Ali Qani Tuhfat al-Kiram (Persian), ed. Husamuddin 
Rashdi, Hyderabad, 1971. 

-----do----- Makli Namah (Sindhi), ed. Husamuddin Rashdi, 
Hyderabad, 1994. 



Evolution and Development of Mosque Architecture in Sindh 270

Thattavi, S. Abdul Qadir Hadiqatul Auliya, Sindhi Adabi Board, 1967. 

Y 

Yaqubi, Al Tarikh Yaqubi, Dar al-Iraq, Beirut (Lebanon), 
1357 A.H. / 1956 A.D. 

Z 

Zaki, Yaqub Allah and Eternity: Mosques, Madrasas and 
Tombs IN Architecture of the Islamic World, 
London, 1978. Ed. George Michell. 



 
Index 

 

A 

Abbasid Caliph, 23. 

Abbasids, 5, 24, 222. 

Abdul Aziz, Umar bin, 9, 23, 222. 

Abdul Wahab, Qazi, 195. 

Abdullah, Amir Mohammad bin, 23, 221. 

Afif, Shams, 63, 46. 

Agamana, 145. 

Agham, 145. 

Agham Lohana, 145. 

Aghamano, 145. 

Aghamkot, 145. 

Agra, 1, 3, 4. 

Ahmet, Sultan, 226. 

Ahsan al-Taqasim, 25. 

Aik Minara masjid, 102, 103. 

Akbar, Mughal Emperor, 3, 4, 12, 13, 37, 63-
65, 66, 69, 72, 99, 194, 195. 

Akbari Mosque, 65. 

Akhamkot, 145. 

Akhtar, M. Saleem, 65. 

Alai Darwaza, 138. 

Ali, Hazrat, 221. 

Ali, Mian Shah, 135. 

Ali, Mir Yaqub, 69. 

Allah, 1, 23, 24, 42, 65, 66, 69, 71, 72, 105-
107, 145, 221-223, 227. 

Allahwali masjid, 72. 

Alore, 9, 63, 72. 

Amin-ud-din, Nawab, 71. 

Amir Khan, Nawab Abul Baqa, 42, 44. 

Amir Khani Mosque, 38. 

Amir Mohammad Khan’s Mosque, 44. 

Anatolian, 225. 

Ancient Monuments Preservation Act 1904, 
193. 

Ansar, 221. 

Ansari, 141. 

Aqsa mosque, 224. 

Ar, Pir, 47. 

Arab, 1, 5, 9, 10, 21-27, 46, 63, 102. 

Arab forces, 5, 9. 

Arab historians, 9, 22, 23, 26. 

Arab Kingdom, 10. 

Arab rule, 5, 9, 25. 

Arabesque, 225. 

Aramgah (Rest-House), 74. 

Arghan, 11. 

Arghun (s), 5, 11-13, 37, 39, 46, 63, 193. 

Arghun, Mir Farrukh, 11, 39. 

Arghun, Mirza Shah Hasan, 12. 

Arghun, Shah Beg, 11, 145. 

Arghuns, Shah Husain, 100, 193. 

Ashfaque, 21, 24. 

Asia, 37. 

Asma, 10. 

Astakhri, 25. 

Aurangzeb, Emperor, 4, 12, 13, 43, 67, 69, 
71, 136, 196. 

Awal Shah, Syed Haji Mir, 103. 

Ayodha, 3. 

Ayub bridge, 65, 70. 

Azam, Shaikh, 11. 

B 

Bab al-Bahr, 25. 

Bab Multan, 25. 



Evolution and Development of Mosque Architecture in Sindh 
 

272

Bab Sindan, 25. 

Bab Turan, 25. 

Babarlu, 12. 

Bab-ul-Islam, 5. 

Babur, Emperor, 3. 

Badin, 46, 102, 145. 

Badin-Sajawal, 46. 

Badshahi mosque, 4. 

Baghdad, 101. 

Bagh-e-Ali, 136. 

Baitul Ateeq, 13. 

Bakhar, 63, 64, 69, 70, 72, 73, 196. 

Bakhar Fort, 63, 69. 

Bakhar, Governor of, 69. 

Bakhar, Khanqah of, 11, 38, 63. 

Bakhari, Mir Muhammad Masum, 12, 13, 64, 
65, 70, 72-74. 

Al-Baladhuri, 22, 23, 25. 

Baloch, 21, 37, 47. 

Baloch, Dr. N.A., 11, 21, 46, 102, 144, 194, 
196. 

Banbhina, Unar bin, 11. 

Banbhore, 9, 10, 21, 22, 24, 25. 

Banhbinah, Ala al-Din Jam Juna bin, 63. 

Bania, 9. 

Baqail Pota Mohalla, 103. 

Baqir, Syed Mohammad, 104. 

Barmaky, Imran, 9. 

Basra, 1, 26. 

Batuta, Ibn, 65. 

Bayda, 9. 

Beg, Mirza Baqi, 40. 

Beg, Mirza Jani, 40. 

Beg, Mirza Shah, 39. 

Beg, Ulugh, 44. 

Begra, Sultan Mahmood, 11, 99. 

Begumpur Friday mosque, 2. 

Belasis, A.F., 25. 

Belo Vari Maseet, 102. 

Bengal, 39. 

Bhan-Johi, 144. 

Bhano Faqir, Mosque of, 195. 

Bhatti, Rasheed, 69. 

Bhitai, Shah Abdul Latif, 41, 101, 104, 140, 
144. 

Bhopi Beelo, 14, 139. 

Bibi Khanum mosque, 3. 

Billah, Mustasim, 23. 

Bloom, 226. 

Bloom, Jonathan, 226. 

Blue Mosque, 226. 

Blue Tile Mosque, 196. 

Bodhesar, 6, 11, 99, 226. 

Bodhesar Mosque, 6, 99. 

Boyle, John Andrew, 5, 10. 

Brahmanabad, 9, 25. 

British, 5, 14, 43, 63, 66, 73, 228. 

British Government, 5, 66. 

British rule, 43, 73, 228. 

Buddhist, 6, 27, 46. 

Buddhist stupas, 6, 27. 

Bukhari, Syed Mahmood, 40. 

Bulri, 104, 144. 

Burns, James, 37. 

Burton, 63, 65. 

Buzurg, Mir, 73. 

C 

Carter, 10. 

Central Asia, 2, 3, 5, 13, 44, 222, 227. 

Central Asian, 3. 

Chach, 145. 

Chak No.1, 9. 



Index 273

Chang, 102. 

Charkas, Khusrau Khan, 13, 38, 40. 

Chauk Abdul Ghani, 44. 

Chaunsa, 3, 12. 

Chauyari, 14. 

Chhitori, 176. 

Chinese, 41. 

Christian, 145, 222, 225. 

Chuteyarun, 14, 139. 

Chuteyarun region, 139. 

Cordoba, 224. 

Cordova, mosque of, 6. 

Cousens, Henry, 10, 25, 27, 45, 63-65, 67, 
72-74, 101, 104, 138, 141, 179, 193, 225. 

Creswell, K.A.C, 1. 

Cunningham, 25. 

D 

Dabba, 14. 

Dabbo, 176. 

Dabgir Mosque, 13, 38, 40, 43, 46, 226. 

Dadu, 14, 135, 137, 144, 228. 

Dahir, Raja, 5, 9, 46, 102. 

Daibli, Shaikh Husain, 46. 

Dalu, 225. 

Damascus, 25, 222, 224. 

Damrilah, 10. 

Dani, A.H., 11, 37, 39, 42, 44-46, 223. 

Dar al-Imara, 27. 

Dara Shikoh, Prince, 196. 

Daulatpur, 139. 

Debal, 5, 9, 10, 21-24. 

Deh Khairani, 9. 

Delhi, 1-3, 5, 11, 37, 63, 138, 225. 

Delhi, Imperial Court at, 38. 

Delhi, Sultans of, 2, 5, 63. 

Desai, 3. 

Dhak Bazar, 72. 

Dhandhi, 145. 

Dhandhi mosque, 145. 

Din Bela, 63. 

Dino, Pir Maudhan, 196. 

Dipalpur, 104. 

Donald, 223-227. 

Doolah Darya Khan, 145. 

Duma, 221. 

E 

Early, 9, 39. 

East, 6, 68, 104-106, 176, 194, 197. 

Eastwick, 37, 64. 

Edward, King, 65. 

Egypt, Fatimids of, 10. 

English, 13, 22, 23, 39, 42, 44, 45, 64-66, 68, 
69, 71-73, 104-108, 136, 145, 222. 

Ettinghausen, Richard, 226, 227. 

F 

Farishta, 99. 

Farooq, A.A., 25. 

Al-Faruqi, 224, 227. 

Fateh Khan, Hamsheer of, 46. 

Fatehabad, 3. 

Fatehbagh, 12. 

Fatehpur Sikri, 1, 4. 

Fatimi, S.Q., 21. 

Federal Department of Archaeology, 12, 21, 
176, 193. 

Firoz, Jam, 11. 

Firuzabad, 2. 

French, 10. 

Frishman, 222, 226. 

Fustat, 1. 

Futuh al-Buldan, 25. 

 



Evolution and Development of Mosque Architecture in Sindh 
 

274

G 

Gada bazaar, 41. 

Gaji Khuhawar, 142. 

Gambat, 11, 100. 

Garhi, 14, 135, 137. 

Georgian slave, 40. 

Ghafur/Ghafoor, Dr. M.A., 21, 23, 24, 39, 
223. 

Ghauspur, 100. 

Ghazna, Sultan Mahmud of, 10. 

Ghaznavid (s), 10. 

Ghories, 10. 

Ghotki, 101. 

Ghulam Hussain Abbasi Village, 196. 

Ghulamullah, 46. 

Gilani, Syed Murshid, 101. 

Goa, 11. 

Golombeck, 223-227. 

Gori, 100. 

Graber, Oleg, 224. 

Greeks, 223. 

Gujrat, 12, 40, 46, 99, 145. 

Gujrat, ruler of, 11, 99. 

Gujrat, Sultans of, 5. 

Gul Mohammad Mosque, 142. 

Gulan, Mai, 139. 

H 

Habbari dynasty, 5, 10, 23. 

Habbarid dynasty, 27. 

Habbarid ruler, 9, 27. 

Haig, General, 25. 

Hajarat-al-Manqusha al-mutabiqah, 222. 

Haji Mohammad Qasim Mosque, 38. 

Hajr, Hafiz ibn, 221, 222. 

Hala, 14, 175, 177. 

Hala Kundi, 177. 

Hala Town, 175. 

Halani, 143. 

Hamilton, Alexander, 37. 

Hamilton, Captain, 65. 

Harijan, 99. 

Hasan, Perveen, 2. 

Hasan, Sh. Khurshid, 1, 3, 5, 11, 26, 37, 39, 
40, 41, 45, 46, 64, 100, 137-139, 143, 175, 
177. 

Hasan, Shah, 12, 39. 

Hashim, Makhdum Muhammad, 41. 

Hauwqal, Ibn, 25. 

Hauz Khas, 3. 

Hazoor, Zabe Bazmee, 141. 

Heart, 136. 

Hifzullah Khani Mosque, 38. 

Hindu, 5, 10, 24, 45, 225. 

Hindu ruler, 5. 

Hindu temple, 10, 24. 

Holy Kaba, 13. 

Holy Prophet, 1, 9, 42, 67, 68, 105-107, 221-
223, 226. 

Holy Quran, 1, 22, 24, 27, 100, 101, 107, 
222. 

Humayun, 3, 12. 

Humayun, Mughal Emperor, 3, 12, 63. 

Hurlimann, 3, 4. 

Hussain, Ishrat, 27. 

Hyderabad, 14, 21, 102, 135, 137, 139-141, 
144, 145, 175-178, 193, 197. 

I 

Idgah, 70. 

Iltutmish, Sultan, 2, 10, 63. 

Imperial Mughal, 1, 44, 45. 

Indo-Pakistan, 1, 24, 226. 

Indus Highway, 135. 



Index 275

Indus river, 9, 11, 12, 45, 63-65, 67, 69, 72, 
193, 196. 

Iran, 5, 37, 222, 223, 226. 

Iranian Seljuk architecture, 226. 

Iranian Shamsi Calender, 106. 

Iranian, 4, 106, 225. 

Isa, Ali b., 23. 

Isfehan, 43. 

Ishaq, Anbasa bin, 23. 

Islam, 1, 5, 9, 68, 222, 224-227. 

Islamabad, 177. 

Islamic, 1, 2, 5, 6, 222-224, 227. 

Ismail, Makhdoom, 145. 

Istanbul, 67, 226. 

J 

Jacobabad, 100. 

Jahan, Makhduma, 99. 

Jahan, Shah, 4, 6, 13, 38-40, 42, 43, 223, 
224, 226. 

Jahangir, Mughal Emperor, 41, 104. 

Jahanpanah, 2. 

Jain temple, 6, 100. 

Jairazbhoy, 226. 

Jam Nawaz Ali Taluqa, 14, 139. 

Jam Tamachi’s Mosque, 226. 

Jamali, Hammad, 11. 

Jamali, Shaikh Hammad, Khanqah of, 11. 

Jamali, Sheikh Hammad, 38. 

Jaman, Mai, 14, 139. 

Jam-e-Farrukh, 11, 38, 39. 

Jam-e-Islamia Tayyaba, 228. 

Jam-e-Masjid Delhi, 4. 

Jam-e-Masjid Fatehpur Sikri, 3. 

Jam-e-Masjid Khuda Abad, 138. 

Jam-e-Masjid Thatta, 13. 

Jarar Pota mohalla, 103. 

Jatoi, Mehrab, 143. 

Jaunpuri, Syed Miran Muhammad, 193, 194. 

Jeelani, Syed Abdul Qadir, 11, 100, 227. 

Jehangir, Emperor, 13. 

Jia, Shaikh, 37, 39. 

Jones, 225. 

Jun, 12. 

Juna, Jam Tughlaq Shah, 99. 

Junejo tribe, 139. 

Junejo, Mitha Khan, 139. 

Juvaini, 10. 

K 

Kaaba, 44, 69, 72. 

Kachpura mosque, 3. 

Kairouan, 26. 

Kajus Mosque, 71. 

Kala, Raja, 45. 

Kalan mosque, 3. 

Kalan, 2, 45. 

Kalankot, 11, 45. 

Kalankot Fort, 11, 45. 

Kalbi, Hakim bin Awana, 9, 25. 

Kaleem, 10. 

Kalhora (s), 7, 13, 14, 27, 63, 102, 135, 136, 
138, 139, 141-146, 178, 193, 196, 226. 

Kalhora architecture, 138, 139. 

Kalhora, Abdul Nabi, 103. 

Kalhora dynasty, 139. 

Kalhora, Main Ghulam Nabi, 103. 

Kalhora, Mian Abdul Nabi, 137, 139, 141, 
143. 

Kalhora, Mian Ghulam Shah, 135, 137, 139, 
141. 

Kalhora, Mian Naseer Muhammad, 13, 135, 
137. 

Kalhora, Mian Nur Mohammad, 14, 37, 139. 

Kalhora, Mian Yar Mohammad, 135, 137. 



Evolution and Development of Mosque Architecture in Sindh 
 

276

Kalhora, Miyan Abdul Nabi, 136. 

Kalhora, Nur Mohammad, 101. 

Kalhora rulers, 14, 135. 

Kalhora, Yar Mohammad, 137, 139, 143. 

Kalhoro, Mian Fazal Ali, 139. 

Kalhoro, Mian Khudadad, 139. 

Kali Devi’s shrine, 45. 

Kalich, 141, 145. 

Kalyan, 45. 

Kandhara, 13. 

Kandhkot, 100. 

Karachi, 10, 21, 101, 228. 

Kareemi, Prof. Barkat Abro, 194, 195. 

Karim, Buleri Shah, 145. 

Karim, Shah Abdul, 144. 

Karim, Shah Abdul, Dargah of, 144. 

Karim, Syed Abdul, 104. 

Katcha Qila, 140, 141. 

Kazi, Fakhar-ud-din, 73. 

Khafif, 5. 

Khaif, Bagh Ali, 136. 

Khairan, Mai, 14, 176. 

Khairpur, 6, 11, 14, 63, 100, 135, 137, 175, 
227, 228. 

Khairpur Mirs, 11, 14, 100, 175, 228. 

Khairpur Nathan Shah, 135, 137. 

Khairpur State, 175. 

Khaldun, Ibn, 26. 

Khambati Mohalla, 194. 

Khambati Mosque, 194. 

Khan, Ahmed Nabi, 26, 27. 

Khanai, 193, 194, 196. 

Khan, Amin-ud-din, 70, 71. 

Khan, Ansar Zahid, 12. 

Khan, Asaf, 63. 

Khan, Bairam, 12. 

Khan, Chingiz, 40. 

Khan, Darya, 46. 

Khan, Deendar, 13. 

Khan, Dr. F.A., 21, 25. 

Khan, Fateh, 65, 66. 

Khan, Fazal Mohammad, 179. 

Khan, Hotak, 177. 

Khan-i-Khanan, Abd al-Rahim, 63. 

Khan, Karar, 193. 

Khan, Khafi, 196. 

Khan, Khudadad, 14, 37, 69. 

Khan, M. Ishtiaque, 24. 

Khan, Mir Chakar, 14. 

Khan, Mir Shahdad, 177. 

Khan, Mir Sohrab, 175. 

Khan, Mirza Isa, 11. 

Khanpur, 70. 

Khan, Sultan Mahmud, 63. 

Khilji, Sultan Ala al-Din, 10, 63. 

Khipro, 14, 139, 176. 

Khipro Taluqa, 14, 139. 

Khirijite, 26. 

Khizar, Khawja, 64. 

Khizri Mosque, 13, 41. 

Khokhar tribes, 141. 

Khokhar, Mian Mangho, 142. 

Khuda Abad, 135-137, 139, 143, 144, 223, 
225. 

Khuhawar, 141. 

Khuhawar, Mian Gaji, 141, 142. 

Khuhawar, Muhammad Hasan, 141. 

Khuhro, 6. 

Khurdadhbah, 25. 

Khusrau, 13, 38, 40. 

Khwarizmshah, Sultan Jalal al-Din, 5, 10, 47. 

Kirarki Mosque, 193, 194. 



Index 277

Kubra, Khadija-tul, 104. 

Kudamah, 25. 

Kufa, 1, 26. 

Kufic, 10, 27. 

L 

Lahari, 65. 

Lahore, 1, 4, 43. 

Lahri Bunder, 10. 

Lari, 38. 

Larkana, 142. 

Larri bundar, 65. 

Lashari, 10. 

Leikhi, Rajo, 139. 

Lekhi, Tajo, 103. 

Lisa, 223-227. 

Lodhi, Sultan Sikandar, 3. 

Loh Syeds, 101. 

Lohana, 145. 

Lohar Kot, 65. 

Lohri, 65. 

Lohuizen, 6. 

Lower Sindh, 63. 

Lowry Bandar, 65. 

Lund Khawar, Ali Muhammad, 138. 

M 

Maathir-i-Rahimi, 12. 

Mahdi, Imam, 105, 194. 

Mahfooza, 9. 

Mai Khairan Ji Masjid, 176. 

Makhdum Bilawal Mosque, 228. 

Makka Gohar Jam-e-Masjid, 141. 

Makli, 11, 13, 37-40, 44-46, 69, 175, 225, 
226. 

Makli Hill, 11, 13, 37-40, 44, 45, 69, 175, 
225, 226. 

Makli Nama, 45. 

Mamuri, Nawab Muzaffar Khan, 41. 

Man, Malik, 44. 

Manik, Mir, 176. 

Al-Mansurah, 25. 

Mansurah, 5, 9, 24-27. 

Mansurah, States of, 10. 

Maqbool Ahmad, Prof. Mian, 106. 

Maqsood Ahmad, Qazi, 103, 197. 

Maqsurah, 26. 

Masjid al-Haram, 226. 

Masjid Aramgah, 74. 

Masjid Bazar Amir Beg, 12, 38. 

Masjid Darul Qaza, 195. 

Masjid Din Panah, 67. 

Masjid Islampur, 38. 

Masjid Khizri, 38. 

Masjid Laki, 38. 

Masjid Manzilgah, 72, 74. 

Masjid Mohalla Agaria, 12, 38. 

Masjid Saffa, 11. 

Masjid Syed Abdul Qadir Shah Jeelani, 100. 

Masjid Wali Niamet, 11, 38. 

Masjid-e-Nabvi, 26. 

Masjid-e-Quba, 72. 

Masjid-e-Tuba, 228. 

Masjid-i-Jami, 40. 

Matiari, 6, 14, 102, 103, 144, 197, 223, 227. 

Matiari, Syeds of, 102. 

Matli, 102. 

Mauladina, Ibrahim, 10, 41. 

Mecca, 226. 

Medina, 1, 221, 222. 

Mehar, Ghulam Rasul, 14, 135-137, 143, 
145. 

Mehboob Jo Bungalow, 142. 

Mehrabpur, 143. 



Evolution and Development of Mosque Architecture in Sindh 
 

278

Mian Ja Qubba, 139. 

Mian Musa mosque, 194. 

Mian Thari Mosque, 38. 

Miani, 14. 

Mir Abdul Alwari Mosque, 38. 

Mir, Shaykh, 196. 

Miran Pota, 102. 

Miran Shah, 37, 39. 

Mirkin Masjid, 12, 38. 

Miro Khan village, 142. 

Miro Khan Taluqa, 142. 

Mirpur Khas, 14, 176. 

Mirpur Khas, Mirs of, 14. 

Mirza, Kaleech Beg, 102. 

Misri Shah Mohalla, 193. 

Mohalla Bhai Jan, 40. 

Mohalla Bhai Khan, 11, 44. 

Mohalla Dabgiran, 40. 

Mohalla Girana, 195. 

Mohalla Misgar Wali Mosque, 38. 

Mohalla Tundsar Mosque, 38. 

Mohammadans, 10. 

Mohammad, Gul, 142. 

Mohammad, Makhdoom Mian Amin, 177. 

Mohammad, Makhdoom Mir, 177. 

Mohammad, Mian Gul, 142. 

Mohammad, Mian Mir, 177. 

Mohammad, Shahil, 135. 

Moin Mosque, 38. 

Mongols, 5, 10. 

Moth-ki-Masjid, 3. 

Muawayia, Caliph, 26. 

Mubarakpuri, Maulana Qazi Athar, 25. 

Muezzana, 27, 38, 47. 

Mughal (s), 2-5, 7, 9, 10, 12, 13, 27, 37, 39, 
41-46, 63-65, 67, 69-72, 99, 101, 102, 
104, 135, 194-196, 222, 226. 

Mughal architecture, 3, 4, 43, 44, 197. 

Mughal Empire, 3. 

Mughal period, 9, 37, 39, 42, 46, 70, 102, 
222, 226. 

Mughal, M. Rafique, 27. 

Mughli, Bibi, 99. 

Muhammabad, 139. 

Muhammad, Amir Harun b., 23. 

Muhammad, Harun bin, 23. 

Muhammad Shah, Mughal Emperor, 37. 

Muhammadi Jam-e-Masjid, 142. 

Mulla Malukshah Wari Mosque, 38. 

Multan, 9, 10, 63, 101. 

Muquadsi, 25. 

Murtazabad, 177. 

Musa Shah, Syed, 101. 

Musa, Mian, 194. 

Muslim rule, 2. 

Muslim State, 228. 

Muslim, 2, 5, 7, 9, 10, 45, 73, 228. 

Muta-allawi, 102. 

Al-Mutawakkil, 23. 

Mutawakkil, Caliph, 23. 

Muzaffar Khan, Nawab Abdul Razzaq, 13. 

N 

Nadiem, 4. 

Nagar Parkar, 99. 

Nagar Thatta, 37. 

Nameh Naghaz, 136. 

Namkeen, Mir Abul Qasim, 69. 

Naqashbandi, Makhdum Abul Qasim, 38. 

Naro Waro Dhoro, 100. 

Nasar Ji Mosque, 193. 

Nasar, Amir, 193. 



Index 279

Nasarpur, 14, 193-196. 

Nasawi, 10. 

Nath, 2, 3. 

Naushero Feroze, 143. 

Nawabshah, 139, 177. 

Necipoglu, Gulru, 226. 

New Hala, 177. 

New Khuda Abad, 175. 

Nili masjid, 3. 

Nindo, Jam Nizamuddin, 10, 11, 37, 38, 46, 
63, 145. 

Nirunkot, 9. 

Nisyani, 45. 

Nizam al-Mulk, 63. 

Nizamuddin, Ahmad Khawja, 3, 99. 

Nomani, Shibli, 221. 

Noor Beli Jam-e-masjid, 102. 

Nuh, Makhdoom, 177. 

Nuh, Makhdoom, Dargah of, 177, 178. 

Nur Jahan, Empress, 63. 

Nuri, 38. 

O 

Oman, 25. 

Ottoman ruler, 226. 

Ottomans, 226. 

P 

Pagan, 222. 

Pakistan, 25, 74, 100, 179, 228. 

Panah-i-Farrukhi, 40. 

Panhawar, 5, 10, 45, 64, 73, 99. 

Panipat, 3. 

Pathan, 9, 21, 27. 

Patho, Pir, 11, 45, 46. 

Persia, 3, 37. 

Persian Inscriptions, 42. 

Persian, 2, 4, 6, 11, 13, 39, 42-45, 64, 70-72, 
99, 100, 104-108, 141, 144, 145, 177, 223. 

Pir Jeelani mosque, 6, 228. 

Pirzada Mohalla, 197. 

Pirzada Mosque, 197. 

Portugueses, 11, 40. 

Pottinger, 37. 

Protégé, 10. 

Provincial Auqaf Department, 43. 

Punjab, 10, 104. 

Purani, Mir Abul Baqi, 74. 

Puranis, mosque of, 74. 

Q 

Qabachah, Nasir al-Din, 63. 

Qadir Bakhsh Jo Qubbo, 175. 

Qalandar, Hazrat Lal Shahbaz, 13. 

Qambar Shahdadkot, 141. 

Qamri Masjid, 38. 

Qandhar, 12, 46. 

Qani, Mir Ali Sher, 11, 44. 

Qarar masjid, 194. 

Qasim, Amar bin Muhammad bin, 25. 

Qasim, Mohammad bin, 5, 9, 11, 21-24, 46, 
102. 

Qazi, Maqsood Ahmad, 104. 

Qila-i-Kuhna mosque, 3. 

Quas-ar-Sultani, 46. 

Qubba Mir Shahdad, 177. 

Qubba Musharrifa, 221. 

Quddusi, 145, 177. 

Quranic, 6, 103, 105, 223. 

Qureshi, Qazi Ghulam Mohammad, 177. 

Quwwatul-al-Islam mosque, 2, 225. 

R 

Rajput, 11. 

Rashdi, Pir Ali Mohammad, 11, 12, 38, 40, 
69-71, 73, 135, 223. 



Evolution and Development of Mosque Architecture in Sindh 
 

280

Raverty, 45, 63, 64, 72. 

Rehman, Abdul, 104. 

Resurrection, day of, 40. 

Richerdson, 25. 

Rizvi, Akhtar, 193. 

Rizvi, Syed Mir Yaqub Ali, 69. 

Rizvi Syeds, 69. 

Rohri, 12, 13, 63, 65, 67, 69-72, 101, 175. 

Rohtas, 3. 

Romans, 223. 

Rome, 222. 

S 

Sadha Bela, 63. 

Safai, Mir, 74. 

Safavid, 222, 225. 

Safi-ul-Mulk, Malik, 99. 

Safvid period, 43. 

Sajawal, 196. 

Sajjad Hussain, Qazi, 106. 

Salama, Umma-e, 221. 

Saleh Shah, Syed Mohammad, 101. 

Samarqand, 3, 43. 

Samma (s), 5, 6, 11, 37, 38, 45, 46, 63, 99, 
100, 145, 226. 

Samma period, 11, 38, 46. 

Samma ruler (s), 5, 6, 11, 37, 38, 45, 63, 99, 
145. 

Samma tombs, 6. 

Samtani, 144. 

Sanghar, 14, 24, 25, 139. 

Sanghar taluka, 139. 

Sangi, Ghulam Mohammad Khan, 142. 

Sangi, Mohammad Fazal Khan, 142. 

Sangis, 142. 

Sankara, 193. 

Sanskrit, 37, 45. 

Sassanians, 223. 

Satcharni, 40. 

Satyo-jo-than, 69. 

Schimmel, 194. 

Seerani village, 196. 

Sehwan, 13. 

Shafi, Prof., 13, 65, 69, 71-74. 

Shahbaz, 13. 

Shahdadpur, 25. 

Shah, Abdur Rashid, 140. 

Shah, Adil, 101. 

Shah, Golay, 175. 

Shahi bazaar, 41, 103. 

Shah, Ismail, 197. 

Shah Jahan, Mughal Emperor, 13, 42, 44, 
196. 

Shah Jahani Mosque, 6, 38, 40, 42, 43, 223, 
224, 226. 

Shah, Jarial, 196. 

Shah Makki Jo Qila, 141. 

Shah Mehmood Gilani Mosque, 196. 

Shah Mohammad, Syed, 141. 

Shah, Mubarak, 101. 

Shah, Nadir, 37. 

Shah, Pir Ahmad, 196. 

Shah, Pir Hashim, 103. 

Shah, Pir Musan, 101. 

Shah, Pir Najamuddin, 196. 

Shah, Pir Ruknuddin, 103. 

Shahpur, 177. 

Shah, Sultan Muhammad, 99. 

Shah, Syed Ghulam Hyder, 144. 

Sharaf Pota, 102. 

Sharif, Dr. Muhammad, 12, 25. 

Sheikh Farm, 142. 

Shia Imams, 226. 



Index 281

Shikoh, Dara, 69, 196. 

Siddiq, Hazrat Abu Bakar, 177. 

Siddiqi, 40, 45, 63, 193. 

Sinan al-Din Chanesar, 10. 

Sindh, 1, 5-7, 9-14, 22-25, 27, 37, 39, 40, 43, 
46, 63, 65, 69, 73, 74, 99-101, 104, 105, 
135, 136, 139, 143, 146, 176, 177, 193, 
194, 222, 224-228. 

Sindh, Pompeii of, 25. 

Sindhi, 6, 37, 38, 46, 144. 

Sindhi, Mohammad Ibrahim, 144. 

Sirat-i-Mustaqeem, 12. 

Sitasar, 65. 

Siva lingams, 24. 

Siwistan, 9. 

Sodha Rajput, 99. 

Sohdarvi, 102. 

Sonara Mohalla, 196. 

Sonda, 46, 63. 

Soomra dynasty, 5. 

Soomrah, 10. 

Soomras, 5. 

Spain, 6. 

Steel Mill Complex, 46. 

Sufah-Safa, 69. 

Sui Kandhar, 14, 139, 140. 

Sukkur, 9, 13, 63, 65, 67, 69, 70, 72, 74, 101, 
175, 223. 

Suleyman, Sultan, 226. 

Suleymania mosque, 226. 

Sultanate, 2. 

Summas, 5. 

Sumras, 10, 11. 

Sunni, 226. 

Suri, Sher Shah, 3, 12. 

Syed, Baqail Pota, 104. 

Syed, Sakhi Mah Ali, 179. 

Syeds, Haveli of, 104. 

T 

Taghi, 193. 

Tairah Gumbad Wali masjid, 100. 

Taj Mahal, 4. 

Talpur (s), 7, 14, 43, 63, 104, 137, 143, 175-
177, 226, 228. 

Talpur Chiefs, 14. 

Talpur, Mir Abdullah Khan, 137. 

Talpur, Mir Fateh Ali Khan, 13, 14, 137, 
143, 175, 177. 

Talpur, Mir Ghulam Ali Khan, 179. 

Talpur, Mir Karam Ali Khan, 176. 

Talpur, Mir Murad Ali Khan, 43, 104. 

Talpur, Mir Sher Mohammad Khan, 176. 

Talpur Mirs, 7, 14, 63, 175, 176, 228. 

Talpur ruler, 14, 43, 104. 

Taluka Mehrabpur, 143. 

Taluqa Mirpur Sakro, 9. 

Taluqa Rohri, 9, 13. 

Taluqa Tando Adam, 140. 

Tamachi, Ruknuddin Shah Jam, 6, 11, 37, 
38, 226. 

Tando Adam Taluqa, 14, 139. 

Tando Adam, 14, 139, 140. 

Tando Allah Yar, 145. 

Tando Fazal, 178. 

Tando Ghulam Ali, 145. 

Tando Masti Khan, 227, 228. 

Tando Mitha Khan, 139. 

Tando Mohammad Khan, 102, 145, 193, 
196. 

Taq-e-Kisra, 138. 

Tarikh-e-Masumi, 12. 

Tarkhan (s), 5, 11-13, 37, 38, 40, 44, 46, 193. 

Tarkhan dynasty, 11, 40. 

Tarkhan-I, Isa Khan, 11, 40. 



Evolution and Development of Mosque Architecture in Sindh 
 

282

Tarkhan-II, Isa Khan, 225. 

Tarkhan Noble, 38. 

Tarkhan rulers, 193. 

Thakurabad, 45. 

Thamba Waro mosque, 10. 

Thamba Waro, 10. 

Tharparkar, 6, 11, 99, 226. 

Thatta, 6, 9, 11-13, 37-42, 44-46, 63, 69, 70, 
145, 175, 196, 223-226. 

Thattavi, 11, 12, 38, 40, 41, 44-46. 

Thattavi, Abdul Qadir, 38. 

Thattavi, Mir Ali Sher Qani, 40, 41. 

Thoranton, 65. 

Thuluth, 223. 

Tilah Shah, 14, 139. 

Timur, 3. 

Timurid, 4, 6, 13, 41, 43, 222, 225, 227. 

Ti-Qubai, 196. 

Tori, 177. 

Tribune, 10. 

Tughlaq, 2, 46, 63. 

Tughlaq, Jam, 45, 99. 

Tughlaq, Muhammad bin, 2, 46, 63. 

Tughlaq, Sultan Firuz Shah, 2, 11, 38, 46, 63, 
193. 

Tughlaq, Sultan Mohammad, 46. 

Tughlaqabad, 45. 

Tughrabad, 45. 

Tughrilabad, 45. 

Tuhfatal Tahirin, 11. 

Tuhfatul Kiram, 11, 39-41, 193. 

Turkey, 226. 

U 

Uchh, 63. 

Umar, Abd Allah bin, 27. 

Umar, Hazrat, 26. 

Umayyad (s), 5, 24, 25, 222, 224. 

Umerkot, 12, 99. 

Unar, Jam, 11, 38. 

Upper Sindh, 63. 

Urdi, 106. 

Usman, Makhdoom Mohammad, 104. 

Usman, Maqrizi Hazrat, 26. 

V 

Varar, Haji Mohammad, 102. 

Victoria, 63. 

W 

War Mubarik Masjid, 67. 

Warah Taluka, 141. 

Wasiq Billahm Caliph, 23. 

Wazir Khan Mosque, 4, 43. 

Weston, Hon. Jushu, 73. 

Wiber, 223-227. 

Y 

Yak Minar masjid, 6. 

Yaqubi, 24, 25. 

Yazad, Abad Allah ibn, 221. 

Yazdani, 64. 

Z 

Zahra, Hazrat Fatima, 221. 

Zainab, 104. 

Zaki, Yaqub, 227. 

Zaman, Hafiz Mohammad, 177. 

Zarin, Gul, 12. 

Zinda Pir, 64 . 

 




