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For a long time British Indian history had beenrseeterms
of inter-religion (communal) conflict, which typéd a reductionist
approach. This presumed the existence of two mejgion-based
communities whose frequent mutually, hostile intéoam was
patterned largely by their relationship with théotaal state. Such
scholarly interpretations overlooked the ethnigioralist, lingual,
class- and, caste-based diversities and it is ionllge recent years
that studies on these issues have started apped#mirige early
1980s there emerged a ‘school’ of history that dnethe name of
‘Subaltern Studies’; this school has now gained @ldwwide
reputation, and ‘Subaltern Studies’ is beginning nake its
influence felt in Latin American Studies, Africatuflies, ‘cultural
studies’, and other arenas.

At the end of the 1970s Ranajit Guha, the foundidigor of
Subaltern Studiesand a group of young historians based in Britain
embarked on a series of discussions about the ropotary state
of South Asian historiography. From the onset tmeleulying
principle which united the group — Shahid Amin, @aArnold,
Parthe Chatterjee, David Hardiman and Gyandhradlardwas a
general dissatisfaction with the historical intetptions of the
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‘Freedom Movement’ in South Asia which celebrathd tlite’s
contribution in the making of the Indian nation leghdenigrating
the ‘politics of the people’. History of the modeBouth Asia and
particularly that of the nationalist movement wéshed as history
of the ‘elites’; but now this history is being loedk upon primarily
as history of ‘subaltern groups’. Subaltern Studiesved as a
collective enterprise, represent the most sigmfieaechievement of
South Asian ‘cultural studies’; it has effectivetpntested what
were until recently the dominant interpretations Szfuth Asian
history, and more generally it has provided a fra& within

which to contest the dominant modes of knowletige.

Now if we look into the historiography of modernusio Asia
with special reference to the history of Muslim égem
Movement, the subaltern aspect is totally missirggnfit. Very
few pure research pieces deal with the issue ofslfumasses’
even gathered on communal basis for the cause eir th
independence. There are a number of political adsoavailable
on the mainstream polity of Muslim elites not fosed on their
‘subaltern component’. Even in the Muslim majonisovinces of
the Punjab and Bengal which had been importanregmif these
‘awami movements’ the Subaltern component has a verylsmal
share in the text of official histories. All worlalfing in this
category, from Aitzaz Ahsan’$ndus Sagato Omar Farooq’s
Maulana Gul Sher Shaheednd from Muneer Ahmad’Bress in
Chains to Fozia Saeed’sTaboqg mainly consist of memoirs,
political biographies and accounts.

In the context of South Asian history, the conttiba of the
Indian nationalist movement may prove to be longstwort-lived.
The participants in the movement and their leaden® all human
beings and as such fallible: the observer may mbhi@ or
approve of anything they did, and those who tryapply their
methods to other situations of conflict or discomtemay
sometimes do so inadequately. But they are notiégetic’ and as
far as its goal of evicting the British is conceainthe history of the
Indian nationalist movement is a ‘success storyhe Tindian

1 See Ranajit Guha, “On Some Aspects of the Hajoaphy of Colonial India”, and
“The Prose of Counter-Insurgency,” both 8elected Subaltern Studieeds.,
R.Guha and Gayatri Spivak (New York: Oxford, 1988).
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nationalist movement earned its place in historgngside the
greatest developments in the human organisation.

As the case of the Majlis-i-Ahrar also belongs he tndian
Regional History or Subaltern Studies, before gamg the details
of the Ahrar’s identity, class and ideology one tria®w how this
party was formed. The general image given by sketakatment
of this nationalist group in historical accounts thfe Indian
struggle for independence gives the impressionitieds a bizarre
group of Muslim political dissidents placed on thargins of the
Muslim Nationalism. As far as the origin of this rpya is
concerned, it was formed by a group of Muslims &hdare on the
eve of the annulment of Nehru Report in 1828 role is depicted
in Historiography as a mobilist party mainly activethe Punjab
and Kashmir and it was generally known as an aritisB,
sectarian party.

Did Majlis-i-Ahrar's efforts to mobilize mass suppadfor
different campaigns on socio-political issues hang influence on
the structure of society? Why did it fail to becoraestrong
political party in the realm of South Asian polgiin which All
India Muslim League and Indian National Congressevtke main
players? Were their arguments well taken? Did ireise any
influence on ordinary Muslims and could they untsrd it?
Could the Majlis mobilizing efforts be describedsagcess? Were
anti-capitalist and anti-feudal arguments more atiffe than
religious ones? Were religious leaders more effedtian political
leaders?

Their identity, therefore, is an appropriate areaaddress in
the first place before examining the roots of thpailitical activism

2 H.F. Owen writes in his article “The Nationalidbvement” in A.L. Basham, edA
Cultural History of India (London: OUP, 1975, p.391) that “the nationalist
movement was at once a reassertion of traditioalales and symbols against alien
intrusion and itself an alien modern and untradaigphenomenon. This embodied
the different brands of nationalism representedéneral national leaders of India
as Sir Syed Ahmad Khan and the Aligarh school.”

3 Ingilab, Lahore, 14 July, 1931, “Secret Punjab Police pdustof Intelligence”,
8 August, 1931, Vol 2, pp.498-99., Chaudhry Amirza&f Haqq, Tarikh-i-Ahrar
(Lahore: Maktabah-i-Tabsirah, 1968) pp.25,71,91isTik the only incomplete,
censored and extended account available in Urduhenhistory of the party;
otherwise, there exists no composite history of gagty in English or Urdu
presently.
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and the role played by the Ahrar in Indian Musliolifics between
1929 and 1947, as an ex-ally of the Congress. WHiggo a long
way in elucidating the manner in which this pantied to look
after the rights and demands of the Indian Muslotiety. So far
the Majlis-i-Ahrar-i-Islam has not been properlyaded to by the
historians dealing with the development of Indiard aviuslim
nationalism in South Asia. Nationalist Muslim gresupr parties
like the Ittehad-i-Millat, and the Ahrar have hitteebeen studied
merely as in the backdrop of the leading mainstrezotitical
party, Indian National Congress, the reason beag these two
parties rejected those Muslim groups whose ideology based on
Muslim political separatism and who were waddedhi concept
of territorial nationalism. However, the Muslim pgadal identity
was never in question with them. On the contragy Alinrar, like
other nationalist groups working quite parallel ttee Muslim
League, tried to convince their co-religionists India that the
League was by no means the only platform for ddtog their
interests and viewpoints with regard to the pratgcof Muslim
identity in India.

They believed that Hindus and Muslims as two major
components of composite Indian nationalism coul@rehthe
corporate responsibility of governing India. Thepposed the
“two-nation” theory. Here, it would also be of intst to find out,
who they were and why did they oppose Pakistan rselle
Answering the first question, we find them, throutjeir class,
their creed, their published and unpublished wgginthat they
were not ulema, except for the very few of theaders who were
the graduates of Dar al-‘Ulum-i-Deoband. Some dnthwere
close associates of the prominent Deobandi uleom, But this
had nothing to do with the official policy of thedjlis. They were
not theologians like the members of the Jami‘dtlalma’-i-Hind
and Jama‘at-i-Islami, who opposed Pakistan bec#@us&as not
going to be a religious state according to theinamterpretation
of the IslamicShari‘ah On the contrary, they were remarkably
radical and believed in divine dynamic progresthefcommunity.
They talked quite radical Socialism, of the emadiceind romantic

type.
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However, it is possible to assume that they didematorse the
idea of Pakistan on purely pragmatic consideratisnsh as the
safeguarding of the interests of their Muslim cduastcy in the
Punjab, whose needs were perhaps better servedrming to
terms with that region’s nationalist majority. Tagre, Ahrar
identified their interests with all the nationaligtoups having
strong anti-imperialist feelings as can be seemftioe presidential
address of Habibur Rahman Ludhianwi to the firgresonference
of the Majlis-i-Ahrar-i-Islam held at Habibia HallLahore, on 31
July, 1931% Likewise, Mazhar Ali Azhar, General Secretary ué t
Party also envisioned this new party with a secatggnda. But in
their definition of composite nationalism Muslim tenests
obviously took precedence over the secular natsmalof the
Congress. And in their dealings with the Muslimasagists despite
being suspicious of the latter’'s policies, they eveeady to co-
operate with them in obtaining concessions for Nusl
community. In this way they were close to the Cesgr(though
this relationship also suffered from fluctuationshenever it
opposed or challenged the British imperial poweut Bhey
opposed the creation of Pakistan because they thanigsdoubts
about the ability of the feudal lords of the Leadaeoffer good
governance. Consequently, they came to be mordifiddnwith
communist and socialist elements in the contemgagalitics.

Having established the identity of the group ane teason
why they opposed Pakistan, it is now appropriaténi out their
perception of the place of Muslims in the undividedependent
India. In the prevailing political situation, to lbe power or out of
power looked equal to the Muslims; nor did theyéany clear
idea as to how to share power with the non-Muslirajomity.
Though it was a central and exciting issue but gglyespeaking it
had hitherto remained unexplored by the Muslims Tilema also
did not pay enough attention to the issue that lowld the
Muslim community model their lives in keeping wite Muslim

4 In 1931, the Ahrar President Maulana HabiburrRah Ludhianwi, addressing the
Ahrar in their annual session, declared: “| wanteib all the nations of Hindustan
in clear words that the Ahrar do not want to daistice to any other nation. But, at
the same time, they are not prepared to live ashadsiled caste in India. The
Muslims are equally entitled to a share in Indiffaies. They will essentially be
equal partners in the Indian Governméngilab, Lahore, 14 July, 1931.
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socio-cultural traditions in the absence of theursite political

power? This was of coursthe question facing the Muslim
community of South Asia in those days and even yodso

Muslims all the world over are confronted with tigsue.

The real issue then, and more so now, is that whbast it
mean to be a Muslim in a state, which leaves tigeris to profess
and practise Islam whatever way they liked? Iettassary for the
Muslims to have a state, a regime or a governmietiteir own, to
fashion their lives according to the basic tendtdstam? Can
religious power and authority be separated fronitipal authority
in Islam? All these exciting questions became m@@ivwhile
dealing with the freedom movement in South AsiahBgs Ahrar
were not the only ones at fault. Perhaps their casest be
examined afresh with special reference to the eityapolitics’.

The Ahrar-Congress association was basically ae“lbate”
relationship. Ahrar had sincerity, devotion andheistasm for their
cause and had an emotional attachment to it. Besideense of
defiance was also there which was amply personifiefigures
like Syed ‘Ataullah Shah Bukhari. Ahrar’s politicactivism
regarding the attraction of Muslim mass supporttif@ nationalist
cause also needs a substantial and critical diseodn attempt
should be made to lay out the complex debate anzomgder
group of protagonists including the political aneligious
leadership in the larger context of the nationaBstuggle; a
reflection of the broader contemporary situatiorotigh reference
to the historiography of the field. Substantial@sstary literature,
written by its members and workers can be extremséful in the
achievement of this goal.

Muslims and Nationalism

Currently a dialogue is raging between the natisteahnd the
separatists regarding the anti-Muslim League ori-attition
views, based on original sources. The debate isteméxplore the
shared thoughts of all those groups which belietheat Indian
Muslims had their roots deep in Indian society #rat they were
the natural inhabitants of this land. Their argumiemplied that
there was no reason why they could not be loyal begsof the
united Indian nation.
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Though responding in diverse and unsure mannecgriain
cases to the British presence in India, the Mugshationalists
agreed on one basic point that Muslims were gomgsuffer
tremendously mainly because of their cultural c@ation,
verging on paganization of the Muslim society. #sathis brewing
anti-British feeling that resulted in the eventsl867.

Nationalists and Ulema

Before we go ahead with this discussion, it seegtgssary to
understand who these nationalists were? Plain answehis
guestion is that they were experts in purely religi (ibadat)
aspect of Islam. Being the product of traditiondadrasah
education, majority of them disdained politicaligism and were
generally apolitical in their relationship to tharunding political
developments. They always opted for status quo senkbeir
“prerogative” to guide laity in religious matters their control of
religious seminaries, thmadiris, was questioned. This acceptance
of their distance from politics was perceived bg gociety as if
they had been co-opted by Muslim governments tpaupthe
status quo in return for financial support to theadiris and their
right to interpret IslamicShari‘ah Islamic beliefs, customs and
traditions preserved and practised by their eldé&shraf Ali
Thanavi and Shabbir Ahmad Usmani both belonged his t
category of ulema. Thanavi, a Sufi theologian, Hedt active
participation of ulema in politics, despite thetftitat he was an
ardent supporter of the demand for Pakistan. Onctidrary,
Rashid Ahmad Gangohi, Muhammad Qasim Nanawtawi,
Mahmudul Hassan and Husain Ahmad Madani belongetthab
group of teachers, preachers and Friday-prayeetsagho stood
for active participation of ulema in politics.

Then there were fundamentalists who are generalgrned to
as literalists, and scripturalists because of thdiwocacy of rigid
interpretation of their faith; establishment ofedigious state based
on the rigorous implementation of tighari‘ah They can be
understood as Muslim “Puritans” who considered amgw
additions into Islam, despite their usefulness he Muslims’
progress within the larger context of Islamic piohes, as impure
because they were not there during the earliess adylslam.
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Mawdudi, one of the political activists of the tviieth century

South Asia, belonged to this latter group. He waposed to
territorial nationalism or united nationalism ofetlCongress and
the Jami‘at al-Ulama’-i-Hind; he was equally oppbs® the

Muslim League’s demand for Pakistan. In sharp esttto it, the

Majlis-i-Ahrar-i-Islam had developed its separatiertity as an
urban Muslim political party having severed allegwith all these
political groups, but still maintaining stronglitoots in the same
background. It means that their main objective was get

independence from the yoke of the British impesiali

During the latter half of the nineteenth centurgrehemerged
a number of ulema movements with the aim of guidimgr co-
religionists in the changed circumstances. Theyatmlthe eclipse
of Muslim power with Muslim spiritual degenerationherefore,
their prescription was spiritual regeneration befopolitical
rehabilitation. But they failed to realize that iwafly it was
economic backwardness and political disorganizatmn the
Muslim community that needed immediate attentioen&ally
speaking, the concern for protection of Muslim idtlgrand culture
in India was a responsibility assumed with equétreaity by all
shades of Muslim opinion. It was only the differeacover the
methods to be employed for this purpose becausshath the
Muslim leadership was divided into many groups.

The Ahrar formed their party to apply their kindsaflution to
the problems of Muslims in British India. By lookinnto their
‘high ideals’ one could easily get a clue to thandset’ of the
Muslim community in general at that particular gahtime.

The objectives of Majlis-i-Ahrar can be summed pthe
independence of India, establishment of bettertiogla between
different communities, implementation of Islamicsgm in the
country, and social, economic, educational and tipali
development of the masses, with special emphas@ upe
Muslims?

5 See lkram Ali Malik,A Book of Readings on the History of Punj@tahore:
Research Society of Pakistan, 1970), p.557.
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Nationalists and I dea of Pakistan

Emergence of Pakistan as the largest Muslim natiate
opened a new chapter in the history of South Adigorovided an
opportunity to reflect on the complex interactiagtieen Muslim
identity and nationalism. After the events of 18&%,the Muslim
identity crises peaked up the British interpretbd Mutiny as a
“Muslim intrigue” and *“a political conspiracy, airdeat the
extinction of the British Raj”. Jinnah’'s vision & sovereign
Muslim state was based on the primacy of the pe@pleer than of
certain regions, pressure groups, classes or desimplified the
nature of the Pakistan movement. Jinnah believédarsupremacy
of the general will, a principle that is generalbpnsidered
legitimate by modern political thought as well.

The parties like Jami‘atul ‘Ulama’-i-Hind and theaMs-i-
Ahrar-i-Islam supported the Congress doctrine dfonalism and
opposed the idea of ‘Pakistan’. In response to ‘tRakistan
Scheme” the Majlis presented the concept of “DiviRele”
(Hakumat-i-llahiyyd to the public. It aimed at the creation of a
classless society with full religious and cultuirgedom, abolition
of bureaucratic form of government, and provisiéemployment,
food and free education for all. It was a stephfarthan Pakistah.
Simultaneously, for their own reasons, regionaiges such as the
Unionists in the Punjab and the Red Shirts in NW$tistituting
provincial identities for ethno-national and sulio@al causes,
tried to block the trans-regional idea of a MusState’

The Ahrar identified themselves with political Isiawhich
strengthened their position in the Punjabi politafsthe time.
Although the impact of these efforts was limitedillustrated the
power of political Islam and gave a boost to theshMua public
commitment to be a Muslim political community inéegent of
the structure of the colonial statdll the nomenclatures used by
the Majlis were Arabic in origin, for instance, thielunteer corps
of the Majlis was known as the “Jaysh-i-Ahrar-iaisi” and its

6 I.H. Malik, State and Civil Society in Pakistginondon: Macmillan, 1997), pp.180-
81.

7 Ibid. p.181.
8 See David GilmartirEmpire and IslanfLondon: Tauris, 1988), p.95.



50 Pakistan Journal of History & Culture, Vol.XX¥{2005)

leader was called a aal the uniform reflected their affiliation with
socialists without having the clear idea what diadnean to the
Muslim community. They had a flag of red colour twa white
crescent and a star on it. Their volunteer corpg tell regularly
with a band and drums and carried hatcRets.

The wide base of the Majlis-i-Ahrar’s religious dieaship
during its Kashmir movement turned into a seriodeological
challenge to the entire British system of authalitit engulfed a
larger proportion of Muslims with a deep persor@hmitment to
Islam. Support from religious leadership playeditalvole in the
success of the Ahrar. However, because of lack rghrozed
support, Ahrar leaders were increasingly attratdeards their old
allies in the Jami‘atul ‘Ulemi-Hind, an avowed ally of the
Congress, in clear opposition to the British. Té$ti®ng, organized
and independent political party nevertheless faitedd the Ahrar
of the ‘rural’ Unionist’s political dominance. Theities were
subordinate politically to the rural areas, whére power and the
ideological roots of the colonial state were basktk ability of
urban leaders to express effectively the commitreéiMuslims to
an Islamic political order was thus circumscribed anly by the
strength of patronage networks within the citiesntkelves, but
also by the problems of effective political expressand action in
rural and provincial politics*

Nationalism and the Ahrar

The Ahrar were nationalists in its true meaning aader had
compromised on it. That is why the elites, the Mudleague and
the feudals disowned them. The Ahrar's main cooatidn was
their persistent opposition to the imperial rule hé&kever and
whenever they got an opportunity, they tried tootafe the
‘farangis’. For that reason they had to suffer a lot. Mostheir
leaders spent best part of their lives as polificedoners in jails. A
commonplace saying about the Ahrar leader ‘Ataulfahah
Bukhari went around in public was that he was eithéjail or in

9 See dnbaz Mirza,Karwan-i-Ahrar (Lahore: Maktabah-i-Tabsirah, 1968), 150.

10 CID Secret Report on the Ahrar Movement inRejab, Lahore, No. S 358, 1039,
p.13, National Document Centre, Islamabad.

11 See David Gilmartin, p.98.
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rail” i.e., travelling for the canvassing of the rah cause. The
Ahrar enthusiastically participated in electoralifpzs but failed to

play the trickier business at large. They basice#onged to the
generation of Khilafatists and never came out ef phenomenon
of civil disobedience as ‘the last resort’. But ithenthusiasm
always found expression into a variety of sociavises. Whether
it was Bihar famine, Quetta earthquake of 1934herrelief work

for the Muslim and Hindu emigrants during 1947, ythgunged

themselves selflessly into the aid of fellow Indian

Like most of the Deobandi ulema the Ahrar, in fapposed
the territorial nationalism of the Pakistan movemdmecause,
although the demand for Pakistan was made in theera Islam,
it failed to enlist the support of the overall ukernommunity*?
Maulana Abu’l Kalam Azad, the Godfather of the N&jtAhrar,
is reported to have remarked that the Muslims shaukrge
themselves into a “whole”, the second majority &mdnation, i.e.,
Hindus. He thought that the Muslim culture was unaethreat of
extinction because of its unique distinctive feasurHe exhorted
ulema to try to forge some rapport again betweenpople and
themselves, the class that had formally come tlmdieed upon as
the custodian of their faith and ideolotjyThat was the major
reason for the emergence of Muslim groups like idamong the
Nationalists:*

Two main Ahrar sources —Karwan-i-Ahrar and Tarikh-i-
Ahrar — could be referred in debate on the class anolaodg of
this misunderstood party of middle class urban Musl who
dedicated their lives and resources to eradicateddrkness of
imperialism and feudalism flourishing under thetpobion of the
British Raj. The party believed in the fact of lgethe “party of the
poor”. knbaz Mirza, Shorish Bshmiri and Mazhar Ali Azhar did
their best to justify the emergence, principles palitical ideology
of the party, but it still failed to get a suitabpgace in the
mainstream historiography of India and Pakistan.

12  lan Talbot]nventing the Nation: India and Pakist@§lhondon: OUP, 2000), p.94.
13 See |.H. Qureshilema in Politics(Karachi: Ma‘aref, 1972), pp.308-309.
14  See Chaudhry Amir Afzal Haq@arikh-i-Ahrar, p.70.
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Most of its members were petty traders and commeeople
but it was overwhelmingly renowned because of rstars like
‘Ataullah Shah Bukhari who could transmit magic rchaupon his
audience. In a short period it became one of ttengest political
parties of the Punjab. They had a large followingd ahe
vernacular press was always full of their néw®y the same
token the British CID registers were full of inigknce reports
about its leaders, campaigns and meetings. Frorh tt®8lections
1937, the Punjab was the foremost playground fer Ahrar
activities.

The first and most important political campaign 1831,
launched by the Majlis was the movement for pditieforms in
Kashmir. The Ahrar sent 45,000 volunteers to caust in order
to mobilize public opinion on the issue of humaghts violations
in Kashmir'® The Ahrar's campaign significantly awakened the
Kashmiri Muslims from their political torpor.

The Ahrars were anti-capitalists, anti-British, idvitislim
League and anti-Unionist to the core and they plypiondemned
the Unionist’s favour for feudal and big landlordad did not
hesitate to show their hatred for moneylenderfiénRunjald’ The
leadership of the party openly opposed the impgraditics and
policies. Unaware of the modern techniques of usmedia in
politics, their speakers never thought of addressamy press
conference® They believed in their community as a separatiéyent
in British India and took the caste system and ¢lement of
‘untouchability’ @chhouj in Hinduism as an obstacle to the

15 Ibid. p.127. On 11 December 1932, when the organ ofMhais, “Ahrar’ was
launched, a poem of Maulana Zafar Ali Khan eulagizithe new party, was
included in its first issue. For the text of theepg see ahbaz Mirza, Karwan-i-
Ahrar (Lahore: Maktabah-i-Tabsirah), 1975, p.233.

16 Punjab Secret Report on the Ahrar MovementptghNo. S358, 1939, pp.15-16,
National Documentation Centre, Islamabad.

17 In the All India Ahrar Political Conference tet Batala on 23-25 October, 1937,
Mazhar Ali Azhar denounced “the Muslim League, Mmnah, the Unionist
Government and the British policy in Palestine”. Bdeo condemned the liaison
between Unionist party and the Muslim League wtgcbording to him, aimed at
“driving the cart of the British prestige.”

18 See Haqarikh-i-Ahrar; Mirza, Karwan-i-Ahrar, 8 vols., Mirza,Hayat-i-Amir-i-
Shari‘at and Shorish &shmiri.
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bridging of gulf between the Hindus and the Muslithghey
launched an anti-recruitment campaign in 1939 wihenSecond
World War broke out and in order to frustrate théigh drive for
the recruitment of local people for fighting an enjlist war,
spread a network of local branches in rural are&sch formed a
fertile ground for recruitmerff The strong opposition of
recruitment by Ahrar orators had an effect on aye&ustrated
masses affected by economic depression and scafaifgnsumer
goods during the War. They were also distressedfdrged
conscription (fambandi). Ahrar exploited that point, and were
severely treated by the government because ofthstavity of the
issues involved.

Another important element of this party was their
encouragement and appreciation for the women’scgaation in
politics. During their struggle for political refms in Kashmir,
women took active part in fund-raising and opinioaking.
Consequently, the concrete help provided by the evdolk
mostly fulfilled the deficiency in the financial seurces of the
Ahrar leadership® In their writings and speeches also the Ahrar
leaders showed concern for the betterment of ‘wdatienand
lauded their significance in the task of nationkinig.?” Janbaz
Mirza, a renowned Ahrar member recollects in hismoies that
during Kashmir movement when ‘Sialkot Day’ was alied on
30 October, 1931 all women engaged in logistics Adwar
volunteers were clad in red shirts athgpattas the colour of the
Ahrar flag, a colour which was selected in the mgmof the

19 See Hagmp.cit p.78.

20 Tan Tai Yong,The Garrison State: The Military, Government andci€y in
Colonial Punjab 1849-194{Lahore: Vanguard), 2005.

21  Surprisingly members of the Majlis acknowledgb#g women's share in the
struggle for independence. Ch. Amir Afzal Haqq gdke details of women’s
sacrifices during the Kashmir movement for the Kashcause and their
enthusiasm to send their sons and husbands to eotests. He especially
mentioned the women of Sialkot, Gujranwala andesitbf the East Punjab. He
mentioned an incident of Ahrar member Ch. Abdugasdtom Ferozpur, who
accompanied by his wife and other women, was détednto go to jail for the
Kashmir cause. Ulema in the Majlis encouraged wdsneontribution and a
woman Branch of Majlis was also established at Fmroby the wife of the same
Ch. A. Sattar. Seibid, p.122.

22 Ibid., p.133.
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Khudai Khidmatgar who sacrificed their lives on @3April,
19307°

Conclusion

The history of this party needs a serious placenerthe
mainstream historiography of Modern South Asia lé&dé other
religious Muslim political groups of 1930s and theases must be
analysed using theoretical models of Identity, dlaiism and
Political Islam. The Social History of the Punjalmwd not be
complete without the study of the impact of the IMajAhrar,
Ittehad-i-Millat and Khaksars, a decade before é¢heergence of
Pakistan. It is only by an unbiased research osethgubaltern
groups’ in politics of the Punjab, the contributioh the B line
Muslim leadership in provincial politics could baderstood in its
true perspective. Only then the “history from bélogould be
started and a holistic approach obtained. Anotlwenparatively
less researched area is the partition of the Pumjaihe eve of the
creation Pakistan. As the emphasis on suchlike stereotyped
topics gains momentum, the policies of the Majlisd aother
similar parties of the Punjab would also becoméebeippreciated.

23  See MirzaKarwan-i-Ahrar, pp.150, 228.



